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 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the nominative masculine singular aorist active participle of the verb EIDON, meaning “to see.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after seeing.”

Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the conjunction HOTI, which is used after verbs of perception or sensory activity to indicate the content of that perception or sensory activity and is translated “that.”  Then we have the third person singular present active indicative from the verb EPISUNTRECHW, which means “to run together.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that the crowd was producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular noun OCHLOS, meaning “a crowd.”

“Now after seeing that a crowd was running together, Jesus”
 is the third person singular aorist active indicative from the verb EPITIMAW, which means “to rebuke.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of direct object from the neuter singular article and noun PNEUMA plus the article and adjective AKATHARTOS, meaning “the unclean spirit.”  This is followed by the nominative masculine singular present active participle from the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what occurred at that moment.


The active voice indicates that Jesus produced the action.


The participle is circumstantial.

Then we have the dative indirect object from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “to it.”

“rebuked the unclean spirit, saying to it,”
 is the vocative neuter singular from the neuter singular article, used as a second person singular personal pronoun, and adjective ALALOS, meaning “You mute.”  With this we have the additive use of the conjunction KAI, meaning “and” plus the vocative neuter singular adjective KWPOS, meaning “deaf.”
  With this we also have the noun PNEUMA, meaning “spirit.”  This is followed by the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  Then we have the first person singular present active indicative from the verb EPITASSW, which means “to order, command.”


The present tense is an aoristic present, which involves a simple expression of undefined action in the present without any of the more developed implications of the gnomic, historical, or futuristic presents.  It presents the action as a simple event or as a present fact without any reference to its progress.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative direct object from the second person singular personal pronoun SU, meaning “you” and referring to the demon.

“‘You mute and deaf spirit, I command you,”
 is the second person singular aorist active imperative from the verb EXERCHOMAI, which means “to come out.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the demon is expected to produce the action.


The imperative mood is a command.

With this we have the preposition EX (EK) plus the ablative of separation from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “from him” and referring to the boy.  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the negative temporal adverb MĒKETI, meaning “no longer; don’t ever.”  This is followed by the second person singular aorist active subjunctive (used as an imperative) from the verb EISERCHOMAI, which means “to enter into.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a fact.


The active voice indicates that the demon is to produce the action.


The subjunctive mood is a subjunctive of prohibition, which “forbids the initiation of an action.  The words ‘don’t ever’ may be used in the translation.”

Finally, we have the preposition EIS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “into him” and referring to the boy.  There is no Greek word “[again]” in the text, but it reflects the current English idiom and is implied by the context (story).

“come out from him and don’t ever enter into him [again].’”
Mk 9:25 corrected translation
“Now after seeing that a crowd was running together, Jesus rebuked the unclean spirit, saying to it, ‘You mute and deaf spirit, I command you, come out from him and don’t ever enter into him [again].’”
Explanation:
1.  “Now after seeing that a crowd was running together,”

a.  Mark continues the story of the healing of the boy near Caesarea Philippi by telling us what Jesus did after the plea of the father “I believe; help my unbelief.”


b.  Jesus seeing a crowd of people running together and coming to where He was with the scribes, disciples, and the crowd that had already formed.  Mk 9:14-15, “And after coming to the disciples, they saw a large crowd around them, and scribes arguing with them.  And immediately, the entire crowd, after seeing Him, was utterly amazed, and running up, they began to greet Him.”  There was already one crowd around Jesus, now another crowd was running to join the first crowd.


c.  Jesus had left Galilee in order to have some ‘quiet time’ with His disciples, so He could prepare them mentally for His death and resurrection.  All this attention from two crowds was not producing the atmosphere He wanted or needed.  Was Satan behind this?  Probably not.  It was a normal reaction people have when a celebrity is present.
2.  “Jesus rebuked the unclean spirit, saying to it,”

a.  Therefore, because a greater crowd was forming, Jesus acted quickly and decisively.  He rebuked the demon possessing the boy and spoke to the demon, which indicates that even though the demon could produce deafness in a person, the demon itself was not deaf.


b.  A rebuke is a reprimand or reproach.  It is a criticism of someone else for something they have done.  This demon had indwelt and tortured a child for no apparent reason other than the enjoyment of torturing the child and attempting to kill him.  So we have to ask the question: Is demon possession authorized by God?  And the apparent answer is that it is not.  So a further question: Why does God permit it?  God permits demons to do what they want as a resolution of Satan’s accusation that creatures do not have free will.  They merely do what God has created them to do—they do what they want, which is God’s design and God’s fault.  Therefore, God permits free will to run its course along with all the sinfulness and evil that comes from free will, in order to prove that creatures have free will and are responsible for their own decisions and actions.  However, God does demand that demons do no harm to mankind.  But demons, who are in rebellion against God, harm mankind anyway out of spite against the authority of God.  Thus the demon receives the rebuke it deserves for violating the will of God.

3.  “‘You mute and deaf spirit, I command you,”

a.  Jesus first addresses the demon for what it really is—a mute and deaf spirit.  (The NASB translation reverses the Greek word order and translates ‘deaf and mute spirit’.  The real word order in the Greek is mute and deaf.)  Notice that Jesus also identifies the real problem here, which is not a physical illness, but a demon possession.  He addresses the demon as a spirit being, an evil spirit being.


b.  Having the demons attention, Jesus then commands the demon.  The God Most High has the authority to command and used it properly to force the volition of the demon to act in obedience to the will of God, which it was violating.

4.  “come out from him and don’t ever enter into him [again].’”

a.  Jesus commands the demon to come out of the boy, which the demon will do, but not before making one more physical protest.  The removal of the demon will heal the boy from all his symptoms: he will no longer be deaf or mute or have ‘epileptic’ type seizures.  He will never again be thrown into fire or water.  The torture of this child will end forever.


b.  Finally, Jesus orders the demon to never come back again and bother the child.  Apparently this was an on-going problem with demon possession at the time.  The demon would leave, go get some ‘friends’ (Mt 12:43-45) and return later with even more devastating effects on the person.  Jesus is putting a stop this practice in the case of this child.


c.  Why would the demon obey Jesus?  If the demon did not obey the orders of God, then the Lord had the right and power to send the demon to the Abyss, where he could remain imprisoned for the remainder of human history.

5.  Commentators’ comments.


a.  “Jesus addresses the demon as a separate being from the boy as he often does.  This makes it difficult to believe that Jesus was merely indulging popular belief in a superstition.  He evidently regards the demon as the cause in this case of the boy’s misfortune.”


b.  “‘Rebuke’ is epitimaō, which refers to a rebuke that is ineffectual, and which does not bring the person to see his sin and confess it.  The word elegchō, which means ‘to rebuke a person, which rebuke is followed by that individual’s confession or at least conviction,’ is not used here.  Observe, if you will, the meticulous accuracy with which the Holy Spirit leads the Bible writers in their choice of synonyms.  Demons are incorrigible.  They will never repent.  The reason He ordered the demon, not only to come out of the boy, but also to stay out, was that this case of demon-possession was of the intermittent kind.”


c.  “Jesus commands the spirit to leave the boy and never to reenter him again.  This suggests that repossession was possible.”


d.  “Exorcists usually tried to subdue demons by incantations invoking higher spirits, by using smelly roots or by pain-compliance techniques.  Jesus here uses only his command, showing his great authority.”


e.  “Mt 12:43-45 envisages the possibility of the return of an expelled demon, and the request of Legion’s demons for an alternative home (Mk 5:12) indicates the problem of homelessness for an evicted demon, a problem which an exorcist had to take into account, hence this specific command not to return.”
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