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

 is the adversative use of the postpositive conjunction DE, meaning “However; But” plus the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the negative MĒ, meaning “not” plus the second person plural present active imperative from the verb KWLUW, which means “to hinder; prevent.”


The present tense is a descriptive present, describing what is expected to occur right now.  With the negative it means to stop doing something they are now doing, that is, to stop an action already in progress.


The active voice indicates that the disciples are to produce the action.


The imperative mood is an imperative of prohibition with the negative MĒ.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the person exorcising demons.


“However Jesus said, ‘Do not hinder him.”
 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the predicate nominative from the masculine singular cardinal adjective OUDEIS, meaning “no one.  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: there is.”


The present tense is an aoristic present, which views the present state of being as a fact.


The active voice indicates that the state of being produces the action of being what it is.


The indicative mood is declarative for a simple statement of fact.

This is followed by the appositional nominative subject from the masculine singular relative pronoun HOS, meaning “who” and referring to the subject/predicate “no one.”  Then we have the third person singular future active indicative from the verb POIEW, which means “to do, make, perform, or manufacture.


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that ‘no one’ will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the feminine singular noun DUNAMIS, which means “a miracle.”  Then we have the preposition EPI plus the instrumental of cause (‘because of My person’) from the neuter singular article and noun ONOMA plus the possessive genitive from the first person singular personal pronoun EGW, meaning “on account of My name” or “in My name” as a standardized formula.

“For there is no one who will perform a miracle in My name,”
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular future deponent middle indicative from the verb DUNAMAI, which means “to be able.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (no one) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the temporal adverb TACHUS, meaning “soon afterward.”
  The more appropriate English idiom is “soon thereafter.”  This is followed by the aorist active infinitive from the verb KAKOLOGEW, which means “to speak evil of someone.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that no one who performs a miracle produces the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb DUMAMAI.

Finally, we have the accusative direct object from the first person singular personal pronoun EGW, which means “Me” and refers to Jesus.

“and be able soon thereafter to speak evil of Me.”
Mk 9:39 corrected translation
“However Jesus said, ‘Do not hinder him.  For there is no one who will perform a miracle in My name, and be able soon thereafter to speak evil of Me.”
Explanation:
1.  “However Jesus said, ‘Do not hinder him.”

a.  In contrast to John’s implication that the disciples were correct in trying to stop another man outside their group from casting out demons in the name of Jesus, the Lord orders the disciples (the verb is in the plural) to stop trying to hinder the man.


b.  The present imperative with the negative commands someone to stop doing something they are in the process of doing.  This implies that John was indirectly seeking permission to go back and stop the man.  Jesus tells John and all the rest to stop any action or thought of doing so.  Jesus clearly wanted this man to continue doing what he was doing.  What the man was doing was the will of God, even if he didn’t have direct authority from Jesus to cast out demons in His name.

2.  “For there is no one who will perform a miracle in My name,”

a.  The Lord then explains the reason why He wants the disciples to leave the man alone and let him continue his ministry of exorcism.  The word translated ‘miracle’ is DUNAMIS, which means “a power, a miracle.”  In this context the exorcism of demons is considered a miracle.  The exorcism of a demon also cured the person of whatever illness or disease the demon was manifesting in that person’s body.  Therefore, the miracle of healing was associated closely with the miracle of exorcism.  Thus casting a demon out was considered and called ‘a miracle’.


b.  So clearly the unknown exorcist was ‘a miracle worker and a healer’.  And he was doing so in the name of Jesus, which means that he was invoking the authority of Jesus in demanding that the demon leave the possessed person’s body.  Because of the authority of the Person being invoked, the demons were obeying.


c.  Not stated, but implied in this statement is that there were or would be many other persons in the future who would also exorcise demons by invoking the name/authority of Jesus and be successful.


d.  Another implication is that the name/person/authority of Jesus will also be invoked in the ability of people to heal others of diseases not associated with demon possession.  Does this mean that anyone can do this?  No.  Does it mean that you must have a special spiritual gift of healing to do this?  Not necessarily, since this was occurring prior to Pentecost—the Spirit had not yet been sent.  Does this mean that this can occur now during the post Canon period of the Church Age?  Possibly, but unlikely, since the temporary spiritual gift of miracles ceased to function with the completion of the Canon of Scripture in 96 A.D.  Will this occur during the millennial reign of Jesus?  Probably not, since there will be no disease in perfect environment.  Therefore, this ability to cast out a demon by invoking the authority of Jesus was only going to last for a few more months (about six months from this time Jesus would be on the Cross).

3.  “and be able soon thereafter to speak evil of Me.”

a.  If a person invokes the name of Jesus and a person is healed of demon possession, then that same person who healed and the person who received healing were not going to slander Jesus or speak any evil about Him in the near future.  Would they literally be able to do so?  Yes.  But would they logically do so?  No.


b.  People normally and naturally don’t slander, ridicule, denigrate or blaspheme the person who does go to them or for them.  They usually have nothing but good to say about that person.  The scribes, Pharisees and Sadducees could and would slander and blaspheme against Jesus immediately after He exorcised a demon, saying that He did it by the power of Satan (Mt 3:22).  However, we have not case of any healed or cured person ever doing this.


c.  The healed or cured person is not able to speak evil of Jesus, when Jesus has just done the most wonderful thing that has ever happened to them in their life.  It is almost impossible to imagine the man blind from birth slandering Jesus upon receiving his sight or the demon possessed boy or his father blaspheming Jesus for what He did for them.


d.  Therefore, Jesus’ point to John is that whoever is doing something good for others in the name of Jesus is glorifying Him, which means that the person is also glorifying the Father, which is the will of God.  Therefore, does John (or any of the other disciples) intend to demand that a person stop glorifying God by doing the will of God?  Are they now going to fight on behalf of Satan to stop the glorification of God?  We can only imagine the shock that thought must have created in the soul of John as Jesus made this clear.

4.  Commentators’ comments.


a.  “Use of Christ’s name in exorcism is incompatible with hostile or unappreciative thought and speech of Him.”


b.  “The very fact that this man acted in the name of Jesus Christ indicated his faith in Him.  Where His name is thus acknowledged, He will be loved and honored, at least in measure.”


c.  “Merely recognizing Jesus’ name is one thing, but having the faith to do a miracle in that name indicates that this man was not just a typical exorcist trying to use a more powerful name to accomplish miracles, as exorcists often did (Acts 19:13–16).”


d.  “This section also introduces an important theological principle: ministry in the Church is not confined to its recognized leaders (in this case, the apostles), but is open to all who want to participate.  This man, by aligning himself with Christ against Satan, had demonstrated his faith in Jesus Christ, so was a believer.  The simple fact is that there is more than enough Christian work to go around; indeed, Jesus had earlier taught His disciples to pray the Lord of the harvest to thrust out workers into His harvest, and now they were hindering the answer to their prayer!”


e.  “As the man was driving out demons in Jesus’ name he must have been a believer in Jesus, even if not a follower.  No-one has a monopoly of the work of the kingdom.  We must accept the success of others humbly and rejoice in it, as Paul did (Phil 1:18).”


f.  “The voice of wisdom and charity united is audible here.  Luke tells of certain vagabond Jews who took upon them to call over demoniac the name of the Lord Jesus, without any personal faith in Him, but simply in the way of trade, being vile traffickers in exorcism for whom even the devils expressed their contempt, exclaiming, ‘Jesus I know, and Paul I know, but who are you?’  Our Lord knowing before that such cases would happen, and being acquainted with the depths of human depravity, could not do otherwise than admit the possibility of the exorcist referred to by John being animated by unworthy motives.  But while making the admission, He took care to indicate that, in His judgment, the case supposed was very improbable, and that it was very unlikely that one who did a miracle in His name would speak evil of Him.  And He desired His disciples to be on their guard against readily and lightly believing that any man could be guilty of such a sin.  Till strong reasons for thinking otherwise appeared, He would have them charitably regard the outward action as the index of sincere faith and love.”


g.  “If the man was using Christ’s name in a sincere effort to help others, he was not to be hindered.  A breadth of spirit that ought to characterize God’s people is evidenced here.  Our Lord’s logic was twofold.  First, such a man would not soon turn against Christ after working miracles in His name.  The second reason for Christ’s prohibition was that since the man was not against Christ and the disciples, then to some extent he was on their side.”


h.  “By using His name and his choice of that authority, together with the fact of his success, marks the man as being on the right side.  Such a person cannot in consistency go on to speak as His enemy, and so there is no justification for Jesus’ disciples to oppose him.”
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