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 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the nominative subject from the masculine singular relative pronoun HOS plus the indefinite particle EAN, which together mean “whoever.”  Then we have the third person singular aorist deponent passive subjunctive from the verb EPAISCHUNOMAI, which means “to be ashamed of.”


The aorist tense is a constative/futuristic aorist, which views the entire present and future action as a fact.


The deponent passive voice is passive in form, but functions in an active sense with the indefinite ‘whoever’ producing the action of being ashamed of Jesus.


The subjunctive mood is in indefinite relative clauses where the action is possible but undetermined as yet.  There is an element of contingency; it may or may not happen.

This is followed by the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the masculine plural article, first person masculine plural adjective EMOS, and the noun LOGOS, meaning “My words, statements, doctrines, sayings, messages, etc.”

“For whoever is ashamed of Me and My words”
 is the preposition EN plus the locative of place/time from the feminine singular article and noun GENEA with the adjective HOUTOS, meaning “in this…generation.”  With this we have the locative feminine singular article and adjective MOICHALIS, meaning “adulterous” plus the additive use of the conjunction KAI, meaning “and” with the locative feminine singular adjective HAMARTWLOS, meaning “sinful.”

“in this adulterous and sinful generation,”
 is the adjunctive use of the conjunction KAI, meaning “also” plus the nominative subject (and appellation) from the masculine singular article and noun HUIOS, meaning “the Son.”  With this we have the genitive of relationship from the masculine singular article and noun ANTHRWPOS, meaning “of Man.”  Then we have the third person singular future deponent passive indicative from the verb EPAISCHUNOMAI, which means “to be ashamed of.”


The future tense is a predictive future, which affirms what will take place.


The deponent passive voice is passive in form, but functions in an active sense with the Son of Man producing the action of being ashamed of that person.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “him.”

“the Son of Man will also be ashamed of him,”
 is the temporal conjunction HOTAN, meaning “when,” followed by the third person singular aorist active subjunctive from the verb ERCHOMAI, which means “to come.”


The aorist tense is a futuristic aorist, which views the entire future action as a fact.


The active voice indicates that the Son of Man will produce the action.


The subjunctive mood is used in temporal clauses that are indefinite in when the action will be realized.

Then we have the preposition EN plus the locative of sphere from the feminine singular article and noun DOXA, meaning “in the glory.”  With this we have the possessive or descriptive genitive from the masculine singular article PATĒR plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “of His Father.”  This is followed by the preposition META plus the genitive of association from the masculine plural article and noun AGGELOS with the genitive masculine plural article and adjective HAGIOS, meaning “with the holy angels.”

“when He comes in the glory of His Father with the holy angels.’”
Mk 8:38 corrected translation
“For whoever is ashamed of Me and My words in this adulterous and sinful generation, the Son of Man will also be ashamed of him, when He comes in the glory of His Father with the holy angels.’”
Explanation:
1.  “For whoever is ashamed of Me and My words”

a.  Jesus concludes this teaching with His fourth and final explanation of what He means by saying “If anyone wishes to follow after Me, he must deny himself, and take up his cross and follow Me.”

b.  The first question we must answer is: “To whom does the subject ‘whoever’ refer, the believer or unbeliever?”  If it refers to the believer, then the Son of Man being ashamed of him could only occur at the evaluation throne of Christ after the resurrection of the Church and before the second advent of Christ.  However, the phrase “with the holy angels” at the end of this statement, indicates that this coming refers to the second advent of Christ, since the Lord does not come with the holy angels at the time of the resurrection of the Church.  Therefore, the subject ‘whoever’ must refer to the unbeliever, who denies that Jesus is the Messiah and is ashamed of His death on a cross, which was one of the major objections of Judaism as to why Jesus could not be the Messiah.


c.  Being ashamed of Jesus refers primarily to the Jews being ashamed of having their Messiah die in disgrace as a common criminal on a cross per the Scripture that says that cursed is everyone who hangs on or from a tree.  The leadership of Israel and most of the followers of Jesus were ashamed of Him and His words before His death.  Consider the events of Jn 6:48-68, “I am the bread of life.  Your fathers ate the manna in the desert, and yet they died.  This [bread] is the bread which comes down from heaven, in order that someone may eat from it and not die.  I am the living bread which came down from heaven; if anyone eats from this bread, he will live forever; and in fact the bread which I will give for the life of the world is My flesh.’  Then the Jews began to argue with one another, saying, ‘How is this man able to give to us His flesh to eat?’  Therefore Jesus said to them, ‘Truly, truly, I say to you, unless you eat the flesh of the Son of Man and drink His blood, you do not have life in yourselves.  He who eats My flesh and drinks My blood has eternal life, and I will raise him up on the last day.  For My flesh is real food, and My blood is real drink.  He who eats My flesh and drinks My blood begins to live in Me, and I in him.  Just as the Living Father sent Me, and I live because of the Father, so also he who eats Me, he also will live because of Me.  This is the bread which came down from heaven; not like the fathers ate and yet died; he who eats this bread will live forever.’  These things He said in the synagogue, while teaching in Capernaum.  Therefore, after hearing [this,] many of His disciples said, ‘This statement is hard [to accept]; who is able to listen to it?’  However Jesus, knowing in himself that His disciples complained about this, said to them, ‘Does this shock and offend you?  Therefore if you see the Son of Man, ascending to where He was before, [would you then still take offense?]  The Spirit is the One who gives life; the flesh is absolutely of no help [benefit, use, profit, or value]; the words which I have spoken to you are spiritual and are life.  But there are some of you who do not believe.’  For Jesus knew from the beginning who they were who did not believe, and who it was that would hand Him over.  And He was saying, ‘For this reason I have said to you that no one is able to come to Me unless it has been given to him from the Father.’  As a result of this many of His disciples went backwards and were no longer walking with Him.  Therefore Jesus said to the twelve, ‘You do not also want to go away, do you?’  Simon Peter answered Him, ‘Lord, to whom shall we go?  You have words of eternal life.’”


d.  Notice that the Jews of Galilee and Capernaum, where Jesus did most of His teaching and miracles were shocked and offended by His words.  Jesus made a major issue over His person and His words.  Believing in His person—that He is the Messiah—and His words—the promise of the gospel—are the major issue in human history.  To be ashamed of the person of Christ is to be ashamed of the message of the gospel (His words) and to be ashamed of the gospel is to be ashamed of the person of Christ, who is the centerpiece of the message of the gospel.


e.  Certainly the believer who is ashamed of being a believer and ashamed to proclaim the gospel will suffer loss at the evaluation throne or judgment seat of Christ, but not their eternal salvation.  But an even more serious consequence is in store for the unbeliever at the last judgment who is ashamed of having Jesus as their Messiah and His words as their message of eternal life.  Their consequence is the lake of fire forever.  “The destiny of man is decided by the attitude to this Word as the Word of Christ, by the attitude to Him.  Because it is His Word, to be ashamed of His words is to be ashamed of Him.”

2.  “in this adulterous and sinful generation,”

a.  The Lord Jesus then qualifies His statement by having it refer to that specific generation, which is the generation of Jews who were alive on earth during His first advent.  Therefore, the application of this statement is for the Jews of that generation and not a general statement applicable to all generations.  Lk 11:29, “As the crowds were increasing, He began to say, ‘This generation is a wicked generation; it seeks for a sign, and yet no sign will be given to it but the sign of Jonah.’”

b.  That generation of Jews is characterized as being adulterous and sinful.  The term adulterous does not refer to their sexual activity but to their spiritual adultery—going after other gods ahead of Jesus.  The Jews of that generation wanted the kingdom of God without the expiation of their sinfulness.  They wanted God to ignore their sinfulness and just give them the political and economic power they always desired.  They preferred that God do nothing about the problem of their sinfulness and just deal with their political situation of being under the authority of Rome and harassed by their enemies.


c.  Their greatest sinfulness was their belief in their own self-righteousness.  They didn’t believe that they needed to be saved from their sins.  The sacrifices at the Temple were taking care of that problem and that was all that was necessary.  There was no need for a sacrificial Messiah.


d.  The implication here is that the Jewish unbelievers should be ashamed of themselves rather than being ashamed of Jesus of Nazareth.

3.  “the Son of Man will also be ashamed of him,”

a.  The title ‘the Son of Man’ is a specific reference to the humanity of Christ, but is also a synonym for the first person singular personal pronoun “I” = ‘I will also be ashamed of him’.


b.  The humanity of Christ in hypostatic union will be ashamed of any and all Jews of His generation who did not believe in Him.  This shame is synonymous for God’s rejection of them as His ‘people’.  They will become the ‘not My people’.


c.  The Lord Jesus Christ will be so ashamed of the unbelievers of His generation that they will not participate in the kingdom of God, but be excluded forever from it.  The Lord will not have unbelievers in His kingdom.

4.  “when He comes in the glory of His Father with the holy angels.’”

a.  The final qualifying phrase indicates the time when all that Jesus has said about this generation will apply.  The shame that Jesus will have for this sinful generation will occur when Jesus comes in the glory of His Father with the holy angels, which can only refer to the second advent of Christ.



(1)  Mk 13:26-27, “Then they will see the Son of Man coming in clouds with great power and glory.  And then He will send forth the angels, and will gather together His elect from the four winds, from the farthest end of the earth to the farthest end of heaven.”



(2)  2 Thes 1:7, “and to give relief to you who are afflicted and to us as well when the Lord Jesus will be revealed from heaven with His mighty angels in flaming fire,”



(3)  Jude 14-15, “It was also about these men that Enoch, in the seventh generation from Adam, prophesied, saying, ‘Behold, the Lord came with many thousands of His holy ones, to execute judgment upon all, and to convict all the ungodly of all their ungodly deeds which they have done in an ungodly way, and of all the harsh things which ungodly sinners have spoken against Him.’”


b.  “Here the reference to ‘the Father’ indicates that ‘the Son of man’ is in fact ‘the Son of God’.”


c.  The phrase ‘the glory of the Father’ refers to the full essence of God; for the glory of God is His essence.  His glory is who and what He is.  When Christ returns at both the resurrection of the Church and at the Second Advent, He will return in the glory of His divine essence.  He will not be ‘emptied’ of His divine essence as during the First Advent, but will be clothed in the full glory of who He is as the God-Man.  He will return with the glory, which He had with the Father prior to His first advent.  Jn 17:5, “And now, Father, glorify Me with Yourself with the glory which I had with You before the world existed.”


d.  There will be a judgment of all Jews and Gentiles of Christ’s generation at the Second Advent.  That judgment is called the Baptism of Fire.  It is the separation of the good fish from the bad fish, the sheep from the goats, and the wheat from the tares.  All unbelievers go to Hades to await the Last Judgment, while all believers enter into the millennial kingdom of the Son of God. The Lord Jesus Christ will be ashamed of those Jews who did not believe in His person or His words.
5.  Commentators’ comments.


a.  “It is not a statement about the future conduct of one, but about his present attitude toward Jesus.  The conduct of men toward Christ now determines Christ’s conduct then.  The reference is to the future second coming of Christ with the glory of the Father with his holy angels (Mt 16:27).  This is a clear prediction of the final eschatological coming of Christ.  This verse should not be separated from Mk 9:1 as the chapter division does.  These two verses in Mk 8:38 and 9:1 form one paragraph and should go together.”
  “The reference here is to the second Advent, not the Rapture, for in 9:1–9, our Lord speaks of the Millennial Kingdom.  The chapter division is unfortunate here, cutting in two a connected discourse.”


b.  “Clearly Jesus and the Son of Man are the same Person (cf. Mk 14:41b-42, 62).  The veiled reference to His future role as Judge was appropriate because of the crowd’s presence.  To be ‘ashamed’ of Jesus is to reject Him (cf. Mk 8:34-35a) and to retain allegiance to ‘this generation’ because of unbelief and fear of the world’s contempt.  In return, when Jesus comes in glory as the awesome Judge, He will refuse to claim those as His own (Mt 7:20-23; Lk 13:22-30), and they will experience shame (Isa 28:16; 45:20-25; Rom 9:33; 10:11; 1 Pet 2:6, 8).”


c.  “Jesus solemnly declared that He will be ashamed in the final reckoning day of any who are ashamed of Him now.  Everything for eternity depends upon our attitude towards the Lord Jesus Christ.  To confess Him openly before men means eternal life and salvation.  To deny or be ashamed of Him means eternal judgment and everlasting ruin.  Christ is the touchstone of all hearts.  As is our attitude to Him, so will be God’s attitude to us when the day of reward shall come.”


d.  “Verse 38 must be seen as a Semitic parallelism, indicating the identity of Jesus and the Son of Man who would come in glory.  How one reacts to Jesus now will determine how the Son of Man reacts to that person on Judgment Day.  Owning Christ leads to being owned by him, being ashamed of Christ will lead to him not recognizing a person on the final day, when he comes with his angels.  Thus Jesus’ ministry and life is the anvil on which one’s metal will be tested.  How one reacts to him will determine one’s ultimate fate.”


e.  “When Christ used the expression, ashamed of me and of my words, he was drawing a contrast with the attitude of willingness to lose one’s life for his sake and the Gospel’s (verse 35).  To be ashamed is to deny Christ in the hour of trial rather than to own him even at the risk of death.  It is to take one’s stand with this sinful generation instead of with Christ.  The word adulterous is used spiritually to describe unfaithfulness to God.  In like manner, when the Lord comes as Judge, he will be ashamed and will disown those who have disowned him.”


f.  “The underlying irony in the situation depicted derives from the veiledness which characterized Jesus’ earthly ministry: he is one of whom men may be ashamed, but He will be openly revealed as the one who possesses the glory of His Father.”


g.  “‘In this adulterous and sinful generation’ points to the fact that this generation is ashamed of Jesus with all that this verb implies.  Jesus is thinking not only of the Pharisees and the leaders who were so hostile to Him but also of the mass of people who, though they ran after Him, failed to believe Him and His words.”
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