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 is the continuative/additive use of the conjunction KAI, meaning “And,” followed by the nominative subject from the masculine singular relative pronoun with the indefinite particle AN, meaning “whoever.”  Then we have the third person singular aorist active subjunctive from the verb SKANDALIZW, which means “to cause to sin.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice is a causative active voice, in which the subject causes someone else to produce the action.


The subjunctive mood is a potential subjunctive, indicating that a person’s volition is involved.

This is followed by the accusative direct object from the masculine singular cardinal adjective HEIS, meaning “one” plus the ablative of the whole from the masculine plural article and adjective MIKROS plus the demonstrative pronoun HOUTOS, used as an adjective and meaning “of these small ones/little ones.”  The adjective also means ‘unimportant’ or ‘insignificant’, which meanings are inappropriate here, since no child is unimportant or insignificant.  Then we have the appositional genitive masculine plural articular present active participle from the verb PISTEUW, which means “to believe.”


The article is used as a relative pronoun, meaning “who.”


The present tense is a descriptive present, describing the present state of the child.


The active voice indicates that the little children produce the action of believing in Jesus.


The participle is circumstantial.

The final prepositional phrase is not found in Codex Sinaiticus or in Codex D, which normally incorporate every possible variation.  To be missing from this combination indicates that it was probably added here because of its inclusion in the parallel text in Matthew. 

“And whoever causes one of these little ones who believe to sin,”
 is the predicate nominative from the neuter singular adjective KALOS, meaning “good” plus the comparative adjective MALLON, used as an adverb, meaning “more.”  The literal Greek combination “more good” is equivalent to our English word “better.”  With this we have the third person singular present active indicative from the verb EIMI, meaning “to be: it is.”


The present tense is an aoristic and static present, describing a permanent state of being as a fact.


The active voice indicates that this situation produces the state of being what it is.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of advantage from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “for him.”

“it is better for him,”
 is the first class conditional particle EI, meaning “if” plus the third person singular present deponent middle/passive indicative from the verb PERIKEIMAI, meaning “to be around.”


The present tense is a tendential present for an action that is hypothetically proposed, but not actually taking place.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the millstone) producing the action.


The indicative mood is a potential indicative expressing possibility.

Then we have the nominative subject from the masculine singular noun MULOS, meaning “a millstone” plus the adjective ONIKOS, meaning “an ass/donkey, a mill-stone worked by donkey-power (hence heavier than the one used by women) Mt 18:6; Mk 9:42.”
  This is followed by the preposition PERI plus the accusative of place from the masculine singular article and noun TRACHĒLOS plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “around his neck.”
“if an ass’s millstone is around his neck,”
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular perfect passive indicative from the verb BALLW, which means “to be thrown.”


The perfect tense is an intensive perfect, which conveys the idea of a present state resulting from a past action.


The passive voice indicates that the person receives the action of being thrown.


The indicative mood is a potential indicative expressing possibility, necessity, propriety or obligation.

Finally we have the preposition EIS plus the accusative of place from the feminine singular article and noun THALASSA, meaning “into the sea.”

“and he is thrown into the sea.”
Mk 9:42 corrected translation
“And whoever causes one of these little ones who believe to sin, it is better for him, if an ass’s millstone is around his neck, and he is thrown into the sea.”
Explanation:
Lk 17:2, “It would be better for him if a millstone were hung around his neck and he were thrown into the sea, than that he would cause one of these little ones to stumble.”
1.  “And whoever causes one of these little ones who believe to sin,”

a.  Our Lord continues His teaching to the disciples, digressing from the explanation of why they shouldn’t hinder another believer from their service to God and returning to the topic He was teaching before being interrupted by John’s question.  Jesus continues by returning their attention to the object lesson He held in His arms and placed in their midst.  Remember the child of verses 36-37, “And after taking a small child, He set it [the child] in the middle of them, and after hugging it [the child], He said to them, ‘Whoever welcomes one of the children such as this in My name welcomes Me; and whoever welcomes Me, does not welcome Me, but the One who sent Me.’”


b.  The subject “whoever” continues to tell us that this applies to everyone.  It is a universal truth for all ages, all people, all cultures, etc.


c.  The object “one of these little ones” refers to any child regardless of gender or age.  Notice that Jesus qualifies these little ones as being believers by using the phrase ‘who believe’.  This indicates that we are talking about a child who is at least old enough to think, talk, and understand the gospel.

d.  The action or verb (causing to sin) indicates that grown-ups are capable of causing children to sin.  A perfect example of this is seen in Charles Dickens story Oliver Twist, where Fagan teaches a group of homeless boys to be his pickpockets.  Since the adult is causing the child to sin, it is the adult who is responsible for the sin.  The older the child, the more responsibility the child bears for their decision to participate in the sin.  In the Lord’s example here, the implication is that the child is a helpless victim of the adult’s actions, since the suggested punishment for causing the sin falls fully on the adult.

2.  “it is better for him,”

a.  This is the apodosis of the conditional thought.  To see this all we need do is reverse the two clauses: ‘if an ass’s millstone is around his neck (and it should be) and he is thrown into the sea, it is better for him.’


b.  Why is it better for the man to be executed in this manner?  Because of swift and relatively painless death of drowning is better than a two to three week prolonged and torturous crucifixion.  In either case, the man (or woman) is going to die.  It is just a matter of how long and gruesome the pain will be in the process of that death.


c.  The underlying assumption in our Lord’s illustration is that the man (or woman) doesn’t get away with their action of causing the child to sin, but is caught, prosecuted, found guilty and punished.  The Lord is not comparing this death by drowning with existence in the lake of fire, which is far worse than any drowning.

3.  “if an ass’s millstone is around his neck,”

a.  Then the Lord describes the punishment that should be meted out to this guilty person.


b.  The millstone described here is not the small hand held millstone, used by women to grind grain, but the several hundred pound millstone that was pulled by a donkey or jackass in a circle around a graining stone.  This millstone had a hole in the middle through which a tree truck could pass to keep the millstone moving in a circular path on top of the grinding stone below it.  The ass would be harnessed to the tree trunk and walk in a circle around the grinding stone, pulling the millstone as he walked.  


c.  The first class condition tells us that this is what the Lord reasonably expected as a punishment for this crime against a child.  This is what should happen to the man or woman guilty of such a crime.

4.  “and he is thrown into the sea.”

a.  This millstone would then be tied around the guilty person’s neck and they should be taken out in the lake or sea and thrown overboard with a swift descendent to the bottom.


b.  Such a description provides no hope of rescue for the guilty party.  He receives swift and just punishment with no chance for ‘rehabilitation’.  The death penalty is the just reward for causing a child to sin.


c.  So let’s summarize the Lord’s reasoning here.  The disciples are arguing or debating among themselves who is the greatest among them.  The Lord brings a child and sets the child in front of them and tells them that they should have the same attitude of unconditional love, welcoming, and acceptance of others as a child does.  And if, instead of having this childlike attitude of acceptance of others, the disciples cause other children of God to sin, then it is better for them to die a swift and just death.  The Lord doesn’t need believers on earth who are doing nothing but causing others to sin.  They might as well die the sin unto death, because they are in the state of sinfulness resulting in death.

5.  Commentators’ comments.


a.  “Jesus did not treat John’s statement lightly; in fact, He went on to explain the danger of causing others to stumble and therefore stop serving the Lord.  ‘These little ones’ refers to all God’s children who follow Christ and seek to serve Him.  The way believers treat others in the family of God is a serious thing, and God wants us to ‘have peace one with another’ (Mk 9:50).  The disciples did not get along with each other, nor did they get along with other believers!”


b.  “This verse concludes the thought in verses 35–41 and sets the stage for verses 43–50.  Jesus sternly warned anyone who would deliberately turn somebody away from believing in Him.  The punishment for such an offense was so severe that it would be better for him to be drowned in the sea before he could cause one of these little ones who believe in Jesus (i.e., lowly disciples, including children, who are immature in faith) to sin.  The verb ‘cause to sin’ must be understood from a future judgment viewpoint.  It refers to enticing or provoking a disciple to turn away from Jesus, resulting in serious spiritual damage.  The undeveloped faith of the exorcist or anyone else who acts in Jesus’ name should be encouraged rather than ruined by harsh criticism or sectarian bias.  Punishment by drowning someone this way was no doubt familiar to Jesus’ disciples (Josephus, The Antiquities of the Jews, mentions it.)”


c.  “What a terrible thing it is deliberately to injure or mislead a little child; or, if one uses the term ‘little one’ in a spiritual sense, a young convert.  A fearful responsibility rests upon those who profess to know Christ, to do all they can to help rather than to hinder these little ones.  If one is tempted to injure them in any way let him keep in mind the solemn words of the verses that follow.”


d.  “Verse 42 would not necessarily have been seen as dramatic hyperbole in Jesus’ day, as some had been drowned using such methods as punishment for certain serious offenses.  An ONIKOS is a large millstone used for grinding grain, not for a hand mill but of the sort turned by a donkey.  Trial by water ordeal was known in antiquity, and the particular horror for a Jew of the millstone trial would be that the corpse would sink and be unable to be recovered for burial.  Josephus tells of an occasion when Galileans turned on some of Herod’s entourage and drowned them in the Sea of Galilee.”


e.  “Jewish people regarded this punishment as the awful sort that pagans might execute; thus the image is all the more dreadful.  Death without burial (including death at sea) was regarded as the worst kind of death; pagans even believed that the spirit of the deceased hovered eternally over the waters where the person had died.”


f.  “This passage [Mt 18:6-11 = Mk 9:42-50] warrants careful study, for it is easy to assume that the ‘little one’ who stumbles is eternally lost, and, as Mt 18:6 states that the ‘little one’ has believed in Christ, to conclude that a saved person can lose his salvation should he stumble.  However, the text does not say this; it is an insupportable assumption as it would contradict the clear teaching on the believer’s eternal security expressed in, e.g., Jn 6:39 and Jn 10:28–29, teachings which chronologically bracketed this one.  Furthermore, Mt 18:14, which is only eight verses removed from Mt 18:6, contradicts this interpretation!  Similarly, we should note that the cause of stumbling (sinning) is in imminent danger of Hell, so likewise that individual cannot be a saved person or earlier have been saved.  Throughout this passage the word ‘hell’ is used, not ‘hades,’ so Christ was speaking of the final consequence after the final judgment.”


g.  “It is possible that the action of the disciples in rebuking the anonymous exorcist may have offended him.  This would explain why Christ discussed offenses at this point.  The undeveloped faith of the exorcist was not to be hindered but encouraged.  Harsh criticism of spiritual immaturity may only serve to drive persons away from the Lord.  The little ones may be taken literally as referring to children that believe, or they may be those who are little in faith or spiritually undeveloped.  Probably the latter is the intention of Jesus.”


h.  “The context as a whole makes it unlikely that the ‘little ones’ should be understood only, or even mainly, of children.  Disciples of any age are potentially vulnerable to such ‘tripping’.”


i.  “The sense is: whoever destroys a child or a childlike believer spiritually incurs the greatest wrath of Jesus.”
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