John 1:1
Mark 8:8



 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural aorist active indicative from the verb ESTHIW, which means “to eat: they ate.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the crowd produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the additive use of the conjunction KAI, meaning “and” plus the third person plural aorist passive indicative from the verb CHORTAZW, which means “to be fed; to be full” of food.


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that the crowd received the action of being fed, being full.


The indicative mood is declarative for a simple statement of fact.

“And they ate and were full;”
 is the continuative use of the conjunction KAI, meaning “and” plus the third person plural aorist active indicative from the verb AIRW, which means “to pick up; to take up; to carry away, remove Mk 8:8.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the disciples or crowd produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the neuter plural noun PERISSEUMA, meaning “that which remains above and beyond, what remains; pieces that were left (apparently out of the total number of pieces that were broken off in the course of distribution, not scraps left by the diners) Mk 8:8.”
  Then we have the genitive of identity from the neuter plural noun KLASMA, meaning “of fragments, piece, crumb; of surplus pieces of bread Mt 14:20; 15:37; Mk 6:43; 8:8, 19f; Lk 9:17; Jn 6:12f.”
  This is followed by the accusative direct object from the feminine plural cardinal adjective HEPTA, meaning “seven” plus the noun SPURIS, meaning “baskets, hampers Acts 9:25. In connection w. the miracle of feeding Mt 15:37; 16:10; Mk 8:8, 20.”
  The English thought requires some sort of explanation connecting the seven baskets with the fragments, since both words are in the accusative case.  The NASB does this with the phrase “full of,” which does not occur in the original.  I do it with a hypothetical but logical participle (“[containing]”), which also is not in the original.  It is simply added for clarity.
“and they carried away seven baskets, [containing] the remains of fragments.”
Mk 8:8 corrected translation
“And they ate and were full; and they carried away seven baskets, [containing] the remains of fragments.”
Explanation:
1.  “And they ate and were full;”

a.  Mark continues the story of the feeding of the 4000 with a very short summary of what happened after the disciples distributed the food.  The people ate.  Everyone ate.  Not a single person went away hungry.


b.  In addition to eating, Mark assures us that everyone was full.  Everyone had all they could eat.  No one missed out or was neglected in any way.  Every person was completely and thoroughly satisfied.  We commonly say, “They ate to their heart’s content.”

2.  “and they carried away seven baskets, [containing] the remains of fragments.”

a.  After everyone had finished eating “they” (probably the people rather than the disciples; the disciples had no need to carry around seven big baskets full of food) carried away seven baskets full of the remaining fragments of bread and fish.  These seven baskets full of fragments were designed to sustain these people on their travels the next day and perhaps even the day after that.  And if they were going to Jerusalem for a festival, it is possible that the ‘left-overs’ were designed to sustain them all the way to Jerusalem.


b.  As every commentator points out, the word for “basket” here (SPURIS) refers to a large basket similar to a laundry basket that is about three feet long, two feet wide, in the shape of an oval and is a wicker basket with handles on the two long sides.  We know that this basket had to be this big, because it is the same word used for the basket that Paul was put into, when lowered from the second story window of the house in the wall of Damascus to make his escape, Acts 9:25, “but his disciples, having taken [him] at night, let him down through the wall, lowering [him] in a basket.”  “A reed basket, plaited, a capacious kind of hamper, sometimes large enough to hold a man.”


c.  The fact that the people carried away seven baskets after starting with seven pieces of flatbread is no coincidence.  Jesus wanted the bread to be multiplied ten-fold, a hundred-fold, a thousand-fold, in order to make the point that God provides perfectly and abundantly for those who believe in Him.  There is no ‘magic’ in the number seven.  It is not God’s ‘lucky’ number.


d.  A question that is impossible to answer is where did this crowd in the wilderness come up with seven large baskets?  Why would they be carrying them around with them?  I can only think of and conjecture two possible answers.  Perhaps they carried a sick person in them, when they first came to Jesus with their sick.  Perhaps in the crowd were a large group of pilgrims heading to Jerusalem for the Passover and these baskets were brought along for the shopping they would do in Jerusalem.  It is also possible that someone who lived nearby went home and got these and returned.  Not all of the people lived ‘far away’.

3.  Commentators’ comments.


a.  “The reference in Mk 8:8 to the surplus of fragments is also a testimony to the superabundance of the food provided.”


b.  “Seven is a round number in the feeding of the four thousand.  The context offers us no reason to seek a hidden significance.”
  “Seven has an eminent place among sacred numbers in the Scriptures, and is associated with completion, fulfillment and perfection.”


c.  “The leftovers did not consist of scraps or crumbs, but of larger fragments.”


d.  “In abrupt fashion Mark stressed the sufficiency of the miracle, the abundance of the provision, and the large size of the crowd (about 4,000 men besides women and children; cf. Mt 15:38).  The baskets (spyridas) on this occasion differed from those used in feeding the 5,000 (kophinoi, Mk 6:43; cf. 8:19-20).  They were rope or mat baskets sometimes large enough to carry a man (Acts 9:25).  Thus the seven basketfuls (perhaps a basket for each loaf used) of Mk 8:8 likely held more than the twelve basketfuls of Mk 6:43.”


e.  “[The number seven] points clearly to the manifestation of Divine power, for the number seven occurs twice He in His great goodness and great power is sufficient to meet all human need.  The miracle foreshadows the great and perfect blessings of the coming Kingdom age.”


f.  “The Gospel writers describe the baskets used in feeding the five thousand as kóphinoi (Mt 14:20), in contrast to the spyrídes of the miracle of the four thousand (Mt 15:37; Mk 8:8).  That they are specifically contrasted (Mt 16:9f; Mk 8:19f) indicates that they are clearly distinguished from each other, though the distinction is probably one of material rather than size.  The kóphinos was probably a basket of wickerwork, such as were carried by Jews as food containers, slung on the back by means of a cord handle (kûp̱tā’ in the Mishnah).  Evidence of its variation in size is found in certain military accounts.  The spyrís, on the other hand, was a large hamper, possibly of rope, of sufficient size and strength for Paul to be lowered in it from the wall of Damascus (Acts 9:25).  The apostle himself describes this basket as sargánē (2 Cor 11:33), a plaited basket, sometimes more specifically a fish basket.”


g.  “We do well to consider the impact of this miracle on the Jews, particularly those who had hoped to pressure Jesus into continuing to feed them (Jn 6:22-59, the Bread of Life declined).  By this miracle Jesus demonstrated that His ability to provide food as and when He wished was fully intact, and therefore that His declining to feed Israel had a point.  Reports of this miracle by which Gentiles ate at His hand must have perplexed the Jews, and was surely intended to make them reconsider Jesus’ words, particularly His injunction to them to seek the bread that does not perish.  It also served notice on mankind that Israel’s special place in God’s favor was now extended to Gentiles.”
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