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 is the adversative use of the postpositive conjunction DE, meaning “But” with the nominative masculine singular articular aorist passive participle of the verb EPISTREPHW, which means “to turn around.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice is used in an active sense, indicating that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after turning around.”

Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative masculine singular aorist active participle of the verb EIDON, meaning “to see.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after seeing.”

This is followed by the accusative direct object from the masculine plural article and noun MATHĒTĒS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His disciples.”  Then we have the third person singular aorist active indicative from the verb EPITIMAW, which means “to rebuke.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative direct object from the masculine singular proper noun PETROS, meaning “Peter.”  Then we have the additive use of the conjunction KAI, meaning “and” with the third person singular present active indicative from the verb LEGW, meaning “to say: said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“But turning around and seeing His disciples, He rebuked Peter and said,”
 is the second person singular present active imperative from the verb HUPAGW, which means “to leave someone’s presence: go away: be gone, Satan! Mt 4:10; 16:23; Mk 8:33.”


The present tense is a customary present for an action that is expected right now.


The active voice indicates that Satan is expected to produce the action.


The imperative mood is a command.

Then we have the preposition OPISW plus the adverbial genitive of place from the first person singular personal pronoun EGW, meaning “behind Me.”  This is followed by the vocative masculine singular proper noun SATANAS, meaning “Satan.”
“‘Go away behind Me, Satan;”
 is the explanatory use of the conjunction HOTI, meaning “for, because” plus the negative OU, meaning “not” plus the second person singular present active indicative from the verb PHRONEW, which means “to think, to think about; to be concerned about; take someone’s side, espouse someone’s cause Mt 16:23; Mk 8:33; Rom 8:5.”


The present tense is a descriptive present, describing what is now going on.


The active voice indicates that Peter influenced by Satan is producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter plural article plus the possessive genitive from the masculine singular article and noun THEOS, meaning “the things of God.”  This is followed by the adversative use of the conjunction ALLA, meaning “but,” followed by the accusative direct object from the neuter plural article plus the possessive genitive from the masculine plural article and noun ANTHRWPOS, meaning “the things of men.”  

“for you are not thinking about the things of God but the things of men.’”
Mk 8:33 corrected translation
“But turning around and seeing His disciples, He rebuked Peter and said, ‘Go away behind Me, Satan; for you are not thinking about the things of God but the things of men.’”
Explanation:
1.  “But turning around and seeing His disciples, He rebuked Peter and said,”

a.  Mark continues the story of Jesus’ encounter with Peter, who has just rebuked Him for openly declaring that He must suffer many things, be rejected by, and killed by the leaders of Israel.  In contrast to Peter’s rebuke, Jesus gives one of His own to Peter.


b.  Peter has taken the Lord away from the disciples to talk to Him privately.  Jesus’ back is to the other disciples as He is rebuked by Peter.  Now before speaking to Peter, Jesus deliberately turns around to face the disciples.  This act is done so that the disciples can hear clearly what Jesus says, and in order to put Peter in a position of being behind Him.  This physical positioning has a metaphorical relationship to the rebuke Jesus gives Peter to go away behind Him.


c.  The emphasis on seeing the disciples emphasizes the fact that what Jesus needs to do as the Lamb of God on the Cross is more important than His personal relationship with His friend Peter.  The Lord looks at the disciples and sees the world of mankind for whom He must judged as a substitute, in order to provide their eternal salvation.  Jesus is keeps His eyes on His purpose and objective in the First Advent—to win the strategic victory over Satan.


d.  With His positioning correct and His mental attitude correct, Jesus then gives Peter the rebuke He so richly deserves.

2.  “‘Go away behind Me, Satan;”

a.  Jesus orders Peter to go away from Him, to go behind Him, with the implication that He is to stay behind Him.  Jesus directs His order at Peter, whom He calls ‘Satan’, because at this moment Peter is working on behalf of Satan without knowing it.


b.  Peter is tempting Jesus to become the political Messiah without the Cross.  Peter wants the kingdom of God to come without Jesus having to die, be buried and rise from the dead.  This is exactly what Satan wants, so that the issue of sin is never dealt with by God.  For if Jesus doesn’t deal with the issue of sin now, then God cannot deal with the punishment of Satan’s sin by sending Him to the lake of fire.  Therefore, Satan is using Peter and Jesus’ personal love for Peter to entice Jesus from going to the Cross.  Satan is doing everything He can to avoid the lake of fire and using someone Jesus loves to accomplish that task is not beneath him.  Satan is a user of people (and fallen angels).


c.  Therefore, this command by Jesus has a literal application to Satan to stop trying to get Jesus to disobey the Father’s will, plan, and purpose.  The literal application is to “Go away.”  This command also has a metaphorical application to Peter—“Get behind Me,” which emphasizes Peter’s need to keep following Jesus as an obedient servant.


d.  The fact refers to a person named Satan indicates the literal existence of that person.  Satan is no figure of someone’s allegorical imagination.  He is a real living being.


e.  This command is also directly related to Satan’s desire to “be like the Most High God.”  Satan is to always and forever remain “behind Jesus.”  He will never be equal to Jesus.


f.  “Rebuke is essentially a prerogative of divine lordship.  Only God may rightly rebuke the devil (Jude 9).  Jesus plainly has the right of rebuke (Lk. 9:55; 19:39–40).”

3.  “for you are not thinking about the things of God but the things of men.’”

a.  Jesus then states the reason for His command to Peter.  Peter is doing what He and the other disciples have been doing for a long time in many situations with Jesus—they have been thinking on the physical, material, human level (‘the things of men’) rather than on the spiritual, metaphysical, divine level (‘the things of God’).


b.  Peter was thinking about the kingdom of God on earth with Jesus as the political Messiah.  Jesus is thinking about the spiritual work He must do as the Messiah.


c.  Jesus needs Peter to start thinking about what the Father’s plan for Jesus is rather than thinking about what he, Peter, wishes as his plan for Jesus.  Simply put: Peter is thinking about what he wants rather than about what God wants.  Peter needs to get on the same sheet of music as Jesus.


d.  The implication here is a strong one.  God the Father and God the Holy Spirit want the incarnate Son of God to suffer many things, be rejected by the leaders of Israel, be killed by them in coordination with the Roman government, be buried and three days later rise from the dead.  This is the will, plan, and purpose of God the Father, now revealed for the first time by Jesus during His first advent.

4.  Commentators’ comments.


a.  “Peter’s warning, which seeks to restrain Jesus from taking the path of suffering, is very sharply rejected in the Lord’s saying.  Peter can grasp only human thoughts that are focused on earthly life and well-being.”


b.  “Jesus quickly wheeled round on Peter.  In doing that the other disciples were in plain view also (this touch only in Mark).  Hence Jesus rebukes Peter in the full presence of the whole group.  Peter no doubt felt that it was his duty as a leader of the Twelve to remonstrate with the Master for this pessimistic utterance.  It is even possible that the others shared Peter’s views and were watching the effect of his daring rebuke of Jesus.  It was more than mere officiousness on the part of Peter.  He had not risen above the level of ordinary men and deserves the name of Satan whose role he was now acting.  It was withering, but it was needed.  The temptation of the devil on the mountain was here offered by Peter.  It was Satan all over again.”
  “Just before Peter played the part of a rock in the noble confession and was given a place of leadership.  Now he is playing the part of Satan and is ordered to the rear.  Peter was tempting Jesus not to go on to the cross as Satan had done in the wilderness.  ‘None are more formidable instruments of temptation than well-meaning friends, who care more for our comfort than for our character’ (Bruce).  ‘In Peter the banished Satan had once more returned’ (Plummer).”


c.  “In administering this rebuke to Peter, our Lord must have been conscious of the fact that the other disciples had heard what Peter said, for had they not, there would have been no point in thus subjecting Peter to the lesson he received before them all.  Mark uses the same word, (epitimaō) which he used of Peter rebuking our Lord.  The word is used not only of an unjust, undeserved rebuke, but also of one which is deserved.  Had Peter been convicted of wrong-doing here, Mark could have used elegchō ‘to rebuke so as to bring the person rebuked, if not always to a confession, yet at least to a conviction of his sin’.  Peter at this time did not realize the dreadful thing he did.  Jesus recognized a repetition of the temptation of Satan (Mt 4:9).  It was a temptation to go around the Cross and receive the rulership of the world from the hands of Satan, the price, the worship of him.  Here was Satan again, using the foremost of the disciples, to tempt our Lord to go around the Cross.  It is the opinion of the present writer that our Lord did not call Peter, Satan, but that, recognizing the source, He spoke directly to the Tempter, including Peter in the rebuke.  Since Satan is incorrigible, he could not be brought to repentance, and epitimaō is most fitting here.  Our Lord, in His utterance, brands Peter’s words as Satanic.”


d.  “When Jesus rebuked Peter, He also ‘looked on His disciples’, because they agreed with Peter’s assessment of the situation!  Steeped in Jewish traditional interpretation, they were unable to understand how their Messiah could ever suffer and die.  To be sure, some of the prophets had written about Messiah’s sufferings, but much more had been written about Messiah’s glory.  Some of the rabbis even taught that there would be two Messiahs, one who would suffer and one who would reign.  No wonder the disciples were confused.  But the problem was more than theological; it was very practical.  Jesus had called these men to follow Him, and they knew that whatever happened to Him would happen to them.  If there was a cross in His future, there would be one in their future as well.  That would be reason enough to disagree with Him!  In spite of their devotion to Him, the disciples were still ignorant of the true relationship between the cross and the crown.  They were following Satan’s philosophy (glory without suffering) instead of God’s philosophy (suffering transformed into glory).  Which philosophy you accept will determine how you live and how you serve.”


e. “Peter’s reaction, which the other disciples probably shared, was a satanic attempt similar to the wilderness temptation, to divert Jesus from the Cross.  Jesus rebuked Peter for the benefit of them all.  This was not a personal attack.  The words, ‘Go away behind Me’ is probably not a command to Peter to take his proper place as a disciple, for Jesus named Satan as the source of Peter’s thoughts.  Peter was an unwitting spokesman for Satan because he was setting his mind not on the things of God, His ways and purposes, but on the things of men, human values and viewpoints.  The way of the Cross was God’s will and Jesus refused to abandon it.”


f.  “The Lord at once recognized in Peter’s foolish, though well-meant words, the voice of the Adversary, seeking to turn Him aside from the cross, where He was to die as the supreme Sacrifice for sin.  His sharp rebuke silenced the blundering apostle, but neither Peter nor the rest really entered into the revelation given.”


g.  “As Peter had rebuked Jesus, so Jesus rebukes him ‘Get behind Me’ (presumably meaning ‘take the place of a disciple following me and my example’). Far from protesting Jesus’ destiny and getting in the way of the trip up to Jerusalem, he ought as a disciple to follow in Jesus’ footsteps, taking up his cross and following him.  Peter’s assertion of authority in relation to Jesus was inappropriate for a disciple.  It is, of course, possible to see the use of the term ‘Satan’ here as generic, simply meaning adversary, but the apocalyptic character of the narrative suggests a stronger reading.  While Peter is not possessed, he is influenced by the forces of darkness to think in a merely human manner about the future of Jesus.  So Peter unwittingly serves as Satan’s tool here, ironically at the precise moment when he also has gained a partial insight into Jesus’ identity.  Like the blind man healed, he sees, but through a glass darkly, and so is easily misled.”


h.  “Jesus heard what he recognized to be the same temptation again.  Peter, in effect, was trying to dissuade him from obeying his Father’s will.  Peter had no idea that this was what he was doing; he was moved only by affectionate concern for his Master’s well-being and did not like to hear Him utter such ominous words.  But he was, for the moment, playing the part of an adversary, however inadvertently.”


i.  “The temptation Satan put through Peter was for Jesus to curtail His humanity and immediately enter into His divine role as the Son of God.  This, of course, would have suited Satan perfectly, for then his defeat from the cross would have been averted, God would have been compromised because He would not have fulfilled His pre-announced plan, and Satan would have at last validated his claim to challenge God for the right to be God.  The gospel record of the temptation ends on the note that the devil ‘left Him until an opportune time’ (Lk 4:13); the very vehemence with which Jesus turned on Peter suggests that this was that opportune time to continue the temptation, or certainly one of several such times.”


j.  “Peter must have been shocked at Jesus’ reply to his well-meant urging.  He could hardly have understood that by his attempt to dissuade Jesus from going to the cross he was laying arrows on the bow of Satan to shoot at his beloved Savior.  One thing must have penetrated his mind, namely, that all this about Jesus’ passion, death, and resurrection was divine and therefore, holy, blessed, saving; and that every contradictory thought and suggestion were evil, dangerous, and Satanic.  Thus the very temptation that Peter brought upon Jesus was used by Jesus to help him from the things of men to those of God.  We have only the hint that Jesus saw the other disciples plus what follows to indicate that the others, too, heard what Jesus said to Peter.”
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