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Mark 9:10



 is the continuative use of the conjunction KAI, meaning “And,” followed by the accusative direct object from the masculine singular article, used as a demonstrative pronoun and noun LOGOS, meaning “that statement.”  Then we have the third person plural aorist active indicative from the verb KRATEW, which means “to grasp, seize, hold fast; take hold of.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

“And they took hold of that statement,”
 is the preposition PROS plus the accusative of relationship from the third person masculine plural reflexive pronoun HEAUTOU, meaning “with themselves.”  This is followed by the nominative masculine plural present active participle of the verb SUZĒTEW, which means “to discuss.”


The present tense is a descriptive and progressive present, describing what occurred at that moment and continued for a while.


The active voice indicates that the disciples kept on producing the action.


The participle is circumstantial and explanatory.

Then we have the nominative subject from the neuter singular interrogative use of the relative pronoun TIS, meaning “what.”  This is followed by the third person singular present active indicative from the verb EIMI, “to show how something is to be understood.  After verbs of asking, recognizing, knowing and not knowing: means Mt 9:13; 12:7; Mk 1:27; 9:10; Lk 20:17; Jn 16:17f; Eph 4:9.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that rising from the dead produces the action of meaning something.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the neuter singular articular aorist active infinitive of the verb ANISTĒMI, which means “to rise up.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that produced the action.


The infinitive is used as the direct object (predicate) of the verb EIMI.

With this we have the preposition EK plus the ablative of separation from the masculine plural adjective NEKROS, meaning “from the dead.”  Literally this says “what the from the dead rising means.”  This is awkward English.  Therefore the translation:
“discussing with themselves what the rising from the dead means.”
Mk 9:10 corrected translation
“And they took hold of that statement, discussing with themselves what the rising from the dead means.”
Explanation:
1.  “And they took hold of that statement,”

a.  Mark continues the story of Jesus and the three disciples (Peter, James, and John) coming down off the mountain of transfiguration and the conversation they were having.  Jesus has just told them not to tell anyone what they have seen in His transfiguration or heard God the Father say until after “the Son of Man shall rise from the dead.”

b.  The three disciples seized or took hold of that statement as the focal point of their thoughts and discussion.  Jesus has told them not to say anything to anyone, so they immediately begin talking amongst themselves.  They obviously inferred from Jesus’ order that they were permitted to talk among themselves, that is, that the word “anyone” didn’t apply to them talking to each other.


c.  Jesus had already been teaching all the disciples that He must die and rise from the dead three days later before He took the three disciples up on the mountain.  Now He mentions His resurrection again.

2.  “discussing with themselves what the rising from the dead means.”

a.  So the disciples begin discussing among themselves that rising from the dead means.  They would naturally think that this refers to coming back to life.  But the question then becomes ‘how long does a person live after that?’  ‘Can they die again?’  ‘Do they live forever?’  ‘What kind of body does a person have?’  ‘Is it a spiritual or physical body?’  ‘What kind of bodies did Moses and Elijah have, whom we just saw?’  ‘Have they been resurrected yet?’  ‘What kind of life is the life of resurrection?’  ‘Is it a physical life, a spiritual life, or both?’  ‘Does resurrection mean the end of human history and the start of the kingdom of God?’  ‘Is Jesus going to die, rise from the dead and begin His rule?’


b.  The disciples believed in resurrection, but had difficulty understanding how Jesus, whom they had just heard God the Father refer to as His Son could die in the first place.  How could the Son of God die?  Why would the Son of God die?  Isn’t God eternal?  Therefore, isn’t the life that God has eternal?  Therefore, how can God die and rise again?  They were so confused, but we can hardly blame them.


c.  Jesus doesn’t reprimand them for discussing a theological question among themselves.  They were doing what He had been trying to get them to do for years.  Think about theology and reason among themselves.  This was something they would need to do for the rest of their lives to settle questions and problems of theology in the Church.

3.  Commentators’ comments.


a.  “Now they notice his allusion to rising from the dead which had escaped them before (Mk 8:31).”


b.  “The subject of the discussion was as to what the rising from the dead should mean. That would involve death, the death concerning which Jesus had recently spoken, and which they had found it so difficult to receive.  The resistance of Peter to the idea of our Lord being put to death by the Jerusalem authorities, was still fresh in their minds.”


c.  “They believed in a future resurrection, but were puzzled by the unexpected announcement of Jesus’ death and resurrection.”


d.  “Being raised from the dead was still mysterious, for though the Lord had spoken on several previous occasions of His dying and rising again on the third day, they could not seem to understand.  As they went down the mount they questioned one with another as to what the expression ‘rising from the dead’ could possibly mean.  Evidently they were assured in their hearts that He was Messiah.”


e.  “The disciples are clearly depicted here as still lacking understanding.  Just as Peter had failed to grasp the teaching in 8:32–33, so Peter, James, and John failed to grasp it here.  Indeed, one gets the sense that they had made no significant progress in their understanding, at least in regard to Jesus’ coming suffering, dying, and being raised.  One suggestion about the focus of their puzzlement is that of course they were not anticipating the raising of a particular individual in the midst of history, but rather the resurrection of the righteous in general at the end of days.  What could Jesus mean by referring to the Son of Man dying and rising in isolation from others?”


f.  “Given their cultural presuppositions, it was difficult for the disciples to understand what had happened; they assumed that all the righteous dead would be resurrected simultaneously at the end of the age.”


g.  “Having seen this demonstration of Christ’s Kingdom power and glory, the disciples concluded they had just had a preview, a small taste, of the glory in which they would soon participate.  Consequently, the three could not understand how suffering fitted into the overall plan.  This hypothesis suggests why Jesus later needed to repeat His prophecy of His death.”


h.  “They were warned not to speak of what they had seen until after Jesus had risen from the dead.  They could not understand what he meant by rising from the dead, although it seems so simple to us.  They must have known that by Son of Man Jesus was referring to himself and, like all orthodox Jews, they believed in a general resurrection at the last day, but what did this mean?  Was it a coming back to life, like that of Jairus’s daughter?”


i.  “If Jesus wanted to rise again, why would He permit Himself to be killed?  Were these expressions literal or were they figurative?  How could the Son of God be killed?  And if He could not be killed, how could He rise from the dead?  The disciples wrestled with this problem but could not get into the clear regarding it.”
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