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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions like an active voice and indicates a man in the crowd produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the nominative subject from the masculine singular cardinal adjective HEIS, meaning “one; an unspecified entity: some/one = TIS, whereby εἷς can mean exactly the same thing as the indefinite article: someone Mt 18:24; 19:16; Mk 10:17 or ‘a certain man.’”
  With this we have the preposition EK plus the ablative of origin from the masculine singular article and noun OCHLOS, meaning “from the crowd.”

“And a certain man from the crowd answered Him,”
 is the vocative masculine singular from the noun DIDASKALOS, which means “Teacher.”  Then we have the first person singular aorist active indicative from the verb PHERW, which means “to bring: I brought.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the father of the boy produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine singular article and noun HUIOS plus the possessive genitive from the first person singular personal pronoun EGW, meaning “my son.”  Then we have the preposition PROS plus the accusative of place from the second person singular personal pronoun SU, meaning “to You” and referring to Jesus.

“‘Teacher, I brought my son to You,”
 is the appositional accusative masculine singular present active participle of the verb ECHW, which means “to have: having.”


The present tense is a retroactive progressive present, which describes an action that began in the past and is continuing in the present.


The active voice indicates that the man’s son produces the action of having.


The participle is circumstantial.

Then we have the accusative direct object from the neuter singular noun PNEUMA plus the adjective ALALOS, meaning “a mute spirit, which robs a person of their speech Mk 9:17; according to verse 25 the mute spirit is also deaf Mk 7:37.”

“having a mute spirit;”
Mk 9:17 corrected translation
“And a certain man from the crowd answered Him, ‘Teacher, I brought my son to You, having a mute spirit;”
Explanation:
1.  “And a certain man from the crowd answered Him,”

a.  Mark continues the story of Jesus’ encounter with the scribes surrounding nine of His disciples and getting into an argument with them near the city of Caesarea Philippi after His return with Peter, James and John from Mount Hermon.  Jesus has just asked the disciples what they are discussing, debating, and arguing with the scribes about.  The scribes do not answer, but a certain man from the crowd answers.

b.  Jesus asked His question and the disciples or scribes give no answer.  Therefore, a father in need of help for his son can stand the lack of action no longer and immediately gives Jesus the answer the man thinks Jesus really needs.  If the disciples and scribes aren’t going to answer Jesus, then this man will and is not afraid to do so.  The life of his son hangs in the balance.

2.  “‘Teacher, I brought my son to You,”

a.  The man addresses Jesus as “Teacher,” which may be nothing more than Mark using the Greek word more familiar to his readers than the Aramaic Rabbi, which also means “teacher; my teacher; my leader.”  (Luke’s account agrees with Mark.)  Matthew says that the man not only addressed Jesus as KURIOS, meaning “Lord,” which indicates the man’s recognition of Jesus as the Messiah and God of Israel, but knelt down before Jesus.  Clearly the man recognized the deity of Jesus and demonstrated it by his actions and words.  The address ‘teacher’ does not necessarily indicate disrespect of Jesus; for the fact he used this address indicates a certain amount of respect.  However, Mark does seem to be indicating here that the man wasn’t giving Jesus the full respect due to Him.  The difference in the two accounts may indicate that more was said here than is contained in one account, and perhaps the man addressed Jesus as both ‘Teacher’ and ‘Lord’ in his initial remarks to Him.  “Jesus is called RABBI by Peter in Mk 9:5 and Judas in Mk 14:45.  The term DIDASKALOS in Mk 4:38; 9:17, etc. has the same force.”


b.  The man purposely brought his son to Jesus to be healed.  He had heard from others that Jesus and His disciples were somewhere in the vicinity.  Therefore, he brought his son in search of Jesus.  He didn’t find Jesus, but only nine of his disciples.  Upon finding them, he asked for their help in exorcising the demon out of his son.  The disciples probably told the man that Jesus was gone for the day and/or night to pray and would return soon.  But the man couldn’t wait and asked for the help of the disciples, who were also known to have been able to cast out demons.  The disciples agreed to try.

3.  “having a mute spirit;”

a.  The man then tells Jesus the type of demon spirit that is tormenting his son.  The word PNEUMA, means “spirit” and is used for demons or evil spirits dozens of times in the gospels.


b.  This particular evil spirit produced muteness as one of several characteristics of his possession of the boy.  The father will describe the other characteristics in the next verse.  Verse 25 tells us that the demon also rendered the boy deaf.

4.  Commentators’ comments.


a.  “The answer [to Jesus’ question] came from an individual whose interest in the matter was deeper than any questioning.  The man did not know that Jesus was absent, but thinking that He was with the disciples, brought his son to the nine.  The word ALALON emphasizes the sound of the word rather than the meaning.  Hence, the boy could not utter a speech sound.  The boy was demon-possessed.  The demon had bound the boy’s tongue and vocal organs.”


b.  “A man in the crowd, the father of the demon-possessed boy, explained the situation to Jesus.  Respectfully addressing Jesus as Teacher, the father said he had brought his son to Jesus for healing because the boy was possessed by a spirit who deprived him of his power of speech (and hearing; cf. Mk 9:25).”


c.  “A man in the multitude spoke up and pleaded for help for his afflicted son who was possessed by a demon.  The poor father’s heart was rent with anguish as he told of the distressing condition under which the poor lad lived.”


d.  “The emphatic declaration ‘I bought my son to You’ indicates an expectation of deliverance based upon conviction.  Without answering the question of Jesus directly, the man explained the situation which had erupted in the intense dispute between the disciples and the scribes.”


e.  “The answer [to Jesus’ question] comes not from the scribes but from the man whose request has precipitated the problem.  The man’s aim had been to enlist Jesus’ help in person, but in Jesus’ absence he has had to be content with the ‘second team’.  Nonetheless he expected the disciples to be able to effect a complete deliverance of his son, and has been disappointed at their failure.”
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