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 is the continuative use of the conjunction KAI, meaning “And” plus the third person singular imperfect active indicative from the verb LEGW, which means “to say: said.”


The imperfect tense is an aoristic imperfect, which is frequently used with this verb to describe a past action.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the disciples.  This is followed by asseverative particle AMĒN, meaning ‘Truly’, “always used with LEGW, beginning a solemn declaration but used only by Jesus, meaning: I assure you that, I solemnly tell you Mt 5:18, 26; 6:2, 5, 16; 8:10 and many other passages.”
  Then we have the first person singular present active indicative from the verb LEGW, meaning “to say, tell, assure: I say.”


The present tense is a descriptive present, which describes what is happening right now.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.

“And He said to them, ‘Truly I say to you”
 is the conjunction HOTI, which is used to introduce indirect discourse and is translated “that.”  Then we have the third person plural present active indicative from the verb EIMI, meaning “to be: there are.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that the situation being described is what it is.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the masculine plural indefinite pronoun TIS, meaning “some.”  Then we have the adverb of place HWDE, which means “here.”  This is followed by the ablative of the whole from the masculine plural articular perfect active participle of the verb HISTĒMI, meaning “to stand.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, meaning “of those who.”


The perfect tense is an intensive perfect, which describes the present result of a past, completed action.


The active voice indicates that some of the disciples were producing the action of standing there.


The participle is circumstantial.

“that there are some of those who are standing here”
 is the nominative subject from the masculine plural qualitative relative pronoun HOSTIS, meaning “who.”  Then we have the double negative OU MĒ, which means “not” in the sense of ‘absolutely not’ (“The saying is even more strongly punctuated as a true word by the emphatic use of the double negative ‘certainly not’ or, as I have rendered OU MĒ ‘definitely not’.”
)  This is followed by the third person plural aorist deponent middle subjunctive from the verb GEUOMAI, which means “to taste.”


The aorist tense is a futuristic aorist, which views the entire future action as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (some standing there) producing the action.


The subjunctive mood is used in indefinite local clauses where the action is expected to take place in the future.

Then we have the genitive direct object from the masculine singular noun THANATOS, meaning “death.”  This is followed by the temporal conjunction HEWS, meaning “until” plus the indefinite particle AN plus the third person plural aorist active subjunctive from the verb EIDON, which means “to see.”


The aorist tense is a futuristic aorist, which views the entire future action as a fact.


The active voice indicates that some of those standing there will produce the action.


The subjunctive mood is used in indefinite local clauses where the action is expected to take place in the future.

Then we have the accusative direct object from the feminine singular article and noun BASILEIA, which means “the kingdom” plus the possessive genitive from the masculine singular article and noun THEOS, meaning “of God.”

“who will not taste death until they see the kingdom of God,”
 is the accusative feminine singular perfect active participle of the verb ERCHOMAI, which means “to come.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action, and is translated with the auxiliary verb “having.”


The active voice indicates that the kingdom of God has produced the action.


The participle is a temporal participle that precedes the action of the main verb and is translated “after having come.”

Finally, we have the preposition EN plus the instrumental of association or the instrumental of means from the feminine singular noun DUNAMIS, meaning “with power” or “by means of power.”

“after having come with power.’”
Mk 9:1 corrected translation
“And He said to them, ‘Truly I say to you that there are some of those who are standing here, who will not taste death until they see the kingdom of God, after having come with power.’”

Explanation:
1.  “And He said to them, ‘Truly I say to you”

a.  This verse rightfully belongs to the previous chapter.  The chapter breaks in the English Bible are not inspired by the Holy Spirit.  The original manuscript had no verse or chapter breaks.  Therefore, this teaching by Jesus is simply the conclusion of the teaching at the end of the previous chapter.


b.  The teaching ends with another one of the Lord’s dogmatic declarations of absolute truth.  We have seen this same ‘truly I say’ statement in Mk 3:28; 8:12; Jn 1:51; 3:3, 5, 11; 5:24-25; 6:32, 47, 53; 8:34, 51, 58; 10:1, 7; 12:24; 13:16, 20; 14:12; 16:20; 21:18.  When eternal God in the person of the God-Man, the incarnate Lord Jesus Christ, says “Truly I say to you,” then what He is about to say is the most perfect truth that something really is that could possibly be.  And the proof of this truly will come in just six days with the transfiguration of Jesus before three of the disciples.


c.  The object “you” here refers to the twelve disciples.

2.  “that there are some of those who are standing here,”

a.  Jesus now declares the absolute truth, which is in effect an absolute promise.


b.  All of those standing there were the twelve disciples.  Some of those standing there refers to just three of the disciples: Peter, James, and John.  All the disciples were standing, listening to Jesus, when He made this statement.


c.  In another sense the some also includes the eleven disciples minus Judas Iscariot.  They would see the spiritual kingdom of God come after the resurrection, ascension, and session of Christ with the coming of the Holy Spirit at Pentecost.

3.  “who will not taste death until they see the kingdom of God,”

a.  Of the twelve disciples eleven of them would not taste death until after they saw the spiritual kingdom of God come with the advent of the Holy Spirit at Pentecost.  One disciple, Judas Iscariot would taste death before seeing that spiritual kingdom of God.


b.  Three of the disciples would see Jesus as He would appear at the Second Advent, clothed in power and glory on the Mount of Transfiguration.  But all eleven disciples would see the spiritual kingdom of God, the kingdom which was “not of this world” for the rest of their lives after the coming the Holy Spirit and the Church Age.


c.  Jesus was telling all the disciples except Judas (an indirect warning to him) that they would see the kingdom of God before they died.  This statement also indirectly predicts their deaths after seeing the kingdom of God, which means that the kingdom of God cannot possibly refer to the millennial kingdom of God, since no believer will die during the millennial reign of Christ.  Therefore, the phrase “the kingdom of God,” which the disciples would see before their death, but who would die after seeing the kingdom of God could only refer to the spiritual kingdom of God, which was not of this world as Jesus clearly stated.


d.  The traditional interpretation of this statement is that Peter, James and John would not taste death until they saw the kingdom of God in the person of the transfigured Christ as He would appear at His second advent.  The problem with this interpretation is that Peter, James and John didn’t actually see the kingdom of God, but only the glorified person of Christ.  The traditional interpretation is supported by Matthew’s statement, which is slightly different, Mt 16:28, “Truly I say to you, there are some of those who are standing here who will not taste death until they see the Son of Man coming in His kingdom.”  Mark says, “until they see the kingdom of God.”  Therefore, Matthew emphasizes the person of Jesus, while Mark emphasizes the kingdom itself.  Luke repeats Mark.
4.  “after having come with power.’”

a.  This temporal clause indicates the kingdom of God comes with power.  The spiritual kingdom of God comes with the power of the Holy Spirit.  The temporal kingdom of God comes with the power of the resurrected and glorified Lord Jesus Christ.


b.  The feminine singular participle ‘after having come’ can only refer back to the feminine singular noun ‘kingdom’.   It is the kingdom of God that comes with power.  This does not say that the Lord Jesus Christ comes with power (though we know He does).  The statement is about the kingdom coming with power.  Some will argue that the kingdom is personified in the person of the King, which is true.  But we also have to consider if Jesus was teaching on the spiritual level as He frequently did, or was He now talking on a physical, temporal, human level?  The only kingdom the other eight disciples would see before they tasted death was the spiritual kingdom of God.  Three disciples would see the personification of the physical kingdom of God before their death and all eleven would see the spiritual kingdom of God before their death.


c.  1 Cor 4:20, “For the kingdom of God [is] not in speech, but in power.”

5.  Commentators’ comments.


a.  “To what is He referring in 9:1?  Certainly the second coming did not take place while some of those standing there still lived.  Did Jesus mean that?  The very next incident in the Synoptic Gospels is the Transfiguration on Mount Hermon.  Does not Jesus have that in mind here?  The language will apply also to the coming of the Holy Spirit on the great Day of Pentecost.  It is at least open to question whether the Master is speaking of the same event in Mk 8:38 and 9:1.”


b.  “The reference here is to the Second Advent, not the Rapture, for in Mk 9:1–9, our Lord speaks of the Millennial Kingdom.”


c.  “Jesus promised that, before they died, some of the disciples would see the kingdom of God in power!  This took place on the Mount of Transfiguration when our Lord revealed His glory.  It was a word of assurance to the disciples, who could not understand our Lord’s teaching about the Cross.  If He were to die, what would happen to the promised kingdom that He had been preaching about all those months?”


d.  “Several interpretations have been suggested for the meaning of the kingdom of God come with power: (a) Jesus’ transfiguration, (b) Jesus’ resurrection and Ascension, (c) the coming of the Holy Spirit at Pentecost (Acts 2:1-4) and the spread of Christianity by the early church, (d) the destruction of Jerusalem by Rome in a.d. 70, and (e) the second coming of Jesus Christ.  The first of these is the most reasonable view in this context.  The specific time reference in the following account of Jesus’ transfiguration (Mark 9:2a) indicates that Mark understood a definite connection between Jesus’ prediction (v. 1) and this event.  Jesus’ transfiguration was a striking preview and guarantee of His future coming in glory (cf. 2 Pet 1:16-19).”


e.  “The words were spoken as a prophecy of the transfiguration, the account of which immediately follows with the closely connecting article ‘and.’  Three of those standing with Jesus when He spoke the words were to go up with Him into the mount, and there in the mount they were to see His true glory shining forth in His face, in His person, in the very clothes He wore.  They were to hear the Father declare, ‘This is my beloved Son, in whom I am well pleased’.  In all this they saw ‘the Son of man coming in his kingdom’.”


f.  “The first verse contains what must have been, to the disciples, a very startling declaration. Jesus said that among those standing with Him there were some who would not taste of death until they actually had seen the kingdom of God coming in power and great glory.  This was fulfilled a week later, as the Apostle Peter makes clear when he tells us that they had not followed cunningly devised fables, when they made known the power and coming of the Lord Jesus Christ, but had been eyewitnesses of His majesty when they were with Him in the holy mount (2 Pet 1:16, 17).”


g.  “Notice that this saying is about the dominion of God having come in power, whereas 8:38 is about the Son of Man ‘appearing in his Father’s glory’.  That last phrase seems to point rather clearly to the transfiguration where Jesus is transformed by the Father and his clothing becomes radiantly white.  The connection between 8:38 and 9:1 would seem to be this—the place where one can see the dominion of God in power or the saving activity of God in action is in the life of Jesus.  The transfiguration reveals the kingdom by unveiling the king. The verb ‘having come,’ a perfect participle, speaks of completed action and makes evident that Jesus did not just talk about a future coming of a dominion of God, for it was coming already in a powerful way.”


h.  “To say that some who are now present will not die before a certain event takes place is the same thing as saying that the event will take place within ‘this generation’.  What, then, is the coming of the kingdom of God ‘with power’?  The kingdom of God, the new order which Jesus came to inaugurate, had drawn near when He began his public ministry in Galilee; this was the burden of His preaching at that time (Mk 1:14–15).  Its presence was manifested by His works of mercy and power, especially by His healing of the demon-possessed: ‘If it is by the finger of God that I cast out demons, then the kingdom of God has come upon you’ (Lk 11:20).  But evidently it had not yet come ‘with power’ as it would come one day in the foreseeable future.  At present it was subject to limitations, but the time would come when those limitations would be removed and it would advance unchecked.  What had Jesus in mind when He made this prediction?  And can we recognize its fulfillment in any event or development recorded in the New Testament?  We can; but before we try to do so, let us think of a parallel set of sayings. Jesus sometimes spoke of the kingdom of God; he sometimes spoke of the Son of Man.  He rarely used the two expressions together, but each implies the other.  It is the Son of Man who introduces the kingdom of God, the Son of Man being Jesus himself.  With the death and exaltation of Jesus and the coming of the Spirit on the day of Pentecost following, some of those who were witnesses of his mighty works in Galilee and elsewhere saw the power of the kingdom of God manifested on a scale unmatched during His ministry.  Within a few weeks, the number of his followers multiplied tenfold; his kingdom was visibly on the march.  This, at any rate, is an interpretation of His saying about the kingdom of God having come with power which makes it intelligible to us.  Whether or not this interpretation coincides with His intention when He spoke in this way is a question to which it is best not to give a dogmatic answer.  The three Evangelists who record the saying (in varying terms) go on immediately to describe Jesus’ transfiguration, as though that event bore some relation to the saying.  It cannot be said that the transfiguration was the event which Jesus said would come within the lifetime of some of His hearers; one does not normally use such language to refer to something that is to take place in a week’s time.  But the three disciples who witnessed the transfiguration had a vision of the Son of Man vindicated and glorified; they saw in graphic anticipation the fulfillment of His words about the powerful advent of the kingdom of God.  Matthew, strikingly, in His report of the words speaks of the Son of Man instead of the kingdom of God.  This is an interpretation of the words, but a true interpretation.  One final point: the coming of the kingdom of God is essentially the coming of God himself.”


i.  “Clearly, this was not the Kingdom itself, for those who see the actual Kingdom come will not die.  Note, too, that the three Gospels each stress a different facet of the kingdom which Jesus represents: Matthew calls it the Kingdom of the Son of Man, whereas Mark and Luke refer to it as the Kingdom of God; so the Son of Man is a king in the Kingdom of God.”


j.  “The coming of the kingdom of God in this statement has been variously interpreted.  However, in the preceding verse Christ speaks of His advent in glory, and in the following verses Mark records the Transfiguration.  The coming of the Kingdom may well be identical with the glorious coming of the King, of which Christ’s transfiguration was a foretaste.”
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