John 1:1
Mark 9:37



 is the nominative subject from the masculine singular relative pronoun HOS plus the indefinite particle AN, meaning “Whoever.”  Then we have the accusative direct object from the neuter singular cardinal adjective HEIS, meaning “one” plus the ablative of the whole from the neuter plural article and noun PAIDION with the adjective TOIOUTOS, meaning “one child like this Mk 9:37.”
  The problem with this suggestion by BDAG is that the article, adjective, and noun are in the plural; and yet BDAG translates them as singular.  A better translation is: “one of the children such as this,” which is the basic meaning of the qualitative pronoun in BDAG.  This is followed by the third person singular aorist deponent middle subjunctive from the verb DECHOMAI, meaning “to receive, welcome.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (whoever) producing the action.


The subjunctive mood is a potential subjunctive, which indicates what is possible.

Then we have an idiom, which includes the preposition EPI plus the locative of sphere from the neuter singular article and noun ONOMA with the possessive genitive from the first person singular EGW “in the name of someone, used with many verbs ‘in connection with’ Acts 2:38; Mt 18:5; Mk 9:37; Lk 9:48.”
  Here it means “in My name.”  This is followed by the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Then we have the third person singular present deponent middle indicative from the verb DECHOMAI, which means “to receive; welcome.”


The present tense is a gnomic/aoristic present, which views the action as a universal fact.


The deponent middle voice is middle in form but active in meaning with the subject (whoever) producing the action.


The indicative mood is declarative for a simple statement of fact.

“‘Whoever welcomes one of the children such as this in My name welcomes Me;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular relative pronoun HOS with the indefinite particle AN, meaning “whoever.”  Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  This is followed by the third person singular present deponent middle subjunctive from the verb DECHOMAI, which means “to receive; to welcome.”


The present tense is a gnomic/aoristic present, which views the action as a universal fact.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (whoever) producing the action.


The subjunctive mood is a potential subjunctive, which emphasizes the volition of the subject in producing the action.  It indicates potentiality.

Then we have the negative OUK, meaning “not” plus the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  This is followed by the third person singular present deponent middle/passive subjunctive from the verb DECHOMAI, which means “to receive; to welcome.”


The present tense is a gnomic/aoristic present, which views the action as a universal fact.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (whoever) producing the action.


The indicative mood is declarative for a simple statement of fact.

“and whoever welcomes Me, does not welcome Me,”
 is the adversative use of the conjunction ALLA, meaning “but,” followed by the accusative direct object from the masculine singular aorist active participle of the verb APOSTELLW, which means “to send.”


The article functions as a relative pronoun, meaning “the One who sent.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced the action.


The participle is circumstantial.

Finally, we have the accusative direct from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.

“but the One who sent Me.’”
Mk 9:37 corrected translation
“‘Whoever welcomes one of the children such as this in My name welcomes Me; and whoever welcomes Me, does not welcome Me, but the One who sent Me.’”
Explanation:
1.  “‘Whoever welcomes one of the children such as this in My name welcomes Me;”

a.  The Lord continues teaching the disciples the importance of the correct mental attitude to be ‘great’ in the kingdom of God.  The subject “whoever” opens up greatness to everyone and anyone who desires to really be great in God’s eyes.


b.  The attitude we are to have is the attitude a little child has with other children.  Little children love and accept other children unconditionally.  They don’t care what color the other child is or what religion their parents are or where they were born or what their politics are.  They don’t care about any of the false standards that people create in Satan’s system of inordinate ambition and competition in this world.  Little children accept other little children as someone nice who they can play with and have fun with.  The welcome or receive others unconditionally.  This is the attitude that the Lord expects of His disciples.


c.  This means that it doesn’t matter if the person is a Jew, Gentile, or Samaritan.  It doesn’t matter if the person is a Zealot or tax gatherer.  It doesn’t matter if the person is a Pharisee or prostitute.  All people are welcome and received by God into His kingdom with unconditional love.  Therefore, the great believers in the kingdom do likewise.


d.  The phrase “such as this” indicates a person who has the faith and acceptance of a little child.  They are childlike in their acceptance and welcoming of others.  They don’t look on the outside of the person, but look on the inside of the other person and see a potential friend and someone they can enjoy doing things with.


e.  The phrase “in My name” indicates that Jesus is talking about those who believe in Him; for unbelievers do not have this unconditional welcoming or accepting attitude.  Their attitude is described by Paul in Rom 1:29-31, “filled with all wrongdoing, wickedness, greed, depravity, full of envy, murder, strife, deceit, malice, gossipers, slanderers, haters of God, insolent [rude and disrespectful], arrogant, braggarts, inventors of evil, disobedient to parents, without understanding, not keeping their promises, without natural affection, unmerciful.”


f.  The final phrase “welcomes Me” echoes the Lord’s words at the Second Advent judgment, Mt 25:41-46, “Then He will also say to those on His left, ‘Depart from Me, accursed ones, into the eternal fire which has been prepared for the devil and his angels; for I was hungry, and you gave Me [nothing] to eat; I was thirsty, and you gave Me nothing to drink; I was a stranger, and you did not invite Me in; naked, and you did not clothe Me; sick, and in prison, and you did not visit Me.’  Then they themselves also will answer, ‘Lord, when did we see You hungry, or thirsty, or a stranger, or naked, or sick, or in prison, and did not take care of You?’  Then He will answer them, ‘Truly I say to you, to the extent that you did not do it to one of the least of these, you did not do it to Me.’  These will go away into eternal punishment, but the righteous into eternal life.’”


g.  Great believers in the spiritual life welcome Jesus and welcome the representatives of Jesus.  Great believers in the spiritual life welcome all others unconditionally, like a child welcomes another child as a playmate.


h.  The child is looking for someone to be their equal, who they can play with and enjoy.  They aren’t looking for someone to compete with and defeat.

2.  “and whoever welcomes Me, does not welcome Me, but the One who sent Me.’”

a.  Jesus adds another thought to this principle, which reinforces it to the maximum degree.  In accepting Jesus, a believer is not just accepting God the Son, but is also accepting the One who sent God the Son, that is, God the Father.  The Lord here is stating indirectly that He is welcomed, but more importantly than Him, God the Father is welcomed, showing that He, God the Son, is not in competition with God the Father.  In the mind of our Lord the more important acceptance is by God the Father.  Jesus has no ambition to supersede the Father.


b.  Accepting or rejecting Jesus is a direct reflection of the person’s attitude toward God the Father.  As goes your attitude toward another person, so goes your attitude toward God the Son and God the Father.  If we do not accept or welcome or receive one another, then we do not accept, welcome, or receive God the Father.  Rejection of other believers is rejection of God Himself.  Likewise, welcoming or receiving someone else in Jesus’ name or because of His person is considered by God the Father as an action of welcoming Him.


c.  This same attitude was taught in a different form to the disciples regarding their missionary activity in Mt 10:14-15, “Whoever does not receive [welcome] you, nor heed your words, as you go out of that house or that city, shake the dust off your feet.  Truly I say to you, it will be more tolerable for [the] land of Sodom and Gomorrah in the day of judgment than for that city.”


d.  This last statement confirms the doctrine of procession, in which God the Son proceeds from or is sent by God the Father, just as God the Holy Spirit proceeds from or is sent by God the Son.  “I will send you another Comforter.”  That Jesus is sent by the Father is mentioned in: Mt 11:27; 15:24; Mk 9:37; Lk 9:48; 10:22; Jn 3:17, 34.
3.  Commentators’ comments.


a.  “As Christ meets us in His messengers, so He meets us in the lowly [children had the lowest stature in the Roman Empire—they had no stature at all].  To receive a child is to receive Christ, and to receive Christ is to receive God.”


b.  “The child was an object lesson to the arrogant conceit of the twelve apostles contending for primacy.  They did not learn this lesson for they will again wrangle over primacy (Mk 10:33–45=Mt 20:20–28) and they will be unable to comprehend easily what the attitude of Jesus was toward children.  The child was used as a rebuke to the apostles.”
  Since none of the gospels say Jesus was rebuking the disciples, we cannot dogmatically assert that He was rebuking them.  He may have been doing so, but we have no direct statement of that as a fact.  Therefore, it is unfair to speculate and attribute to Jesus an attitude that He may not have had at this moment.  An attitude of rebuke would be inconsistent with the attitude of unconditional acceptance that He was trying to teach the disciples.

c.  “To welcome, that is, to serve or show kindness to one of these little children, who represented the lowliest disciple, in Jesus’ name (on His behalf) is equivalent to welcoming Jesus Himself.  But to do this was not to welcome Jesus only but also the heavenly Father who sent Him to earth (Jn 3:17; 8:42).  This gives dignity to the task of serving others.”


d.  “It is noteworthy that Jesus did not condemn the disciples for their concern for status in His Kingdom, but graciously sought to redirect their desire into selfless service which, He taught, is the only way to achieve their ambition.  So status in the Kingdom is a fact, but will only be awarded on the basis of service!  Jesus, by using a child to illustrate His point, indicated that a Christian is under the authority of His Father and has no rights to press.  This, if properly understood, naturally leads to humility; however, Mt 18:5 makes it clear that a Christian does not take advantage of a fellow Christian’s humility.”


e.  “The next lesson Jesus taught His disciples was the duty of receiving little ones; that is, not merely children in the literal sense, but all that a child represents—the weak, the insignificant, the helpless.”


f.  “The humble act of receiving one child in Christ’s name is a deed of true greatness.  It is this willingness to take the lowly position of service, even to a child in arms, which is the mark of genuine stature; for to do so is to render service to Christ and, through him, to the Father.  This involves the humbling of one’s self as a little child.”


g.  “DECHOMAI is a general term for receiving, for example, as a guest, but in this context it carries the nuance of welcome, of treating as significant rather than ignoring or suppressing.  The phrase “in My name” conveys the idea of acting on the authority of Jesus, though perhaps the sense is more broadly of ‘doing as I would do’.”
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