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

 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the nominative subject from the masculine singular relative pronoun HOS with the indefinite particle EAN, meaning “whoever.”  Then we have the third person singular present active subjunctive from the verb THELW, which means “to will, want, wish, or desire.”


The present tense is a gnomic or static present for a present situation that does not change.  The status quo is what it is right now and does not change.


The active voice indicates that the indefinite ‘whoever’ produces the action.


The subjunctive mood is used with EAN in the indefinite clause to indicate possibility, probability or contingency.

This is followed by the accusative direct object from the feminine singular article and noun PSUCHĒ plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his life or soul.”  Then we have the aorist active infinitive from the verb SWIZW, which means “to save.”


The aorist tense is a constative/futuristic aorist, which regards the current and future situation as a fact.


The active voice indicates that the indefinite whoever produces the action of saving.


The infinitive is a complementary infinitive, which completes the action of the main verb ‘to wish’.

This is followed by the third person singular future active indicative from the verb APOLLUMI, which means “to ruin, destroy, or lose.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the indefinite whoever will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the life/soul.

“For whoever wishes to save his life will lose it,”
 is the adversative use of the postpositive conjunction DE, meaning “but” plus the nominative subject from the masculine singular relative pronoun HOS with the indefinite particle EAN, meaning “whoever.”  This is followed by the third person singular future active indicative from the verb APOLLUMI, which means “to ruin, destroy, or lose.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the indefinite ‘whoever’ will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine singular article and noun PSUCHĒ plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his life or soul.”  This is followed by the preposition HENEKA plus the ablative of cause from the first person singular personal pronoun EGW, meaning “because of Me; on account of Me; or for the sake of Me” and referring to Jesus.  With this we have the additive use of the conjunction KAI, meaning “and” plus the ablative of cause from the neuter singular article and noun EUAGGELION, which means “the gospel.”  Then we have the future active indicative from the verb SWIZW, which means “to save.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the indefinite whoever produces the action of saving.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the soul.

“but whoever will lose his life because of Me and the gospel will save it.”
Mk 8:35 corrected translation
“For whoever wishes to save his life will lose it, but whoever will lose his life because of Me and the gospel will save it.”
Explanation:

1.  “This paradox appears in four forms: (1) Mt 10:39 (2) Mk 8:35=Mt 16:25=Lk 9:24 (3) Lk 17:33 (4) Jn 12:25.  It is one of the profound sayings of Christ that he repeated many times.”

Mt 16:25, “For whoever wishes to save his life will lose it; but whoever loses his life for My sake will find it.”  Notice the change from ‘save’ to ‘find’.  Mt 10:39 is a similar but different statement: “He who has found his life will lose it, and he who has lost his life for My sake will find it.”  John states a similar principle in Jn 12:25, “He who loves his life loses it, and he who hates his life in this world will keep it to life eternal.”
2.  “For whoever wishes to save his life will lose it,”

a.  Jesus continues His teaching of the disciples and crowd at Caesarea Philippi with an explanation of what it means to deny oneself and take up one’s cross and follow Jesus.

b.  The word “whoever” makes this principle applicable to both believers and unbelievers with the emphasis here on the unbeliever.  The next statement in the message will emphasize the believer.


c.  The word “wishes” indicates that there is a volitional issue involved here.  People have a God-given free will, which is capable of wishing, wanting, or willing things for themselves or others.  And most people want to save their life, if they are given the choice.


d.  But Jesus declares here that the person who wishes to save his life will lose it.  What does that mean?  Is this a universal truth in all situations?  No, of course not.  We see all kinds of times in life where people save themselves from drowning or dying in some other manner.  This principle applies very specifically to unbeliever, who wishes to save their physical life by not believing in Christ.  By saving their physical life through not believing in Christ, they lose their spiritual and eternal life.  “The word PSUCHĒ can be used synonymously with ZWĒ at Mk 8:35 and parallel passages; compare especially Lk 12:15 and 20.”
  In other words PSUCHĒ has two meanings (as found in BDAG) (1) life (2) soul, which are interchangeable, since our real human life is our soul life.
e.  In the case of the person who has believed in Jesus as the Christ and is facing persecution and death threats from the government or some other religious group that is anti-Christian, this believer is attempting to save his physical life by denying Jesus, he will lose his life through the sin unto death.  The believers in Rome to whom Mark is writing were facing this exact situation under the persecution of Nero after 64 A.D. and before Nero’s death in 68 A.D.  These believers were put in a situation where they had to denounce Jesus in order to save their physical life, and by so doing they destroyed their spiritual life.  Therefore, by denying self and declaring their obedience to the Lord Jesus Christ instead of the lord Nero, Christians were losing their physical life, but saving their spiritual life and ensuring their eternal life.  And unbelievers who refused to accept Christ in order to save their physical life were losing their spiritual and eternal life.

3.  “but whoever will lose his life because of Me and the gospel will save it.”

a.  In contrast to those unbelievers and believers who denied Christ in Nero’s persecution, there were other unbelievers and believers who refused to deny Christ, but took up their cross and followed Him in allowing the Roman government to take their life.  These believers saved their spiritual life and ensured their eternal life by their faithfulness to Christ.


b.  This same situation applied to the people listening to Jesus at that time because of the persecution that would shortly come from the Jewish government in the person of Saul of Tarsus.  So this prophecy by Jesus had a near fulfillment, which would begin in the next couple of years and a far fulfillment that would occur in about 35 years with continuing periodic persecutions from 90 A.D. until 312 A.D. and then again after 680 A.D. with the rise of Islam.


c.  Losing one’s life has both a metaphorical and literal meaning and application here.  The literal application is to martyrdom, in which a believer’s life is taken from him against his will because of his faith in Christ.  The metaphorical meaning and application is related to a person becoming a slave of the Lord Jesus Christ and denying the desires of their sinful life in order to live a life of obedience to God.


d.  Therefore, denying oneself is defined as losing one’s life because of faith in the Lord Jesus Christ.  Jesus adds the fact that it is not just because of faith in His person, but also faith in the message of the gospel—the promise of God that anyone who believes in Christ will have eternal life.


e.  Notice that there are two things that are instrumental in our eternal salvation: the Person of the Lord Jesus Christ, who denied Himself by going to the Cross as a substitute for us, and the message of the gospel, which is God’s promise of eternal life to anyone who believes in what the Lord Jesus Christ did for us on the Cross.  Two immutable things provide our eternal salvation—the person/work of the Lord and God’s promise connected with that person/work.

4.  Commentators’ comments.


a.  “Mk 8:35 defines the PSUCHĒ more closely as the life which is lived before God and Ps 49 also teaches that death cannot be a final negation of it.  Of this true life which is lived before God it is then stated that man finds it, not by gaining the whole world, but by being a disciple of Jesus.  Life, then, is not just a natural phenomenon.  Man lives it.  If he is not aware of this, and regards life only as a natural phenomenon, he interprets it in a definite way, namely, in such a way that he misses what ought to be his life [i.e. his spiritual life].  Nor can there be any substitute for it.  He has already lost his life.  PSUCHĒ then, is more than being physically alive.”


b.  “The primary reference might be to physical life, but in the sense of the true and full life that the Creator intends, and therefore with a broader scope than that of life on earth.”


c.  “The word ‘life’ here is not BIOS referring to one’s physical existence and its needs but PSUCHĒ, referring to the soul, that part of man which wills, and thinks, and feels, or in other words, to the will power, the reason, and the emotions, to the personality with all his activities, hopes, and aspirations.  That is, the person who desires to so live that these will find self-gratification, will lose that which alone makes the activity of these things, worthwhile and satisfying.  God has so created man, that he does not find complete rest and satisfaction until his entire being is swallowed up in the sweet will of God.  This is Jesus’ teaching here.  Our Lord is not here giving the terms upon which God will give salvation, for self-denial never saved a soul from sin.  Only Jesus’ blood can do that.  Jesus is here giving His philosophy of life.”


d.  “This verse explain Jesus’ requirements in verse 34, focusing on entrance into discipleship, leaving one’s old allegiance to this life, and pledging allegiance to Jesus as a disciple.  Paradoxically a person who wants to save (‘preserve’) his life (‘soul’) will lose it; he will not be saved to eternal life.  But a person who loses his life for the sake of Jesus and the gospel will save it; he will be saved to eternal life.  Jesus made a word play on the terms ‘lose’ and ‘life’.  The PSUCHĒ on one hand is one’s natural physical life but it also refers to one’s true self, the essential person that transcends the earthly sphere.  One who decides to maintain a self-centered life in this world by refusing Jesus’ requirements will ultimately lose his life to eternal ruin.  Conversely a person who will ‘lose’ (give over, ‘deny himself’) his life (even literally, if necessary) in loyalty to Jesus and the gospel by accepting His requirements will actually preserve it forever.  As a follower of Jesus, he is heir to eternal life forever with God.”


e.  “The professed follower of Jesus who is concerned with his own best interest, as men say, and lives to gratify his own natural desires will find out at the judgment-seat of Christ that his life has not counted for God, and it is really lost.  A life laid down for Christ’s sake is a life saved for that day when all that has been done to glorify God and make known His gospel will be rewarded richly.”


f.  “Salvation is by Grace.  Nothing can save but Grace.  Eternal salvation is not dependent on our walk.  But the way which leads to Glory is the way of self-denial and suffering. It is His own path.”


g.  “This saying appears in four variations in the Gospels and was obviously important to the early church.  Those who want to preserve their life ultimately must give it up anyway, and in fact wanting to preserve one’s life now has the opposite effect at the future appearance of Christ—one loses it then.  Possibly we should see verse 35 as an editorial word of encouragement by Mark to his Gentile audience under fire.  Here ‘the gospel’ likely means the good news about Jesus, its later Christian sense, not the good news Jesus himself proclaimed about the incoming dominion of God.”


h.  “The paradox of these verses is resolved by understanding that the Lord used the term life in two different senses.  The first expression, save his life, has reference to the preservation of physical life from death.  The person who is completely devoted to the protection of this life will miss the life that is eternal.  On the contrary, the person who is so devoted to Christ that he is willing to lose his life is the person who gains true life.  He finds that to die is gain (Phil 1:21).  This is not a description of the way of salvation for the lost, but rather of the philosophy of life for the disciple.”


i.  “The talk of losing and gaining the PSUCHĒ in these verses depends on the range of meaning of PSUCHĒ, and poses problems for the translator.  The same noun denotes both the ‘being alive’ which one might seek to preserve by escaping persecution and martyrdom, and the ‘real life’ which may be the outcome of such martyrdom, and therefore is to be found beyond earthly life.  It is in this latter sense that the English word ‘soul’ is traditionally used here, but the wordplay is better preserved by retaining ‘life’ but where necessary qualifying it with ‘true/eternal’ or ‘earthly’.  The immediate subject of these verses is surely the literal loss of (earthly) life, which the disciple is called to accept as a potential result of following Jesus.  Only that sense fully does justice to the wordplay.  To extend this sense to the loss of privilege, advantage, reputation, comfort, and the like may be legitimate in principle, but only so long as this primary and more radical sense is not set aside.  To cling t the things of this life, the things which humanity naturally values most, is the way to forfeit true life; clinging to life itself is the ultimate example of this concern, and is set in contrast with the acceptance of dearth (for the right reason) as the way to real life.  Jesus himself, in His death and resurrection, will be the supreme example of this new perspective.”
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