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 is the continuative use of the conjunction KAI, meaning “And,” followed by the preposition META plus the adverbial accusative of measure of extent of time from the feminine plural noun HĒMERAS and the accusative feminine plural cardinal adjective HEX, meaning “after six days.”  If the meaning is after the six days were over, then this event occurred on the seventh day, which means the English translation ‘Six days later’ would be wrong, since that refers to an event on the sixth day.  Then we have the third person singular present active indicative from the verb PARALAMBANW, which means “to take along with; to take with.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the accusative direct object from the masculine singular article and proper noun PETROS, meaning “Peter.”  With this we have the additive use of the conjunction KAI (twice), meaning “and…and.”  In addition we have the accusative direct object from the masculine singular articles and proper nouns IAKWBOS and IWANNĒS, meaning “James and John.”

“And after six days, Jesus took along Peter and James and John,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular present active indicative from the verb ANAPHERW, which means “to bring up.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the three disciples.  Then we have the preposition EIS plus the accusative of place from the neuter singular noun OROS plus the adjective HUPSĒLOS, meaning “onto a high mountain.”  This is followed by the preposition KATA plus the adverbial accusative of measure from the feminine singular adjective IDIOS plus the accusative of manner from the masculine plural adjective MONOS, meaning “by oneself, privately and alone.”
“and brought them up onto a high mountain by themselves alone.”
 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular aorist passive indicative from the verb METAMORPHOW, which means “to be transfigured; be changed, be transformed.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that Jesus received the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition EMPROSTHEN plus the adverbial genitive of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “before them.”

“And He was transfigured before them;”
Mk 9:2 corrected translation
“And after six days, Jesus took along Peter and James and John, and brought them up onto a high mountain by themselves alone.  And He was transfigured before them;”
Explanation:
1.  “And after six days, Jesus took along Peter and James and John,”

a.  Mark continues the story of the first advent of Jesus by telling us what happened near Caesarea Philippi after six days had passed.  The phrase ‘after six days’ suggests that the transfiguration occurred on the seventh day as opposed to on the sixth day.  If Matthew and Mark meant to say ‘on the sixth day’ they would have used the preposition EPI instead of META, which means ‘after the sixth day’.  And then we have Lk 9:28, which says, “Some [literally the adverb HWSEI means “about” when used with numbers] eight days after these sayings, He took along Peter and John and James, and went up on the mountain to pray.”  Therefore, Matthew and Mark say that this occurred after six days and Luke says it occurred about eight days later, which puts it on day seven.  The implications of the transfiguration occurring with the day that is ‘holy’ to God (the Sabbath) are obvious.  It is not hard to imagine the transfiguration occurring on God’s holiest day of the week.


b.  Then Mark tells us that Jesus took the inner circle of disciples along with Him, the inner circle being Peter, James and John.  We can only imagine that Andrew probably felt ‘left out’, not being able to go along with his brother and the two brothers, who were his close friends and partners in the fishing business.  Judas was probably indignant that he was always being left behind.


c.  Why did Jesus take three disciples?  He needed three eyewitnesses to testify to the truthfulness of this event.  John testifies in Jn 1:14.  Peter testifies in 2 Pet 1:16-18.  James testifies in Jam 2:1.

2.  “and brought them up onto a high mountain by themselves alone.”

a.  Mark then adds that Jesus brought the three up onto a high mountain.  This high mountain is not named, but many commentators suggest that it is Mount Hermon, which is just a few miles northeast of Caesarea Philippi and the only real high ground in northern Israel.  The highest point of elevation on Mount Hermon is 9232 feet above sea level.


b.  Mark also makes a point of mentioning that the disciples and Jesus were completely away from the crowds.  Not only were the three disciples and Jesus by themselves from the other disciples, but they were alone from the crowds.  No one could see them and no one knew where they were.


c.  Why the need for this privacy?  Imagine what a crowd of Jews would have done had they seen the transfiguration.  They would have seized Jesus by force and carried Him to Jerusalem and demanded that He be declared the King of Israel by the leaders of Israel.  Then the Romans would have arrested and killed Jesus (six months before the Passover) and the Jews would have revolted against the Roman government forty years earlier.  The whole plan of God would have gone up in smoke, just as Satan was hoping.  Thus the necessity for the other disciples as well as the people not to see who Jesus really was in His transfiguration.  It was especially important for Judas not to see Jesus in His transfiguration.  Had Judas seen Christ transfigured, he would never have betrayed Him.

3.  “And He was transfigured before them;”

a.  Mark finally adds that Jesus was transfigured in front of these three disciples.  The nature of that transfiguration is described in the next few verses.


b.  The obvious question that most unbelievers or new believers would ask is: ‘Into what was He transfigured?’  He was transfigured from His typical appearance during the First Advent as just a normal human being to what He looks like without His deity being veiled.  He was transfigured into what He will appear like at the Second Advent as the God-Man in all His glory.  The disciples got to see what true deity combined with true humanity looks like as Jesus appears now in heaven at the right hand of the Father after His session.


c.  John testified about seeing this glory in Jn 1:14, “And the Word became flesh, and tabernacled among us, and we saw His glory, glory as of the uniquely-begotten from the Father, full of grace and truth.”


d.  The fact this glory was veiled during the First Advent is mentioned in Phil 2:5-8, “Keep on thinking this within you, which also [was] in Christ Jesus, Who, although He existed in the essence of God, He did not think to be equal with God a gain to be seized, but He deprived Himself [of the normal function of deity], by having received the form of a servant, although He had been born in the likeness of mankind.  In fact, although having been discovered in outward appearance as a man, He humbled Himself, by becoming obedient to the point of [spiritual] death; that is, the death produced by the cross.”


e.  The fact that Jesus receives back the divine glory He had before His incarnation after His resurrection, ascension, and session is mentioned in Jn 17:5, “And now, Father, glorify Me with Yourself with the glory which I had with You before the world existed.”


f.  So why did Jesus demonstrate His real glory to these three disciples?  He did this to show them what He meant by the statement ‘when He comes in the glory of His Father’ in Mk 8:38, “For whoever is ashamed of Me and My words in this adulterous and sinful generation, the Son of Man will also be ashamed of him, when He comes in the glory of His Father with the holy angels.’”


g.  Peter’s personal account of this event is mentioned in 2 Pet 1:16-18, “For not having followed slyly concocted stories, but having become eyewitnesses of that majesty, we made known to you the power and coming of our Lord Jesus Christ.   For when He received honor and glory from God the Father, a solemn declaration of such a quality was made to Him by the Magnificent Glory, ‘This is My Son, My Beloved in Whom I am well pleased.’  In fact we heard this solemn declaration being made out from heaven, when we were with Him on the holy mountain.”

4.  Commentators’ comments.


a.  “The manner of His outward expression was changed before them, that outward expression coming from and being truly representative of His inner nature.  The usual outward expression of our Lord in His humiliation was that of the Man Christ Jesus, the Man of Sorrows, the One acquainted with grief.  What the world saw was a peasant from Galilee, clad in homespun, the son of the carpenter of Nazareth.  But now, that outward expression was changed.  Out from within the inmost being of the Son of God, there shone that dazzling glory of the essence of Deity which He possesses co-eternally with God the Father and God the Spirit.  It shone right through the clay walls of His humanity and through the clothing He wore.  It was that same dazzling radiance which the angels saw in His pre-incarnate state, but given through a physical medium, not a spiritual one as in the case of the angels.  This is a picture of what He will be like in the Millennium.”


b.  “The Lord gave a dazzling proof that God indeed does transform suffering into glory.  He took Peter, James, and John to the top of a mountain (it may have been Mt. Hermon).  This event was a vivid confirmation of His words as recorded in Mk 8:38 as well as a demonstration of the glory of the future kingdom (Mk 9:1; Jn 1:14; 2 Pet 1:12–21).  The message was clear: first the suffering, then the glory.”


c.  “This event confirmed Peter’s confession (8:29) and fulfilled Jesus’ prediction (9:1).  It also served as a prelude to Jesus’ Passion (Mk 14:1-16:8).  Despite His impending death, He assured them by this event that His return in glory (Mk 8:38b) was certain and that their commitment to Him was well-founded.  Future glory would follow present suffering for Him and them.  The words, after six days link the transfiguration to Jesus’ prediction in verse 1.  The event occurred on the seventh day after the prediction—a day reminiscent of fulfillment and special revelation (Ex 24:15-16).  Matthew gave the same time sequence but Luke stated that the transfiguration occurred ‘about eight days’ later (Lk 9:28).  Luke’s general reference reflects an alternate method of measuring time in which part of a day was counted as a whole.  The unnamed location was probably a southern ridge of Mount Hermon (about 9,200 feet) about 12 miles northeast of Caesarea Philippi.  This is preferable to Mount Tabor in Galilee [“Although Tabor is not mentioned in the NT, since the 4th century it has been regarded by Christian tradition as the site of the transfiguration of Jesus.
  It is doubtful that Jesus would have returned to Galilee at this time and risk arrest by Herod Antipas.  Mt Hermon is far more likely than Mt Tabor.  “Because Mt Tabor was inhabited during Jesus’ time, and because He had just been in Caesarea Philippi with His disciples, it seems unlikely that the Transfiguration took place on this mountain.”
].  The ‘high mountain’ was an appropriate site in view of God’s previous self-disclosure to Moses and Elijah on Mount Sinai (Horeb; cf. Ex 24:12-18; 1 Kg 19:8-18).  Jesus was transfigured in the presence of the three disciples (cf. 2 Pet 1:16).  ‘Transfigured’ means ‘to be changed into another form,’ not merely a change in outward appearance (cf. Rom 12:2; 2 Cor 3:18).  For a brief time Jesus’ human body was transformed (glorified) and the disciples saw Him as He will be when He returns visibly in power and glory to establish His kingdom on earth (Acts 15:14-18; 1 Cor 15:20-28; Rev 1:14-15; 19:15; 20:4-6).”


d.  “The transcendent glory of His Deity shone out through the veil of His flesh, thus changing His appearance in such a way as to fill His disciples with amazement and impressing them with a sense of His mysterious personality.”


e.  “The time reference of ‘after six days’ is quite specific and unusual for Mark’s pre-passion material.  This may mean that it has some specific symbolic significance: (1) it alludes to Ex 24:16f., where six days designates the time of preparation for revelation from Sinai, (2) or is modeled on the time period between the Day of Atonement and the Feast of Tabernacles.”
  “Mount Sinai was where God revealed his glory.  Jesus waits ‘six days’ to ascend a mountain to make the same point (Ex 24:16).”


f.  “The mountain was probably Mount Hermon, as Jesus headed in this direction when He left Bethsaida (Mk 8:22, 27).  Mount Hermon is eight miles north of Caesarea-Philippi, and is the northernmost part of the promised land (Dt 3:8) and also its highest peak (9,200 feet above sea level).  It is snow covered for most of the year and these snows are the source of the Jordan River; however, as the transfiguration occurred near the end of summer, there was probably no snow at the time.”
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