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 is the third person singular aorist active indicative from the verb PHĒMI, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that John produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the nominative subject from the masculine singular article and proper noun IWANNĒS, which means “John.”  With this we have the vocative masculine singular noun DIDASKALOS, meaning “Teacher.”

“John said to Him, ‘Teacher,”
 is the first person plural aorist active indicative from the verb EIDON, which means “to see: we saw.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the double accusative of the person from the masculine singular indefinite pronoun TIS, meaning “someone.”  This is followed by the preposition EN plus the instrumental of means
 from the neuter singular article and noun ONOMA plus the possessive genitive from the second person singular personal pronoun SU, meaning “by means of Your name” or as a formula: “in Your name.”  Then we have the double accusative of the thing from the masculine singular present active participle of the verb EKBALLW, meaning “to cast out; to throw out.”


The present tense is a descriptive present, describing what the disciples had seen at that moment in the past.


The active voice indicates that the indefinite person was producing the action.


The participle is circumstantial.

This is followed by the accusative direct object from the neuter plural noun DAIMONION, meaning “demons.”

“we saw someone casting out demons in Your name,”
 is the additive use of the conjunction KAI, meaning “and” plus the third person plural imperfect active indicative from the verb KWLUW, which means “to hinder, prevent, or forbid.”


The imperfect tense is a tendential imperfect, which describes “an action as having been attempted but not having been accomplished.  The words ‘were trying’ may be used in the translation.”


The active voice indicates that the disciples were attempting to produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him.”

“and we were trying to prevent him,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the negative OUK, meaning “not” plus the third person singular imperfect active indicative from the verb AKOLOUTHEW, which means “to follow.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the man performing exorcisms produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative direct object from the first person plural personal pronoun EGW, meaning “us” and referring to Jesus and the disciples.

“because he was not following us.’”
Mk 9:38 corrected translation
“John said to Him, ‘Teacher, we saw someone casting out demons in Your name, and we were trying to prevent him, because he was not following us.’”
Explanation:
1.  “John said to Him, ‘Teacher,”

a.  Mark continues the story by mentioning what appears to be an attempt by John to change the subject.  The subject Jesus mentioned was about the mental attitude of the spiritual life being like that of a little child.  The subject John introduces deals with someone casting out demons.  Clearly John didn’t want to pursue Jesus’ train of thought.  Perhaps the previous lesson was concluded by Jesus and He opened up the floor for questions.  It is impossible to know from Mark’s ‘Reader’s Digest’ verse of the events.


b.  John addresses Jesus with the polite Greek address DIDASKALOS or ‘Teacher’, which is the equivalent of the Aramaic ‘Rabbi’.  John was in no way being disrespectful by this address.  John could have addressed Jesus as “Lord,” but this was a teaching situation with the disciples sitting crossed legged in a semi-circle in front of Jesus.  Therefore, the vocative address is perfectly appropriate for the occasion.


c.  We should also notice that this was one of those occasions when Peter was not the first to speak up.

2.  “we saw someone casting out demons in Your name,”

a.  John then tells Jesus about an event that the disciples saw and at which Jesus was obviously not present.  Some person (a believer, because Satan’s house is not divided against itself) was casting out demons in the name of Jesus.  This is interesting because it indicates that there were other believers, other than the disciples, who received authority from Someone to cast out demons and the demons obeyed.  We are not told that Jesus or the Father or the Spirit gave them this authority.  However, they had the authority to do so and were successful in doing so.  And we should remember that this was after the disciples had failed publicly to cast a demon out of the ‘epileptic’ boy at the beginning of this chapter.


b.  The phrase “in Your name” means that the person casting out demons did so by invoking the name or person of Jesus as the authority for the demon to exit.  The demons obeyed because of the person of Jesus.  Invoking the name of Jesus is not some ‘magical’ formula for exorcism as depicted by Hollywood.  Demons recognize and respect the authority of the Son of God as their creator.


c.  We should also consider the fact that whoever this was casting out demons was able to help Jesus in areas where He had not previously been or had just passed through; for when Jesus remained in an area, usually He did all the casting out of demons and left the area clean of demons by the time He departed.  This seems to be the general pattern of the gospel stories.

3.  “and we were trying to prevent him,”

a.  John then adds that the disciples kept on trying to prevent the person from doing what He was doing.  What was their motivation in trying to prevent the man?  Jealousy, inordinate competition, exclusiveness (that is our job and you have no right to do it), or something else?


b.  The nature of how they tried to prevent the man would not have been physically.  They would have said something, in order to get him to stop.  Notice that we are not told that the man stopped nor continued his activities.  The implication from Jesus’ reply to John’s statement is that the man stopped temporarily, but was permitted to continue by Jesus.


c.  Here we have a case of the disciples fighting on the side of Satan in the angelic conflict and not even realizing it.  We do the same thing every time we are out of fellowship with God in a state of sinfulness.


d.  Notice the subject “we.”  The disciples ‘ganged up’ on the man in order to attempt to stop him.  They were ‘throwing their weight around’ and lording their authority over the man.

4.  “because he was not following us.’”

a.  John concludes his statement by trying to justify what the disciples had done by telling Jesus that the man was not a follower of the group.  Just because the man was not a follower of the group doesn’t mean that he was not a believer.  He believed that by invoking the name/person of Jesus the demons would leave and they did.  So he believed in something and more likely in Someone.


b.  Just because a person wasn’t a personal follower of Jesus and the Twelve, didn’t mean that they couldn’t be a believer, or function spiritually, or help the Lord in some manner.  Even if this man wasn’t authorized personally by Jesus to do what he was doing, He was still doing what he believed God wanted done and God was supporting him.  God’s support is seen in the obedience of the demons, who would have paid no attention to him (‘Jesus I know, and Paul I know, but who are you?’).


c.  John assumes that the man was not a follower of Jesus because he was not a follower of the group (Jesus and the disciples).  Without realizing it, John is demonstrating the exact problem the disciples have right now of inordinate ambition and inordinate competition.  If nothing else the man was child-like in imitation of Jesus and desire to do what Jesus had been doing.  John’s failure as well as the failure of the other disciples was in not welcoming or accepting this man in the name of Jesus.  John gave Jesus an example of their failure to follow the principle He had just taught without knowing it or realizing it.

5.  Commentators’ comments.


a.  “John could hardly speak as he did if it were only a matter of prestige or competence affecting Jesus Himself.  He is obviously incensed that an outsider should arrogate to himself what is not his. The formula ‘in Your name’ shows us that in his miracles the stranger was using the power available to Jesus as if it were his own, but without authorization.  Only the disciples were authorized to use it.  This is at least the view of John, and it is only possible if the authorization of the disciples to work miracles was not merely wishful thinking but a reality hitherto restricted to them and deriving from authorization by Jesus Himself.”


b.  “The basis of John’s complaint about the exorcist is that only the disciples are authorized to use the power of Jesus.”


c.  “John evidently thought to change the subject from the constraint and embarrassment caused by their dispute.  So he told about a case of extra zeal on his part expecting praise from Jesus.  Perhaps what Jesus had just said in verse 37 raised a doubt in John’s mind as to the propriety of his excessive narrowness.  One needs to know the difference between loyalty to Jesus and stickling over one’s own narrow prejudices.”


d.  “John’s words are a response to the teaching just received.  He and one or more of the other disciples, probably during their recent journey through northern Galilee, had prohibited a non-disciple from using the Master’s Name for the purpose of exorcising demons.  Ought they rather have welcomed Him as a brother?  The words, ‘He does not follow with us,’ are a frank confession of jealousy.”


e.  “At this point, John felt it necessary to defend the disciples by pointing out their zeal.  Imagine telling a man to stop casting out demons when the nine disciples had failed to deliver the deaf and dumb boy from Satan’s power!  To use the name of Jesus is the same as working under His authority, so the men had no right to stop the man.  ‘To his own master he stands or falls’ (Rom 14:4).”


f.  “The man was a disciple but not one of the Twelve commissioned by Jesus to do this work.  It was not the man’s misuse of Jesus’ name that troubled them but rather his unauthorized use of the name.  Furthermore, he was successful (in contrast with the nine).  This incident revealed the Twelve’s narrow exclusivism.”


g.  “Evidently to emphasize their loyalty to Christ in spite of the implied rebuke, John spoke up and told how they had forbidden a man to cast out demons because he was not of their company. Such an attitude is common to many today who think more of sectarian affiliation than of the carrying on of the work of the Lord.  We are all prone to over-estimate the importance of our own particular group and to underrate others who do not see eye to eye with us.  But the supreme test is the heart’s attitude toward Christ.  God is not dealing with any party to the exclusion of others.  His presence, by the Spirit, is not confined to any one special company of believers, however sound they may be.”


h.  “The arrogance in John’s objection lies in its attempt to erect boundaries around the exercise of compassionate ministry ‘in Jesus’ name.’  He equates exorcism with the accrual of status and power, and wishes to maintain a monopoly over it.  This is especially ludicrous in light of the disciples’ lack of exorcism power, which we have just witnessed.  If this were not bad enough, the disciples seem to want to be ‘followed’ by such a person!  Much debate exists as to whether this unknown exorcist is just someone using Jesus’ name in magical fashion or an actual disciple of Jesus.  Lane suggests that this person may have been a real disciple, just not one of the Twelve, and if so the point of the challenge seems to have been not about his discipleship status but whether he had the same authority and power as the Twelve had been granted, especially since he wasn’t following them.  In short, this passage may tell us more about how the Twelve saw themselves as the only ones authorized to do such things than about the unknown exorcist.”


i.  “John tells Jesus that he and his companions saw someone casting out demons in Jesus’ name, and we told him to stop, because he was not one of us.  In other words, he was not one of the regularly recognized disciples of Jesus.  But he was showing clearly which side he was on in the spiritual warfare; moreover, he was acknowledging the authority of Jesus, because it was in his name that he was casting out demons.  This was a far cry from the spirit that ascribed Jesus’ demon-expelling power to the aid of Beelzebul.  By his words and actions he was showing himself to be on Jesus’ side.  John was no doubt concerned lest his Master’s name might be taken in vain, if it was invoked by a man who had not been authorized by Jesus to speak or act in his name.  But Jesus did not share his well-meant concern.  John has always had his successors in the church, who feel unhappy when things are done in Jesus’ name by people whose authority to do them they cannot recognize.”


j.  “John, chastened by Jesus’ criticism of seeking to be the greater, sought approval on a matter in which he had previously felt entitled to exercise authority.  He had stopped a man from exorcising in Jesus’ name on the grounds that he was not one of Jesus’ immediate disciples.  In other words, John saw Christian ministry as the privilege of the twelve and this man as poaching on their territory; he may have felt that being chosen to witness Jesus’ transfiguration left him with authority to protect the twelve’s position.  Apparently the nine, jealous of this man’s success, approached John to handle the embarrassing situation, for this man was doing exactly what they had failed to do.”


k.  “John seems to have been proud of the fact that the disciples had forbidden any outside their own circle to drive out demons.  As the man was driving out demons in Jesus’ name he must have been a believer in Jesus, even if not a follower.  No-one has a monopoly of the work of the kingdom.  We must accept the success of others humbly and rejoice in it, as Paul did (Phil 1:18).  No work done for Christ will go unrewarded, whoever does it.”


l.  “Perhaps a desire to change the subject led John to speak.  Apparently Jesus’ remark concerning acts done in his name reminded John of the exorcist whom they had seen and who used the name of Jesus.  Their reason for forbidding the man reveals a basically selfish attitude, an unwillingness to accept anyone except those of their own circle: sectarianism.”


m.  “This is an instance in which a man so grasped ‘the name’ of Jesus by faith that he expelled demons by its power.  Jesus had not empowered this man as He had His disciples.  This man attained this power by his faith alone.  The point in John’s statement is the implied question whether he and his companions had acted properly.  They thought so at the time; but John is now doubtful after hearing the general statement of Jesus that whoever does an act ‘on my name’ pleases Jesus and His Father.  They should perhaps not have interfered with this man who was acting ‘in Your name’.”
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