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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine plural aorist active participle of the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus and the three disciples produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after coming.”

Then we have the preposition PROS plus the accusative of place from the masculine plural article and noun MATHĒTĒS, meaning “to the disciples” and referring to the other nine disciples.

“And after coming to the disciples,”
 is the third person plural aorist active indicative from the verb EIDON, which means “to see: they saw.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus, Peter, James and John produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular noun OCHLOS and adjective POLUS, meaning “a large crowd.”  This is followed by the preposition PERI plus the accusative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “around them” and referring to the other nine disciples.

“they saw a large crowd around them,”
 is the additive use of the conjunction KAI, meaning “and” plus the accusative absolute construction, which includes the accusative masculine plural noun GRAMMATEUS, meaning “scribes,” which functions as the ‘subject’ of the accusative masculine plural present active participle of the verb SUZĒTEW, which means “to discuss, question; dispute, debate, or argue with someone.”


The present tense is a descriptive present, describing what was occurring at that moment.


The active voice indicates that the scribes were producing the action.


The participle is circumstantial.

Finally, we have the preposition PROS plus the accusative of relationship from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “with them” and referring to the nine disciples.  There is no word “some” in the Greek as found in the NASB.

“and scribes arguing with them.”

Mk 9:14 corrected translation
“And after coming to the disciples, they saw a large crowd around them, and scribes arguing with them.”
Explanation:
1.  “And after coming to the disciples,”

a.  Mark continues the story of our Lord’s first advent by telling us what happened after Jesus, Peter, James, and John returned from the mountain of transfiguration to join the other nine disciples, who were somewhere in the vicinity of Caesarea Philippi.


b.  Jesus had taken the three disciples with Him to go up the mountain (Mk 9:2) and left the other disciples in the village of Caesarea Philippi (Mk 8:27).  Since the mountain was several (8-12) miles from Caesarea Philippi, it would have taken about three-four hours to climb the mountain (a change in elevation of about 8000 feet; the Jordan River was at about 1000 feet elevation and the top of Mount Hermon is 9200 feet) and then another three-four hours to walk back down the mountain.  Jesus was probably engaged in prayer and conversation for at least an hour.  Therefore, since all this occurred during the night (according to Matthew’s account) it was now probably morning, and Jesus had gone another night without sleep.  The disciples had fallen asleep, but it is doubtful that they had slept for more than an hour or two.


c.  The fact that it took a long time for Jesus to go up the mountain and come back is indicated by Lk 9:37, “On the next day, when they came down from the mountain, a large crowd met Him.”
2.  “they saw a large crowd around them,”

a.  When Jesus and the three disciples return to where they last left the other nine disciples, they find a large crowd surrounding the nine disciples.


b.  The people forming this crowd had probably come from the city of Caesarea Philippi, even though the nine disciples probably had not entered the city itself.  Jesus was not trying to draw attention to Himself, which is why He intended to only go to the villages near the city.  Word had spread of His presence somewhere outside the city, so naturally the people of the city would come out searching for Him and eventually found a group of His disciples.

3.  “and scribes arguing with them.”

a.  In addition to the large crowd, there also came the antagonists of Jesus—the scribes.  The scribes were the theological professors of Israel.  They were not the Levites or priests, who functioned in the Temple worship, but were the scholars who taught the Pharisees, Sadducees, Zealots, and others.  Each religious or political group had their own ‘scribes’, who were ‘experts’ in the Law.


b.  These religious experts had started a discussion with the nine disciples of Jesus, which developed into an argument over some issue that is not directly stated by Mark, but is hinted at by the ensuing description of events.  A man had brought his demon-possessed son to be healed by Jesus, but the nine disciples had been unable to exorcise the demon.  Because of their inability to exorcise the demon, the scribes probably accused them (and Jesus as their leader) of being a false teacher and a fake healer.  We can imagine the scribes asserting that Jesus never really healed anyone, and that His healings were only stories made up by these disciples.  They, of course, would respond that they weren’t liars, but eyewitnesses of the Lord’s many healings.  Thus an argument about Jesus really being able to heal of not probably ensued.


c.  Those who are antagonistic to Christianity will always argue and dispute the person and work of our Lord Jesus Christ.  Nothing has changed in 2000 years.

4.  Commentators’ comments.


a.  “Mark is much fuller on this incident (9:14–29) than either Matthew (17:14–20) or Luke (9:37–43).  It was just like the professional scribes to take keen interest in the failure of the nine disciples to cure this poor boy.  They gleefully nagged and quizzed them.  Jesus and the three find them at it when they arrive in the plain.”


b.  “The situation is easily conceivable: the disciples have tried to heal the boy and failed (verse 18); the scribes, delighted with the failure, taunt them with it, and suggest by way of explanation, the waning power of the Master, whose name they had vainly attempted to conjure with.  The baffled nine make the best defense they can, or perhaps listen in silence. To this, the crowd was listening.”


c.  “The Christian life is a land of hills and valleys.  In one day, a disciple can move from the glory of heaven to the attacks of hell.  When our Lord and His three friends returned to the other nine disciples, they found them involved in a dual problem: they were unable to deliver a boy from demonic control, and the scribes were debating with them and perhaps even taunting them because of their failure.”


d.  “Reaching the plain, the attention of Jesus was immediately directed to a great multitude gathered about the nine disciples who had not been with Him that night in the mount.  Some of the scribes were questioning with them, evidently debating certain questions having to do with the possible Messiahship of Jesus.”


e.  “The whole scene is of greatest importance.  The conditions He finds returning from the mount of transfiguration are typical of the conditions on the earth when He comes again.  Here are helpless disciples, triumphant, unbelieving scribes and the manifestation of Satan’s power.”


f.  “Jesus and the three come down off the mountain and back to the old reality of insufficient faith on earth.  Could the scribes be gathering information in order to accuse Jesus of something?   It appears that the disciples were being quizzed on the exorcisms, or in this case the lack of them, by the scribes.”


g.  “Most scribes did not claim the power to work miracles, in contrast to Jesus’ disciples (Mk 6:12–13).  Teachers of the law knew the Bible [OT] better than the disciples did, so if the disciples could not demonstrate God’s power in other ways, they risked their credibility.”


h.  “This event relates to the transfiguration by contrast; this is what the devil was doing in the valley while Christ was on the mountain top.  Luke tells us it took more than a day to descend from the mountain and to return to where the other nine disciples were.  This, and Mark 9:28, suggest that the disciples remained in Caesarea Philippi or an adjacent village, for they were not camping out.  So we find that the thrill-seeking crowd had caught up with Jesus’ disciples, even though He had taken them aside to instruct them in private.  When the crowd found them, the scribes, whom we last encountered in Mk 8:10-12, gathered to argue with them; so this section is probably a sequel to Mk 8:10-12, for Jesus there refused to give the nation’s leaders, including the scribes, a sign, and now we find them tempting the disciples to give them a sign.  The first thing we need to understand is that this was a plot to get Jesus to perform a further sign.”


i.  “The cause of the dispute was the failure of the disciples to cure the demoniac, which gave the Scribes a chance to throw doubt on their healing power.”


j.  “The presence of the scribes may indicate witnesses sent out by the Sanhedrin to gather evidence against Jesus, who was suspected of misleading the people.  The prescribed procedure, which demanded a thorough investigation by official envoys, offers an explanation for the presence of scribes from Jerusalem at other points in Jesus’ ministry (Mk 3:22-30; 7:1-5).  If this supposition is correct, the dispute undoubtedly concerned not only the failure of the disciples but the more basic question concerning their authorization to attempt an exorcism.”
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