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

 is the transitional use of the postpositive conjunction DE, which is used to indicate a different actor speaking in the drama.  It is variously translated “Now, Then.”
  With this we have the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer.”


The article is used as a personal pronoun “He” and referring to Jesus.


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense, indicating that Jesus produced the action.


The participle is circumstantial.  “With a present tense main verb, the aorist participle is usually antecedent in time.  A frequent exception to this is when the controlling verb is a historical present and the aorist participle is redundant.  Compare Mk 9:19.”

Then we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the scribes and the crowd.  This is followed by the third person singular present active indicative from the verb LEGW, which means “to say: He said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“Then, answering, He said to them,”
 is the “interjection of personal address O, O…! (often used before the vocative case in accord with the Koine and Semitic usage, but never used when calling upon God; mostly expressing emotion Mt 15:28; Lk 24:25; Rom 2:1, 3; 9:20; Gal 3:1; 1 Tim 6:20; Jam 2:20; Mt 17:17; Mk 9:19; Lk 9:41; Acts 13:10.”
  Then we have the vocative feminine singular from the noun GENEA and adjective APISTOS, which means “disbelieving or unbelieving generation.”  This is followed by the preposition HEWS plus the adverbial genitive of measure of extent of time from the masculine singular adjective POTE used as a temporal adverb, meaning “until when,” which is literal for the idiom “how long?”
  Then we have the preposition PROS plus the accusative of association from the second person plural personal pronoun SU, meaning “with you.”  Then we have the first person singular future deponent indicative from the verb EIMI, which means “to be.”


The future tense is a progressive and deliberative future, which emphasizes continued future progress of the action, and is used in both rhetorical questions (as here) and real questions, but does not ask for mere facts.  It is used to consult the judgment of another person.


The deponent middle voice functions in an active sense with Jesus producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“‘O unbelieving generation, how long will I be with you?”
 is the preposition HEWS plus the adverbial genitive of measure of extent of time from the masculine singular adjective POTE used as a temporal adverb, meaning “until when,” which is literal for the idiom “How long?”  This is followed by the first person singular future middle indicative from the verb ANECHW, which means “to tolerate, endure, bear with, put up with Mt 17:17; Mk 9:19; Lk 9:41; 2 Cor 11:1b, 19; Eph 4:2; Col 3:13.”


The future tense is a progressive and deliberative future, which emphasizes continued future progress of the action, and is used in both rhetorical questions (as here) and real questions, but does not ask for mere facts.  It is used to consult the judgment of another person.


The middle voice is an indirect middle, which emphasizes the personal responsibility of Jesus in producing the action of remaining on earth during His first advent.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the genitive of association from the second person plural personal pronoun SU, meaning “you” and referring to the unbelieving generation of Jews.

“How long shall I put up with you?”
 is the second person plural present active imperative from the verb PHERW, which means “to Bring.”


The present tense is a descriptive and customary present for what is expected to occur right now.


The active voice indicates that the father and others are expected to produce the action.


The imperative mood is a command.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the boy.  Finally, we have the preposition PROS plus the accusative of place from the first person singular personal pronoun EGW, meaning “to Me” and referring to Jesus.

“Bring him to Me!’”
Mk 9:19 corrected translation
“Then, answering, He said to them, ‘O unbelieving generation, how long will I be with you?  How long shall I put up with you?  Bring him to Me!’”
Explanation:
1.  “Then, answering, He said to them,”

a.  Mark continues the story of Jesus’ healing of the demon-possessed boy near Caesarea Philippi by telling us what Jesus said after the boy’s father described the boy’s condition.


b.  The difficulty in this clause is the word “them.”  To whom does it refer?  A single man was addressing Jesus about his son’s problem, and Jesus replies to “them” not him.  There are two possibilities as to the referent of “them.”  It is either the nine disciples or the scribes and crowd.  Naturally scholars differ in their opinions on the issue.  The word “generation” in the next clause strongly supports the idea that Jesus is addressing the crowd.  Jesus addressed His disciples problem of ‘little faith’ after they came to Him privately (Mt 17:19-20).  Jesus did not rebuke His disciples publicly for their failure in this situation.


c.  Some examples of scholars suggesting that Jesus is talking to the disciples and addressing their unbelief in Him are:



(1)  “The Evangelists do not fail to point out on occasion that the disciples’ lack of understanding was a severe burden to Jesus (Mk 9:19).”



(2)  “The disciples had failed and their unbelief had led to this fiasco.  Even the disciples were like and part of the unbelieving generation in which they lived.”



(3)  “The disciples are included in this rebuke. They of all men should have had the necessary faith to cast out the demon.”



(4)  “Jesus had given His disciples authority to cast out demons (Mk 6:7, 13), and yet their ministry to the boy was ineffective. No wonder the Lord was grieved with them!”



(5)  “Jesus addressed the crowd but especially His disciples with deep emotion.  The rhetorical questions further reflect Jesus’ continued distress over His disciples’ spiritual dullness.”
  Really?  Jesus disliked His disciples so much He publicly said to them, “How long must I put up with you?”  How absurd is that implication by this scholar’s statement?



(6)  “Now Jesus had already empowered the disciples to do that very thing, and as they moved about the cities of Galilee they had on various occasions cast out demons, but in this instance they seemed utterly powerless. Turning to them Jesus rebuked them.”



(7)  “Notice at verse 19 how Jesus characterizes even the disciples as part of ‘this faithless generation’.  [That is an assumption on the part of this scholar, not a fact.]  Jesus is himself exasperated.  ‘How long will I bear with you?’ is no idle rhetorical question.  The scene is yet another example of a dismal failure of Jesus’ closest followers.  First the three fail to understand on the mountain, then the nine fail to carry out the sort of ministry Jesus has previously authorized and empowered them to do.”



(8)  “The opposition of the teachers of the law and the unbelief of disciples and crowd grieved Jesus.”



(9)  “It is clear that the disciples were weak because of unbelief.  The disappointment of our Lord seems almost to verge on impatience.”



(10)  “Jesus’ reply is addressed to the disciples, who have just been mentioned by the father.”



(11)  “The point is the failure of the nine disciples to drive out the evil spirit.  The narrative nowhere charges this failure to the unbelief of the multitude.  Where is any miracle made dependent on the faith of the crowds that witnessed it?  It is likewise wrong to charge the father with unbelief, for he brought his boy to the disciples [no he brought the boy to Jesus, but Jesus wasn’t there] with an appeal for mercy and he certainly shows some faith.  The Lord rebukes His disciples as being without faith.”
  What Lenski says is true in part, but faith was required of individuals who came asking for healing (like the women who touched the edge of His coat).  And it was the faith of the father, representing his son and representing the crowd that was also at issue here.  If the father, who has no faith in the disciples’ ability to heal, represents the crowd, then the crowd is as culpable as the father.  None of these scholars even broach the idea that the father’s lack of faith contributes to the situation and that the father may be representative of the crowd.



(12)  “Jesus’ exclamation is seen to be a personal word addressed to the disciples.”


d.  The problem with all these scholars saying that the disciples had no faith in Jesus flies in the face of the first six disciples, who had faith in Him at the beginning of His ministry: Andrew, Peter, James, John, Philip, and Nathanael, Jn 1:40-49, especially the direct statement in verse 41, “We have found the Messiah.”  This also ignores Peter’s declaration in Mk 8:29, “You are the Christ.”  The disciples were not the ones without faith.  The scribes and crowd were the ones who did not believe that Jesus was the Christ.
2.  “‘O unbelieving generation, how long will I be with you?”

a.  Jesus reprimands the scribes and crowd for their unbelief.  They didn’t believe that the disciples could heal they boy, which transferred to their belief that Jesus could not do so either.  If the disciples couldn’t heal him, then Jesus probably couldn’t do so either.  The crowd didn’t start out not believing.  They were probably neutral with regard to the disciples’ ability to heal or perhaps leaning toward positive due to hearing about the disciples’ previous success in healing.  However, as soon as the disciples began to show failure to heal the boy, the scribes came forward with their accusation that Jesus (and therefore His disciples) healed by the power of Beelzebub.  Thus the crowd’s ‘belief’ quickly turned into unbelief.  Therefore, the justification for Jesus’ rebuke.


b.  The question is a rhetorical question.  Jesus wasn’t looking for an answer.  He already knew the answer.  He would be ‘gone’ from that generation by the next Passover, which was about six months from then.  The rhetorical question is an expression of disgust as brought out even more forcefully in the following rhetorical question that puts the issue more bluntly.

3.  “How long shall I put up with you?”

a.  This rhetorical question asks the same thing as the previous question, but with the demonstration that Jesus is ‘sick and tired’ of all the negative volition and unbelief He is now encountering by the people of Israel.


b.  We must remember that He has now been rejected by the people of Galilee (Jn 6:66), the leaders of Judea (the Sanhedrin and the high priests—current and former), the people of Nazareth, and now the people of Caesarea Philippi.


c.  Notice that Jesus could put up with sinners, prostitutes, tax-collectors because of their faith in Him and positive volition to His teaching, but He could not put up with the self-righteous arrogance of unbelief.


d.  Our Lord’s exasperation with unbelief demonstrates His real human emotions.  “Jesus is clearly a human figure.  He knows human emotions (Mk 3:5; 6:6, 34; 8:2f, 12; 9:19; 10:14).”

4.  “Bring him to Me!’”

a.  Finally, Jesus issues a command for the father and whoever else was helping the father (family, friends, people in the crowd) to bring the demon-possessed boy to Him.


b.  Because the demon didn’t do anything to the boy until it saw Jesus, we can deduce that the boy was somewhere out of sight of Jesus at this point, that is, at the back of the crowd.


c.  The command of Jesus indicates His willingness and full intention to heal the boy then and there with no further ado.  Jesus would put an immediate end to any accusation by the scribes and any public ridicule of His disciples or Himself.  The father and the crowd didn’t hesitate to obey and the scribes didn’t say anything to try and stop the action.  Jesus was in full command of the situation.

5.  Commentators’ comments.


a.  “Jesus rebuked the crowd for their lack of faith in Him (Mark 9:19).  We find Jesus protecting the nine despite their little faith (He handled this in private (verse 28–29)!  Mk 9:19 addressed the multitude and the scribes, not the disciples, for Jesus was compassionate to the latter (verse 29), and, as Matthew records, patiently instructed them in private.”


b.  “The antecedent of ‘them’ (and therefore the identity of the ‘generation’ is not clear.  Is it the last speaker (the father, with his son), the disciples (whose failure is the last element in the preceding speech), the crowd in general, or the scribes whose dispute with the disciples had been the subject of Jesus' previous question?  Or is Jesus’ exclamation a more general expression of exasperation, addressed not to a specific ‘them’ but to His whole human environment?  It is not possible, and probably it is unnecessary, to answer these questions with confidence.  If anyone has displayed a lack of faith so far in this story, it is presumably the disciples in their failure to exorcise; Matthew certainly so understood it (‘because of your little-faith’ Mt 17:20).  So they are at least included in the rebuke, even if it is not aimed at them alone.  But the nine disciples who were left behind hardly constitute a whole generation.  Their faithlessness is symptomatic of the wider human condition, as Jesus in his ministry so often encountered it, an unwillingness to take God at His word and a horizon limited to merely human possibilities.  As in Mk 8:12 (“And after sighing deeply in His spirit, He said, ‘Why does this generation seek a sign?  Truly I say to you, no sign will be given to this generation.’” and more frequently in Matthew), Jesus’ frustration with human ‘tunnel vision’ erupts into a rare diatribe against the whole contemporary generation to whom His ministry was addressed.”
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