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

 is the continuative use of the conjunction KAI, meaning “And” followed by the instrumental of manner from the feminine singular noun PARRĒSIA, which means “with openness, boldness, plainness, outspokenness, courage, confidence.”  Then we have the accusative direct object from the masculine singular article and noun LOGOS, meaning “the word, statement; subject, thing, matter.”  This is followed by the third person singular imperfect active indicative from the verb LALEW, which means “to speak, say, assert, proclaim.”


The imperfect tense is a descriptive imperfect, which describes a continuing past action.


The active voice indicates that Jesus was producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

“And He was proclaiming the matter with openness.”
 is the continuative use of the conjunction KAI, meaning “And” plus the nominative masculine singular aorist middle participle of the verb PROSLAMBANW, which means “to take aside; to take hold of and lead aside.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject (Peter) in producing the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after taking aside.”

Then we have the nominative subject from the masculine singular article and proper noun PETROS, meaning “Peter.”  This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Then we have the third person singular aorist middle indicative from the verb ARCHW, which means “to begin: he began.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject (Peter) in producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

With this we have the present active infinitive from the verb EPITIMAW, which means “to rebuke, reprove, warn, admonish.”


The present tense is a descriptive present, describing what was occurring at that moment.


The active voice indicates that Peter was producing the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb (to begin).

Finally, we have the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.”

“And Peter, after taking Him aside, began to rebuke Him.”
Mk 8:32 corrected translation
“And He was proclaiming the matter with openness.  And Peter, after taking Him aside, began to rebuke Him.”
Explanation:
1.  “And He was proclaiming the matter with openness.”

a.  Mark continues to tell the story of the disciples walking with Jesus from Bethsaida to Caesarea Philippi, when Jesus first told them that it was necessary that He suffer many things, be rejected by the leadership of Israel, be killed by them, and then rise from the dead three days later.


b.  Mark emphasizes the manner in which Jesus was proclaiming all these things.  He was doing so with openness, plain language, forthrightness, honesty, truthfulness.  The Greek adverb PARRĒSIA means with openness, boldness, plainness, outspokenness, courage, or confidence.  There were no parables, allegories, stories, or any other kind of figures of speech.  Jesus used plain easily understood language that was unmistakable in its meaning.  He wasn’t holding back anything or concealing anything.  Whatever questions the disciples had were answered directly and precisely. 


c.  The implication of imperfect tense of the verb ‘to proclaim’ here is that there was much more to the conversation than just what we have here in Mark’s account.   

2.  “And Peter, after taking Him aside, began to rebuke Him.”

a.  Having reached a high point in declaring on behalf of the disciples that Jesus was ‘the Messiah’, Peter now reaches a low point in reacting to the statements and explanation of Jesus.


b.  Peter first takes Jesus aside, so the others cannot hear what he is about to say to the Son of God, the God of Israel, and the Messiah.  This was the only thing Peter did well at this moment.  If you going to risk telling someone how wrong they are, at least do it in private, so that when you discover what a fool you have been for doing it, others will not know and your embarrassment will not be greater.


c.  Then, after taking Peter aside from the other disciples (wonder what the others thought at this point—perhaps a little indignation at Peter), Peter began to rebuke Jesus.  It is bad enough that Peter rebuked Jesus at all, but to begin to do so implies that Peter had no intention of just saying one simple thing.  He was going to go into a full theological diatribe of how wrong Jesus was in what He was saying.  Fortunately for Peter, as soon as he began to tell Jesus how wrong He was in His thinking and what He was saying, the Lord cut him off with a rebuke of His own.


d.  To rebuke someone means to criticize them for something they are doing.  In this case Peter was criticizing Jesus for saying that He, the Messiah, must suffer many things, be rejected, and be killed.  Peter apparently didn’t even hear the part about Jesus rising from the dead; for why would he rebuke Jesus for rising from the dead.  He was criticizing Jesus for even suggesting that he must die.  Peter was under the misconception that the Messiah did not need to die for the sins of the people.  He had forgotten that Jesus was the Lamb of God who takes away the sins of the world, which was told to him by John the Baptist, when Peter first met Jesus over two years ago.  Peter was thinking of Jesus as a political Messiah on the physical level and not even considering Jesus on the spiritual level.


e.  Mt 16:22 tells us what Peter said to Jesus, “God forbid [it], Lord!  This shall never happen to You.”

3.  Commentators’ comments.


a.  “Peter either rejects the fact of suffering or cannot understand its point.”


b.  “Jesus held back nothing, told it all, without reserve, to all of them.  The imperfect tense shows that Jesus did it repeatedly.  Mark alone gives this item.  Mark does not give the great eulogy of Peter in Mt 16:17, 19 after his confession, but he does tell the stinging rebuke given Peter by Jesus on this occasion.”


c.  “Our Lord repeatedly and in detail gave them what He had to tell them.  It was not a quick, short statement.  He spoke plainly, unmistakably.  It means plain speech as opposed to hints or veiled allusions, such as Jesus had previously given as in Mk 2:20 (bridegroom taken away).   Rebuking is the act of unjustly checking or blaming another.  What Peter said is not given, Mark’s aim being simply to show that Jesus had so spoken that misunderstanding of what He said was impossible.”


d.  “This announcement stunned the disciples.  If He is indeed the Christ of God, as they had confessed, then why would He be rejected by the religious leaders?  Why would these leaders crucify Him?  Did not the Old Testament Scriptures promise that Messiah would defeat all their enemies and establish a glorious kingdom for Israel?  There was something wrong somewhere and the disciples were confused.  True to character, it was Peter who expressed their concern.  One minute Peter was led by God to confess his faith in Jesus Christ, and the next minute he was thinking like an unbelieving man and expressing the thoughts of Satan!”


e.  “He who so short a time before had confessed Jesus as the Christ, the Son of the living God, now ventured to rebuke Him as though He were a discouraged man and speaking from the standpoint of one crushed and disappointed by the continued opposition of His foes.”


f.  “Peter’s response to the first passion prediction indicates he understands quite well what Jesus is saying—he just doesn’t like it.  There is no more time for veiledness or parabolic speech—Jesus is now explaining openly his mission and its means of fulfillment.”


g.  “Most Jewish people in the first century did not recognize OT texts as referring to the Messiah, who was to reign as king.  Most Jewish people believed in the resurrection of all the righteous dead at the end of the age, and the inauguration of a kingdom under God’s appointed ruler afterward.  Jesus’ explanation of his mission thus seems to Peter to contradict his confession of Jesus’ messiahship.”


h.  “The teaching was crystal clear, as Peter very definitely understood its meaning.  Peter’s remonstrance with Jesus was a demonstration that he had not yet understood the course of Jesus’ ministry; he was still looking for an earthly kingdom and was trying to entice Jesus to forsake the horror of the cross and all it meant, and rather to seek the glory of the millennial kingdom.”


i.  “The Greek imperfect tense is used to show that Jesus began and continued to speak of his death.  No longer did he refer to it in veiled fashion, but from this time on He instructed His disciples openly and explicitly concerning the fact.  This was the next stage in their training. Peter took Him aside and rebuked Him for speaking in such a manner.  In Peter’s mind violent death did not harmonize with Messianic dignity.”
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