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 is the continuative use of the conjunction KAI, meaning “And,” followed by the third class conditional particle EAN, meaning “if” (and it may or may not happen).  With this we have the third person singular present active subjunctive from the verb SKANDALIZW, which means “to cause to sin.”


The present tense is a retroactive progressive present, describing an action that began in the past and is continuing in the present.


The active voice indicates that your hand produces the action.


The subjunctive mood is a potential subjunctive, used in conditional sentences to indicate the possibility of the action happening.

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “you.”  This is followed by the nominative subject from the feminine singular article and noun CHEIR with the possessive genitive from the second person singular personal pronoun SU, meaning “your hand.”  Then we have the second person singular aorist active imperative from the verb APOKOPTW, which means “to cut off.”


The aorist tense is a constative aorist, which views the entire in its entirety.


The active voice indicates that the person who sins is expected to produce the action.


The imperative mood is a command.

This is followed by the accusative direct object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “it.”

“And if your hand causes you to sin, cut it off;”
 is the predicate nominative from the neuter singular comparative adjective KALOS, meaning “better” plus the third person singular present active indicative from the verb EIMI, meaning “to be: it is.”


The present tense is an aoristic present, which regards the present state of being as a fact.


The active voice indicates that the situation being described produces the state of being what it is.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative of relationship from the second person singular personal pronoun SU, meaning “for you.”  This is followed by the accusative direct object from the masculine singular adjective KULLOS, meaning “crippled, deformed.”
  Then we have the aorist active infinitive from the verb EISERCHOMAI, which means “to enter into; to enter.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a fact.


The active voice indicates that the person without a hand produces the action.


The infinitive is an infinitive of indirect object.

With this we have the preposition EIS plus the accusative of place from the feminine singular article, used as a demonstrative pronoun and noun ZWĒ, meaning “into that life.”

“it is better for you to enter that life crippled,”
 is the comparative use of the conjunction Ē, meaning “than” with the previous KALOS (better…than).
  Then we have the accusative direct object from the feminine plural article, cardinal adjective DUO and noun CHEIR, meaning “two hands.”  With this we have the accusative second person masculine singular present active participle of the verb ECHW, which means “to have.”


The present tense is a customary present, describing what normally occurs.


The active voice indicates that the person being described here produces the action.


The participle is circumstantial.

Then we have the aorist active infinitive from the verb APERCHOMAI, which means “to go away; to depart.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a potential fact.


The active voice indicates that the person involved will produce the action.


The infinitive is an infinitive of indirect object.

This is followed by the preposition EIS plus the accusative of place from the feminine singular article and proper noun GEENNA, which is the Aramaic word (Gehenna) for hell, “into hell.”

“than, having two hands, to go into hell,”
 is the preposition EIS plus the accusative of place from the neuter singular article and noun PUR “fire” plus the article and adjective ASBESTOS, meaning “inextinguishable Mt 3:12; Mk 9:43; Lk 3:17.”
  The phrase is translated “into inextinguishable fire.”
“into inextinguishable fire.”
Mk 9:43 corrected translation
“And if your hand causes you to sin, cut it off; it is better for you to enter that life crippled, than, having two hands, to go into hell, into inextinguishable fire’”
Explanation:
1.  “And if your hand causes you to sin, cut it off;”

a.  The Lord continues His teaching of the disciples with the use of a figure of speech called hyperbole.  Hyperbole is defined as: “When more is said than is literally meant.  The figure is so called because the expression adds to the sense so much that it exaggerates it, and enlarges or diminishes it more than is really meant in fact.  Or, when more is said than is meant to be literally understood, in order to heighten the sense.  It is the superlative degree applied to verbs and sentences and expressions or descriptions, rather than to mere adjectives.”
  In Modern English we call it exaggerating to make your point.  Examples of our Lord exaggerating to make His point can be seen in other statements:



(1)  Lk 14:26, “If any man come to me and hate not his father and mother,”



(2)  Mk 9:45, 47 where this hyperbole is repeated, using other parts of the body.

“This was not a demand for physical self-mutilation, but in the strongest manner possible Jesus speaks of the costliest sacrifices.  If these things stood in the way of following Jesus, He demands the complete sacrifice of the sinful activity of the member.  The sinful member must be renounced in order that the whole body be not cast into hell.”
  In other words, do whatever you have to do to stop yourself from doing what you want to do and not obeying what God wants you to do—believe in Christ.


b.  Our first clue that the hand cannot really cause you to sin is the hypothetical condition using EAN, meaning that this condition may or may not be true or happen.  The fact is that your hand does not cause you to do anything.  Your thought, your will, your volition, your brain causes your hand to do everything it does.  We cannot literally blame our hand for stealing or pulling the trigger or throwing the knife that kills.  We blame the person as a whole.


c.  Therefore, we have an unreal exaggeration here that illustrates a point of doctrine, which will not be forgotten by the use of this exaggeration.


d.  A second clue that we have that this is not to be taken literally is that God does not believe in self-mutilation.  “The meaning can hardly be that we are to make further temptation impossible by cutting off a hand or foot.”


e.  Let’s imagine taking this exaggeration to its literal conclusion.  A person hears gossip and enjoys listening to it, so they cut their ears off.  A person sees another person nakedness, so they pluck their eyes out.  A person shoplifts in a store, so he cuts his hands off.  A person walks swiftly to perform evil, so he cuts his legs off.  A person slanders someone else, so now he has to cut his tongue out.  A person has a mental attitude sin, so we might as well remove his brain.  And now without legs, hands, ears, eyes, tongue or brain, he is fit to enter heaven.  And that is how all of us would enter heaven, if we had to take and apply this passage literally.

2.  “it is better for you to enter that life crippled,”

a.  Jesus continues the exaggeration, but makes His point about our future relationship with Him.  First, we must define what “that life” refers to.  It can refer to either the life a person has in the millennial reign of Christ or it can refer to the eternal state.  One reason that it is better to enter to enter the millennial reign of Christ crippled is that that person can be healed by the Lord at the beginning of the millennium rather than go into hell for the duration of the millennium and then into the lake of fire.


b.  To discover the answer, we must ask ourselves a simple logical question:  Does anyone enter the eternal state crippled?  No, for two reasons: (1) there is no more pain, no more tears, no more sorrow; it would be a sorrowful state of affairs to be eternally crippled, lame, handicapped, blind, deaf, mute, or impaired in any other way; and (2) everyone in the eternal state has a resurrection body, which has no physical problems.  Therefore, the only life that can be entered crippled would be the life that exists on this earth after the second advent of Christ during His millennial reign.


c.  And lest we think that a believer who survives the Tribulation enters the millennial reign of Christ crippled and stays that way, think again.  Did Jesus not heal all who were brought to Him during His first advent?  Yes, He did.  Therefore, will He not heal all who come to Him during His second advent?  Certainly He will, especially since you can’t have perfect environment without a healthy and complete body.


d.  Therefore, there probably will be believers who enter the millennium with physical deformities and problems.  However, these will not be due to self-mutilation and will be healed by the Lord immediately.

3.  “than, having two hands, to go into hell,”

a.  Finally, the Lord concludes His point by stating the alternative to continuing to live a life of sinfulness as an unbeliever.  This unbeliever keeps his or her two hands, because he or she is not willing to give up the lifestyle that causes one hand to sin.  Therefore, they remain an unbeliever and suffer the eternal consequences of that decision.


b.  The eternal consequences of not casting away whatever separates you from obedience to God is to go into hell.  There is debate as to whether this refers to Hades as the temporary residence of all unbelievers before the Last Judgment and sentence to the lake of fire or whether it refers to the lake of fire itself.  Those who say that this refers to lake of fire itself argue that the next prepositional clause (into inextinguishable fire) can only refer to the lake of fire, since the fire of Hades is temporary and ceases to exist with the destruction of the universe prior to the creation of a new heavens and new earth.  Those who say that this refers to the fire of Hades argue that the phrase “lake of fire” would have been used, if that were meant.  I prefer the former argument because of the further explanation in verse 48, “where their worm does not die, and the fire is not extinguished.”  This phrase confirms that this is the eternal state.


c.  This statement confirms that there is such a place as ‘hell’ and God Himself declares that it exists.  It was created by God before the creation of man, since it was prepared for the judgment of Satan and the fallen angels.  Therefore, we have a clear choice to obey the will of God and do whatever it takes to make that happen (the real meaning of the hyperbole here) or live forever in a far worse state than we can even imagine.


d.  “Fundamental for an understanding of the Gehenna passages in the NT, which occur only in the Synoptists and John, is the sharp distinction made by the NT between Hades and Gehenna.  This distinction is (1) that Hades receives the ungodly only for the intervening period between death and resurrection, whereas Gehenna is their place of punishment in the last judgment; the judgment of the former is thus provisional but the torment of the latter eternal (Mk 9:43 and 9:48).  It is then (2) that the souls of the ungodly are outside the body in Hades, whereas in Gehenna both body and soul, reunited at the resurrection, are destroyed by eternal fire (Mk 9:43, 45, 47-48; Mt 10:28 and parallel passages.).”

4.  “into inextinguishable fire.”

a.  The significance of this statement is twofold:



(1)  Most importantly it confirms that rejection of the will of God by not believing in Christ results in something more horrible than any situation we could find ourselves on earth during this life.



(2)  There is a real, literal inextinguishable fire that awaits those who refuse to execute the will of God.


b.  Some theologians argue that this fire is not literal, but a continuation of the hyperbole.  They argue that you cannot mix a hyperbolic statement with a literal statement in the same line of reasoning.  I ask: why not?  Why can’t Jesus do whatever He wants to make His point?


c.  There is an inextinguishable fire, which is clearly described in Rev 19:20, “And then the beast was seized, and with him the false prophet, who performed miracles in his presence, by which he deceived those who received the mark of the beast and those who worshipped his image.  Although being alive, these two were thrown into the lake of fire which burns with sulfur.”  Rev 20:10, “And then the devil, who deceived them, was thrown into the lake of fire and sulfur, where both the beast and the false-prophet [are or were thrown].  And then they shall be tortured day and night forever and ever.”


d.  What is the literal application of this verse?  Do whatever you have to do to avoid the lake of fire, hell, the place of inextinguishable fire.  And all you have to do is believe in Christ.  You don’t have to cut off your hand, foot, or any other body part.


e.  This phrase defines for Mark’s readers the meaning of the word Gehenna.

5.  Commentators’ comments.


a.  “What is the relation of the conditional statement to reality?  This fits into the larger issue of the relation of language to reality.  As we have argued throughout this work, language is essentially a portrayal of reality.  The portrayal is never a complete picture of reality.  This does not necessarily mean that it is incorrect, but neither is the portrayal necessarily correct either.  The implications of this for grammar in general and conditional clauses specifically are significant. By way of illustration, in Mt 18:8 the evangelist portrays the Lord as saying, ‘If your hand causes you to stumble, cut it off!’   He uses the first class condition.  But Mark, in the parallel passage (9:43), portrays the Lord as saying this in the third class condition.  Now it is possible that one of the two writers got his information wrong.  But it is equally likely that the semantic domains of first and third class conditions are not entirely distinct.  Perhaps they are elastic enough that both of them can be used, at times, to speak of the same event.”


b.  “The word ‘hell’ is geenna, in English, ‘Gehenna’.  It is the name of a ravine starting from the northwest of Jerusalem, which sweeps around the southwest angle of the city.  This valley is the traditional site of the fire-worship which began in the reign of Ahaz, and after its desecration by Josiah, became a common receptacle for the garbage of the city, and in later Jewish thought, a symbol of the place of future punishment.  The city garbage, where worms gnawed and fires burned continually, is a vivid picture of everlasting punishment.  It is the word used in the N.T. to designate the place of the final abode of the wicked dead, the Lake of Fire of Revelation being the same place.”


c.  “This solemn message about hell carries a warning to all of us to deal drastically with sin.  Whatever in our lives makes us stumble, and therefore causes others to stumble, must be removed as if by surgery.  The hand, foot, and eye would be considered valuable parts of the body, yet they must be removed if they are causing sin.  Of course, the Lord is not commanding literal physical surgery, since He had already made it clear that sin comes from the heart (Mk 7:20–23).  What He is teaching is that sin is to the inner person what a cancerous tumor is to the body, and it must be dealt with drastically.”


d.  “These strong words warn disciples about the danger of letting themselves be led astray.  Jesus reinforced the demands of discipleship in hyperboles.  Jesus meant a disciple should take prompt, decisive action against whatever would draw him away from his allegiance to Jesus.  The same is true of the foot and the eye, for temptations come through various means. Whatever tempts a disciple to cling to this world’s life must be removed much as a surgeon amputates a gangrenous limb.  It is better to be a disciple and to enter eternal life (cf. 10:17, 30) in God’s future kingdom, and to do so maimed, minus earthly possessions that have been renounced, than to be an unbeliever.  An unbeliever retains his allegiance to this world, refuses eternal life with God on His terms, and so will be thrown into hell.”


e.  “In verses 43 and following the punishments listed were well known in that day—cutting off the hand for theft, plucking out the eye for voyeurism, cutting off the foot of a runaway slave.  The point, then, is that even these drastic remedies would be better than sinning and going to hell.”


f.  “Shortly after the publication of William Tyndale’s English New Testament, the attempt to restrict its circulation was defended on the ground that the simple reader might mistakenly take such language literally and ‘pluck out his eyes, and so the whole realm will be full of blind men, to the great decay of the nation and the manifest loss of the King’s grace; and thus by reading of the Holy Scriptures will the whole realm come into confusion.’  So a preaching friar is said to have declared in a Cambridge sermon; but he met his match in Hugh Latimer, who, in a sermon preached the following Sunday, said that simple people were well able to distinguish between literal and figurative terms.  ‘For example,’ Latimer went on, ‘if we paint a fox preaching in a friar’s hood, nobody imagines that a fox is meant, but that craft and hypocrisy are described, which so often are found disguised in that garb.’”


g.  “God exhorts the opponent of Christianity [the unbeliever] to maim himself, if need be, in order to safeguard himself from further sin and to enter the Kingdom of God and thus escape the terrible consequences of eternal punishment. [Since when does safeguarding oneself from further sin result in eternal salvation?]  The maiming injunctions may be a dramatic (rather than literal) device to encourage sinners [unbelievers] to repent [believe in Christ] in fear of hell fire and to enter into eternal life. Verses 6 and 10, which bracket these maiming injunctions, deal with ‘little ones,’ so indicate that these injunctions do not target believers who fall into sin.”


h.  “Jesus turned from the offense of others to the offense of one’s self.  It is possible for a person to place a stumbling block in his own way.  Undoubtedly the command to cut off the offending hand is figurative and hyperbolic.  The sense of the verse is that anything which causes a person to fall into sin should be removed immediately.  These verses are not to be taken literally as commanding an extreme asceticism.  It must be remembered that the seat of sin is the soul, not any organ of the physical body.  ‘Enter into life’: the parallel expression in Mk 9:47 is ‘enter into the kingdom of God’.  These terms are the opposites of hell and are to be understood as referring to the life of the saved in the eternal kingdom.”


i.  “Do your bodily members really act independently of your person?  Does your hand, foot, or eye without your volition set and bait a trap for your soul and then catch and kill it?  Certainly not.  It is your own evil heart and will that abuse these bodily members to make them instrument of lusts and passions that center within you.  It ought to be plain, then, that removing these members from your body and mutilating it would not help you, the lusts and passions would still be there.  The heart and the will must be changed; thus alone will you be saved.  Jesus is taking those of His disciples at their own word who would excuse themselves for committing sin by acting as if this could not be helped since we are constituted as we are with our bodies and physical members.  No man hesitates to have a virulently diseased member of his body amputated by the surgeon in order that he may save his life.  The argument thus becomes absurd.  For, on our own assertion, the only other alternative would be to let the offending members of our body actually kill us in their trap and destroy us in hell.  If then, the way of physical amputations is hopeless and absurd, there must be another way.  Jesus does not state what it is, but His teaching has made it plain”
 [believe in Me and you will be saved].
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