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 is the temporal adverb EUTHUS, meaning “Immediately,” followed by the nominative masculine singular aorist active participle from the verb KRAZW, which means “to cry out; to shout; to scream.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the boy’s father produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after crying out.”

Then we have the nominative subject from the masculine singular article and noun PATĒR, meaning “the father.”  With this we have the genitive of relationship from the neuter singular article and noun PAIDION, meaning “of the child” normally below the age of puberty.
  This is followed by the third person singular imperfect active indicative from the verb LEGW, which means “to say: said.”


The imperfect tense is a descriptive imperfect, which describes a past action without reference to its conclusion.


The active voice indicates that the father produced the action.


The indicative mood is declarative for a simple statement of fact.

“Immediately after crying out, the father of the child said,”
 is the first person singular present active indicative from the verb PISTEUW, which means “to believe: I believe or I do believe.”


The present tense is an aoristic present, which describes the present state of being as a fact.  This might also be regarded as a retroactive progressive present, describing an ongoing action or state that began in the past.


The active voice indicates that the father produces the action.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the second person singular present active imperative from the verb BOĒTHEW, which means “to aid, help, or assist.”


The present tense is a tendential or customary present, which presents the picture of a present action that has not yet begun, but is reasonably expected to occur.


The active voice indicates that Jesus is requested to produce the action.


The imperative mood is an imperative of entreaty.

This is followed by the possessive genitive from the first person singular personal pronoun EGW, meaning “my” plus the dative direct
 from the feminine singular article and noun APISTIA, meaning “unbelief.”

“‘I do believe; help my unbelief.’”
Mk 9:24 corrected translation
“Immediately after crying out, the father of the child said, ‘I do believe; help my unbelief.’”

Explanation:
1.  “Immediately after crying out, the father of the child said,”

a.  The father of the demon-possessed boy immediately responds to Jesus’ statement that all things are possible to the one who believes.


b.  Before responding to Jesus’ statement with understandable and articulate words, the father cries out in his emotional agony and pain.  It is not hard to imagine the Lord’s tender love for this desperate father who hurts so much for himself and the sake of his son.  You can almost feel the tears rolling down the cheeks of Jesus as He sees how much this father loves his son and pleads for God’s help.

2.  “‘I do believe; help my unbelief.’”

a.  The father immediately declares his belief in Jesus and Jesus’ ability to help.  Make no mistake—this is an absolute declaration of the man’s faith.  If this is not the faith of a mustard seed, then what is?  I believe this man had faith in Jesus before he arrived, which is why he brought his son in the first place.  I believe this man still had faith after the disciples had tried and failed to heal his son, but his faith had been shaken by their inability.  How many believers have had their faith shaken by some circumstance in life, but were still believers before and after that experience?  Millions of believers!  This man was a believer in the Lord Jesus Christ and none of us can take the statement “I do believe” in any other way.  We cannot call “I do believe” ‘unbelief’.  To do so flies in the face of the direct statement of Scripture.


b.  “An exact description of his mental and spiritual state.  He still had faith, but craved more.”


c.  The man had faith, but his faith had been shaken in the same way that Peter’s faith was shaken when he walked on the water with Jesus and the same way that the disciples’ faith was shaken by their inability to exorcise this demon.  And since the man’s faith had been shaken for a moment, he recognizes his personal need for help from the Lord for his unbelief.  What was his unbelief?  It wasn’t that Jesus was not the Messiah or the Son of God or the God Most High, because the man was still at the feet of Jesus crying out for help.  The man’s unbelief was that he had lost faith in the disciples ability to help and didn’t want this held against him as a reason for not receiving help from Jesus.  The man had a momentary lapse of faith that God would do anything to help, because of the disciples’ failure.  But now that Jesus was there, he still had faith in Jesus, but didn’t want his temporary failure to be held against him.


d.  Just because the man had unbelief for a moment that his son could not ever be healed, didn’t mean that the man lost his faith in Jesus as the Messiah or the God of Israel.  The man believed that Jesus could do all things with regard to helping his son, but his wasn’t sure that Jesus was willing to do so.  (“At some unspecified location (Mk 1:40) Jesus was confronted by a leper, who doubted more His willingness than His ability to help (cf. Mk 9:14–27).”
)  He is torn between his abiding faith in the person of Jesus and the possibility that Jesus may not want to help even though He still believed Jesus could help.


e.  A very important thing to remember is that Jesus never criticizes the man for having “little faith.”  That distinction belongs to the disciples (Mt 17:20).  The man was demonstrating what the nine disciples failed to demonstrate—his mustard seed of faith in this situation.

3.  Commentators’ comments.


a.  “In verse 22, this verb ‘help’ is in the aorist imperative.  Instant help is asked for.  Here it is in the present imperative.  Continuous help is asked for.  ‘Be constantly helping my unbelief.’  The father instantly responds to the demand for fuller trust on his part.  He recognizes that the help he needs is in the first instance help for himself and not for his boy.  He believes, but his faith is defective, and its defect needs the Master’s help.”


b.  “The father’s response was immediate.  He declared his faith, but also acknowledged its weakness.”


c.  “As the tears streamed from his eyes, the anxious father asserted his faith; yet recognizing its weakness, he cried for increased confidence, that the Lord might undertake on his behalf.”


d.  “The father does believe, but inadequately.  His cry has been seen as a poignant one speaking for all partial believers ever since.  Here and elsewhere Jesus readily responds to faith, not to doubt or simply to a challenge, much less to a demand for a miracle.”


e.  “Jesus, Who would not give a sign to the nation, responded to the cry of faith of this new convert and healed his son.”
  I don’t agree that the father was a new convert, but I cite Mills to point out that he also believed the man was a believer.


f.  “The unbelief was that of the whole generation, but was focused in the disciples’ failure to help the sufferer, through their little faith.  Indeed, verse 20 (Mt 17:14-20) implies that on this occasion they had no faith at all, since there is nothing smaller than a mustard seed!  The ‘amount’ of faith is not important; even the smallest is enough.  What matters is the God in whom that faith is placed, who can achieve the proverbially impossible (moving mountains).”


g.  “The anguish that filled the father’s heart is portrayed by his immediate response as he cried out in almost contradictory ejaculations. He did believe, and yet he was acutely conscious of the unbelief that struggled with his desire to trust implicitly.  His unbelief was not an obstinate refusal to believe; it was a weakness with which the man himself could not deal.  Hence his cry to Christ for help.”


h.  “The father’s statement does not mean ‘help me to turn my unbelief into belief’, but ‘help me out of my trouble, in spite of any unbelief that You may find in me’.  The father claims at first, that he does believe, notwithstanding any appearance to the contrary in his language.  And yet, he does not rest his case there, but pleads with Jesus to show him mercy in any case.  He pleads the compassion of Jesus, instead of his own faith, and so unconsciously showed a genuine faith.”


i.  “At the same time that the father affirms his faith, he associates himself with the rebuke addressed to the disciples: this generation is always unbelieving.  The ambivalence in his confession is a natural expression of anxiety in the earnest desire to see his son released, but it is also a candid plea for help at that point where his faith is ready to fail.”


j.  “The cry ‘I do believe’ certainly attests the man’s faith.  The second cry acknowledges the man’s weakness of faith, which by contrast with what it ought to be, he calls ‘unbelief’.  This, too, was good, for they who feel their lack of faith are in the best condition for removing this lack.  We should not forget that he who calls himself ‘unbelief’ has just cried aloud ‘I believe’.  Only such a man could ask help of Jesus in his unbelief.”


k.  “Belief and unbelief are mixed in most of us, and perhaps Mark would encourage us to notice that this common condition proved in the event to be no obstacle to the father’s request being granted.  His belief, however uncertain, was all that was needed, and from this point he plays no further part in the narrative, so that all the attention falls where it should, on the power of Jesus.”
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