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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist active participle from the verb KRAZW, which means “to cry out.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the unclean spirit produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after crying out.”

Then we have the additive use of the conjunction KAI, meaning “and” plus the adverbial accusative of manner
 from the neuter plural adjective POLUS, meaning “many, much, severely, greatly, hard, strong, violently Mk 9:26a.”
 and the nominative masculine singular aorist active participle of the verb SPARASSW, which means “to shake to and fro an unclean spirit convulses the person in whom it dwells Mk 1:26; Lk 9:39; Mk 9:26.”
  The morphology of this participle is the same as the previous participle.  The direct object “[him]” has to be supplied in English grammar, it being understood in Greek grammar.  This is followed by the third person singular aorist active indicative from the verb EXERCHOMAI, which means “to come out.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the demon produced the action.


The indicative mood is declarative for a simple statement of fact.

“And after crying out and shaking [him] violently, it came out;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to become.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the boy) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the comparative use of the conjunction HWSEI, meaning “as, like.”
  This is followed by the predicate nominative from the masculine singular adjective NEKROS, meaning “a dead person.”

“and he became like a dead person”
 is the conjunction HWSTE, which is used to “introduce dependent clauses of the actual result, meaning: so that.”
  Then we have the accusative subject of the infinitive from the masculine plural article and adjective POLUS, meaning “the many” and referring to the whole crowd.
  This is followed by the present active infinitive of the verb LEGW, which means “to say: said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that many people produced the action.


The infinitive is an infinitive of result with HWSTE.

Finally, we have the conjunction HOTI, which introduces direct discourse and is translated as quotation marks plus the third person singular aorist active indicative from the verb APOTHNĒISKW, which means “to die: He died.”

“so that many said, ‘He died!’”
Mk 9:26 corrected translation
“And after crying out and shaking [him] violently, it came out; and he became like a dead person, so that many said, ‘He died!’”
Explanation:
1.  “And after crying out and shaking [him] violently, it came out;”

a.  Mark continues the story of Jesus’ exorcism of the boy near Caesarea Philippi by telling us what happened after Jesus ordered the demon to come out and never return to the boy again.  The demon makes one final attempt to scare Jesus and the crowd (as if scaring Jesus were possible) by screaming and shaking the boy violently.  This was all ‘theater’ by the demon.  The demon wasn’t in any pain.  He cried out because he was angry about losing his ‘host’.  For reasons never explained in the Bible, demons deeply desire to possess the bodies of people.  They hate being disembodied spirits.  Therefore, this crying out is this demon’s protest concerning his fate.


b.  The fact that the demon can and does ‘cry out’ indicates that the demon itself was not mute; it only created muteness in the boy.


c.  The act of shaking the boy violently may have been done in hopes that Jesus would tell the demon it could stay in the boy if it stopped hurting him.  More likely is the fact that the demon, who tried to kill the boy many times, was making one more demonstration of his complete frustration at not being able to have the pleasure of hurting someone anymore.


d.  But after all this theater, the demon did as it was ordered and left the boy.  Apparently it didn’t go into any of the by-standers even though there were plenty of scribes available (chuckle).

2.  “and he became like a dead person,”

a.  After leaving the boy, the boy’s body was physically exhausted to the point of complete immobility.  He was like a person who has fainted.  There was no movement whatsoever.


b.  Therefore, the boy looked like someone who was dead.  Apparently his breathing was so shallow and so slow that there was no apparent movement of his chest when he breathed.  His eyes were probably closed and there was no movement of his eyes.  He looked dead to everyone standing around.


c.  Notice that Jesus permitted the evil action of the demon to run its course.

3.  “so that many said, ‘He died!’”

a.  The result of the boy’s appearance was the many people in the crowd came to the false conclusion that the boy was dead and said so.


b.  Jesus knew the boy was alive.  And even if the boy had died (which he had not), Jesus would have brought him back to life.  The Lord was not going to permit the demon to succeed in killing the child.


c.  At this point there would have been several different mental attitudes among the people there:



(1)  The father of the boy would have been afraid that he had lost his son.  Thus a wave of sorrow must have flashed through his soul.



(2)  The scribes must have thought that Jesus failed in the exorcism and a wave of glee flashed through their souls.



(3)  The nine disciples must have thought that Jesus failed and they might have thought either “we tried to tell You it couldn’t be done” or they may have been afraid that the crowd would turn on them and Jesus.



(4)  The three disciples might have remembered the appearance of Jesus in glory and thought “Watch what He does next.”



(5)  The crowd would have had all kinds of thoughts from grief to disappointment to sadness to anger.


d.  But the most important mental attitude at this point was the mental attitude of the Lord Jesus Christ, who was filled with unconditional love for that boy and total compassion for his father.  The grace, love, and mercy of God would take care of this helpless situation.

4.  Commentators’ comments.


a.  “The demons which Jesus drives out raise cries, whether unarticulated sounds and simple outcries (Mk 5:5; 9:26; Lk 9:39), or the clear expression in cries of their recognition of Christ and His will: Mk 1:23; 3:11; 5:7.”


b.  “The demon did him all possible harm in leaving him.”


c.  “For the moment the only result was a fresh seizure; the spirit wreaked its revenge on its victim even in the act of quitting its hold upon him.  The convulsions were violent and prolonged, and when they ceased, the sufferer’s strength was exhausted; a collapse followed; he lay motionless and pallid as a corpse.”


d.  “With a final burst of violence on his victim and a scream of rage (cf. Mk 1:26), the demon fled.  The boy lay limp in utter exhaustion looking like a corpse so that many concluded, He’s dead.”


e.  “So strenuous was the convulsion as the evil, malignant fiend withdrew that the lad fell to the ground as though dead, so that many supposed he was actually gone.  But it proved to be the demon’s last act before the boy was completely freed from his malign influence.”


f.  “As a result of verse 26, various scholars have thought we are being told that the boy was dead after this exorcism.  Indeed, he appeared to be dead and people were saying he was dead, and in verse 27 the verb ‘to raise’ is used followed by ‘stood up’, very similar to the language used to describe the raising of Jairus’s daughter (Mk 5:39–42).  However, due attention must be given to the term HWSEI in verse 26, which means ‘as if’ or ‘like’.  He appeared to be in a comatose state but likely was not.”


g.  “The double rebuke of the unclean spirit may have been prompted by the display of contempt for Jesus exhibited in the severe convulsion.  The accumulation of the vocabulary of death and resurrection in verses 26-27, and the parallelism with the narrative of the raising of Jairus’ daughter, suggest that Mark wished to allude to a death and resurrection.  There appears to be a definite heightening of demonic resistance to Jesus which can be traced in the sequence Mk 1:23-27; 5:1-20; and 9:14-29.  The healing of the possessed boy thus points beyond itself to the necessity of Jesus’ own death and resurrection before Satan’s power can be definitively broken.”


h.  “The yell voices the demon’s rage at being forced at last to abandon his victim.  Convulsing the boy is the last vicious damage he is able to inflict on his victim.”
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