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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular aorist passive indicative from the verb HORAW, which means ‘to see’, but the passive voice is used in an active sense, meaning “to become visible, appear Mt 17:3; Mk 9:4; Lk 9:31.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice is used in an active sense with Elijah producing the action of appearing.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to Peter, James, and John.  Then we have the nominative subject from the masculine singular proper noun ĒLIAS, meaning “Elijah.”  This is followed by the preposition SUN plus the instrumental of association from the masculine singular proper noun MWUSĒS, meaning “accompanied by Moses.”

“And Elijah appeared to them accompanied by Moses;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person plural imperfect active indicative from the verb EIMI plus the nominative masculine plural present active participle of the verb SULLALEW, which means “to talk.”  This is a periphrastic construction: “they were talking.”


The imperfect tense of EIMI plus the present tense of SULLALEW indicates that there was a continuous, incomplete conversation in the past.


The active voice of both verbs indicates that Moses and Elijah were producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the instrumental of association from the masculine singular article and proper noun IĒSOUS, meaning “with Jesus.”

“and they were talking with Jesus.”
Mk 9:4 corrected translation
“And Elijah appeared to them accompanied by Moses; and they were talking with Jesus.”
Explanation:
1.  “And Elijah appeared to them accompanied by Moses;”

a.  Mark continues the story of the transfiguration of Jesus by telling us that Elijah and Moses then appeared to the disciples.  There doesn’t seem to be any significance to the fact that Elijah is mentioned first, since in the next verse Peter mentions Moses first.  But clearly there is significance in the fact that these two great prophets of Israel appear with Jesus at this moment.


b.  The significance of their appearance first and foremost guarantees that there is life after death.  If there were nothingness, then how could they appear.  Whatever their appearance was, it was in a bodily form that could be recognized as human and as a man.  This also confirms that there is some sort of ‘body’ in which the soul resides after death and that body can appear or disappear at will.  Certainly Moses and Elijah are not in resurrection bodies, since Christ, the first fruits of resurrection, has not yet died or been resurrected.


c.  How did Peter recognize that this was Moses and Elijah, since he had never seen them before, and the Jews were forbidden to make statues of people or create paintings of people?  At some point in the extended conversation Jesus was having with the two prophets, He mentioned their names, so that His disciples would know to whom He was talking.


d.  Why did these two particular men appear with Jesus?  They are the two forerunners or witnesses of the Tribulation, mentioned in Rev 11:3-12, “Furthermore, I will give [power] to My two witnesses, and they will prophesy for one thousand two-hundred sixty days, wearing sackcloth.  These men are the two olive trees and the two lampstands [witnesses] who are standing before the Lord of the earth.  Furthermore, if anyone desires to harm them, fire comes out of their mouth and devours their enemies.  And if anyone should desire to harm them, in this manner they must be killed.  These [two witnesses] have the power to shut the sky, so that rain may not fall during the days of their prophetic activity.  Furthermore they have power over the waters to turn them into blood, and to strike the land [Palestine] with every plague [misfortune] as often as they desire.  And when they have finished their testimony, the beast-monster who ascends from the Abyss will make war against them; and he will conquer them and kill them.  And then their corpses [will be displayed] in the street of the great city, which is called figuratively Sodom and Egypt, where also their Lord was crucified.  And those from the peoples and tribes and languages and nations will view their corpses for three and a half days.  Furthermore they did not permit their corpses to be placed into a grave.  And the inhabitants on the earth will rejoice over them, that is, they will both celebrate and send gifts to one another, because these two prophets had tormented the inhabitants on the earth.  And after three and a half days the breath of life from God entered into them.  And then they stood on their feet and great fear fell on those who were viewing them.  And then they heard a great voice from heaven saying to them, ‘Come up here’.  And so they went up into heaven in a cloud, and their enemies observed them.”


e.  Elijah never died, but was translated directly into heaven according to 2 Kg 2:11, “As they were going along and talking, behold, there appeared a chariot of fire and horses of fire which separated the two of them. And Elijah went up by a whirlwind to heaven.”  Moses did die, but Michael fought for the body of Moses, so that his body would be available for reuse on the Mount of Transfiguration and in the Tribulation.  Dt 32:48-50; 34:1-8; Jude 9, “But Michael the archangel, when he disputed with the devil and argued about the body of Moses, did not dare pronounce against him a railing judgment, but said, ‘The Lord rebuke you!’” Satan wanted the body of Moses to prevent his return during the Tribulation, and thus accuse God of being a liar about the future witness of Moses.


f.  Moses and Elijah appeared together at the same time with Jesus.  Elijah did not come first, followed by Moses.

2.  “and they were talking with Jesus.”

a.  Mark then adds that Moses and Elijah were talking with Jesus.  “We have a periphrastic construction here.  It consists of the verb of being [EIMI] in the imperfect tense and the present tense participle.  The emphasis is upon durative action.  Mark wishes to convey to the reader the impression that the conversation with these two heavenly visitors was a protracted one.”


b.  The purpose of their discussion with Jesus is mentioned in Lk 9:30-31, “And behold, two men were talking with Him; and they were Moses and Elijah, who, appearing in glory, were speaking of His departure which He was about to accomplish at Jerusalem.”  Moses and Elijah were discussing the impending death of Jesus with Him.  They were discussing His work on the Cross and the results that would follow.  They were discussing the strategic victory over Satan in the angelic conflict.

c.  Jesus is having an extended conversation with Moses and Elijah about His impending death on the Cross, His resurrection, and ascension into heaven.  This discussion is for the benefit of the three disciples to listen to and learn from, so they will be prepared for the coming events before they happen.  Jesus was not only proving that He was eternal God and the God of Israel, the God of Moses and Elijah, but also preparing these three disciples for His death, burial, and resurrection, so they could comfort and encourage the other disciples after the death of Jesus.

3.  Commentators’ comments.


a.  “Elijah and Moses appear on the Mount of Transfiguration as the precursors of Jesus.  As in Rev 11:3ff their appearance has eschatological significance.  It proclaims the inauguration of the last time.  Probably we should take a further step.  In Rev 11:3ff and in other traditions of Antichrist, Elijah and his companion are suffering figures of the last time.  Thus their appearance in the story of the transfiguration implies an intimation of the passion of Jesus, confirming the prophecy of Mk 8:31ff.  Certainly, this is how it is understood in the special Lucan tradition: ‘They spoke of His decease which He should accomplish at Jerusalem’ (Lk 9:31).  In only one NT passage (Rev 11:3ff) is the expectation that Elijah revived has still to come in the future plainly advanced as a doctrine of the early Christian community.  Here the two preachers of repentance in the last time, who are killed by the beast and who are raised again after 3 1/2 days, are Elijah and Moses.  This may be seen from Rev 11:6, where the power to close heaven for 3 1/2 years comes from the Elijah story (1 Kg 17:1) and the changing of water into blood from the Moses story (Ex 7:17, 19, 20).”


b.  “Two significant Old Testament men, Elijah and Moses, appeared miraculously and were conversing with Jesus.  Mark’s mentioning Elijah first is likely due to his emphasis on Elijah in this context (Mk 8:28; 9:11-13).  Moses, in the role of Israel’s deliverer and lawgiver, represented the Law.  Elijah, defender of Yahweh worship and the future restorer of all things (Mal 4:4-5), represented the Prophets.  Both were prominent mediators of God’s rule to the nation of Israel (Acts 7:35).  Their presence attested Jesus’ role as the Messiah.”


c.  “These worthies [Moses and Elijah] had been in paradise for many centuries.  They were living, conscious, and capable of conversing with the Lord and with one another.  They stand as the representatives of the Law and the Prophets, and also of two classes of believers, those who will die before the Lord returns and those who will be caught up (or raptured) when that event takes place (Jn 11:25- 26).”


d.  “The Saints are represented by Moses and Elias, those who have died and those changed in the twinkling of an eye.”


e.  “Possibly there is significance to the fact that Elijah is mentioned first here, for he was the forerunner meant to remind one and all that the eschatological time of fulfillment is at hand.  The appearance of Moses may also point to the eschatological situation in view of Dt 18:15.  In fact, the voice of God echoes this text when we hear the command to listen to Jesus, suggesting that Jesus must be seen as the final eschatological prophet whom Moses predicted would come.  By Moses, who died and was buried, we can understand those who at the judgment are going to be raised from the dead.  By Elijah, on the other hand, who has not yet paid the debt of death, we understand those who are going to be found alive in the flesh at the Judge’s coming.”


f.  “But why were Moses and Elijah chosen to be with Christ?  Moses had first brought God’s law to Israel (and had experienced their stubbornness and rejection).  Elijah was the first prophet of the prophetic age, thus, together, they represented the great Old Testament periods of revelation, the Law and the Prophets.  Moses spoke of a prophet like himself, so his presence testified that Jesus was that prophet; Elijah was the pre-announced forerunner of the Messiah, so his presence, too, testifies that Jesus is the Messiah.  Thus these two eminent witnesses confirmed that Jesus occupies the office of Messiah.”


g.  “The presence of Elijah and Moses has eschatological significance in the specific sense that they proclaim the coming of the end.”


h.  “The unhistorical order in which Elijah and Moses are first mentioned is surprising and is found only in Mark.  It is probably best accounted for by the fact that the dialogue with the disciples which follows in verses 11-13 will focus on Elijah rather than Moses.  Of the many suggestions as to the significance of these two figures in Mark’s narrative, probably the least valid is the traditional idea that they represent the law and the prophets.  The fact that Elijah’s name precedes Moses’ would be very odd on this view; besides Elijah was not a writing prophet, and it is not in that capacity that he is discussed in verses 11-13.  What his presence triggers in the disciples’ minds is the promise of his eschatological return, and it is this which would probably have been uppermost in Jewish minds at that time (hence the popular tendency to identify Jesus as a new Elijah).  Moses, too, featured in eschatological hopes, at least in the form of the promised ‘prophet like Moses’ of Dt 18:15-19 who was the central figure in Samaritan messianic hope.  The reappearance of these two great figures of the past symbolizes the coming of the long-expected messianic age.”
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