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

 is the continuative use of the conjunction KAI, meaning “And” plus the third person singular aorist active indicative from the verb EPITIMAW, which means “to warn.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the disciples.

“And He warned them,”
 is the conjunction HINA, which introduces a purpose clause and can be translated “in order that.”  Then we have the dative of indirect object from the masculine singular negative cardinal adjective MĒDEIS, which means “to no one.”  This is followed by the third person plural present active subjunctive from the verb LEGW, which means “to say, speak, tell.”


The present tense is a durative and customary present, which refers to what is reasonably expected in the present as well as the near future.


The active voice indicates that the disciples are expected to produce the action.


The subjunctive mood with HINA indicates a purpose clause with an element of contingency—the contingency being the volition of the disciples to obey Jesus’ request.

Finally, we have the preposition PERI plus the adverbial genitive of reference from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “about Him.”

“in order that they might speak about Him to no one.”
Mk 8:30 corrected translation
“And He warned them, in order that they might speak about Him to no one.”
Explanation:
1.  “And He warned them,”

a.  Mark then tells us that Jesus warned the disciples not to tell anyone that He was the Messiah.


b.  Why did Jesus warn them?



(1)  Jesus was trying to protect them from the hatred and evil plots of those who wanted to kill Him.  It would not just be Jesus whom the leaders of Israel would go after but also His followers, especially those closest to Him.  The disciples knew this as evidenced by their action of running away from Him on the night He was arrested.



(2)  Jesus knew that He must die at Passover and not a day before.  Therefore, He was warning them to stay within the framework of God the Father’s plan and timing.  The Lord didn’t want any of them being disciplined for disobedience to God.



(3)  The Lord didn’t need any more publicity about His being the Messiah.  There had been enough publicity already.  What Jesus needed now was time to prepare His disciples for His death, burial, and resurrection.  The Lord was protecting them from people like Herod Antipas, who might do to them what he did to John the Baptist.

2.  “in order that they might speak about Him to no one.”

a.  The purpose of the warning is now stated—that they might speak about Him being the Messiah to no one.  People could figure it out on their own that Jesus was the Messiah, just as Peter and Andrew and John and others had done.  There was no need for the disciples to make a public pronouncement that Jesus was the Messiah.  The phrase “about Him” begs the question: ‘What about Him?’  The fact that He was the Messiah, which Peter had just declared on behalf of the group.


b.  The more the fact that Jesus was the Messiah was publicly proclaimed, the more danger He and the disciples would be in from the leaders of Israel.  The disciples were to no longer proclaim the message of salvation through faith in Jesus from this point on for the next six months.


c.  This point in Mark’s gospel corresponds with Jn 6:65-68, “And He was saying, ‘For this reason I have said to you that no one is able to come to Me unless it has been given to him from the Father.’  As a result of this [Jesus’ sermon in Capernaum about eating His flesh and drinking His blood] many of His disciples went backwards and were no longer walking with Him.  Therefore Jesus said to the twelve, ‘You do not also want to go away, do you?’  Simon Peter answered Him, ‘Lord, to whom shall we go?  You have words of eternal life.”


d.  The leaders of Israel were seeking to kill Jesus, Herod Antipas thought He was John the Baptist returned from the dead, and many of the Lord’s followers were no longer walking with Him (the seventy were now down to just the twelve).  The rejection of Jesus as the Messiah was building to a climax.  Therefore, the warning to the disciples to no longer say anything to anyone about Him being the Messiah.

3.  Commentators’ comments.


a.  “In Mk 8:30 epitimán [‘to warn’] is used to show how strict is His charge to the disciples not to disclose His messiahship at this point.  The same term is one of lordship when He commands the demons to keep silence in Mk 3:12.”


b.  “This prohibition was of announcing Him as Messiah.  The time was not yet ripe.  His so-called triumphal entry into Jerusalem would be the fit occasion.”


c.  “Why did Jesus warn them to keep quiet about Him?  For one thing, the disciples themselves still had much to learn about Him and what it truly meant to follow Him.  The religious leaders of the nation had already made up their minds about Him, and to proclaim Him as Messiah now would only upset God’s plans.  The common people wanted to see His miracles, but they had little desire to submit to His message.  To announce Him as Messiah might well result in a political uprising that would only do harm.”


d.  “Jesus sternly warned them not to tell anyone He is the Messiah.  People had thought up many false ideas about the concept of the Messiah.  The promised Davidic Messiah was commonly thought to be a political, nationalistic figure destined to free the Jews from Roman domination (Mk 11:9-10).  But Jesus’ messianic mission was broader in scope and far different in nature.  So He was reluctant to use this title, and the disciples were not yet ready to proclaim the true meaning of His messiahship.  Jesus knew He is God’s Anointed One, so He accepted Peter’s declaration as correct.  However, because of the disciple’s misunderstandings, He commanded silence until He could explain that as Messiah it was necessary for Him to suffer and die in obedience to God’s will.”


e.  “For the time being they were not to begin the work of making Him known to the world in His true character.  This must await His death, resurrection, and His ascension to God’s right hand in heaven.”


f.  “The exhortation by Jesus not to tell anyone he was Messiah implies that he accepted the title but did not want it published abroad, lest it lead to gross misunderstanding.”
  The gross misunderstanding would be people thinking that Jesus was a political Messiah.


g.  “Judaism did not have the same clarity about the Messiah and His mission.  Some groups among the Jews were not looking for any Messiah.  Others (for example, the people who wrote the Dead Sea Scrolls) believed in two Messiahs.  One would be a descendant of David who would rule as king, while the other would be a descendant of Aaron who would purify temple worship as high priest.  Still others were looking for a warrior-king who would deliver them from the Romans.  Therefore the title ‘Christ,’ or ‘Messiah,’ was a dangerous one.  It would immediately excite people’s preconceived imaginations about what that figure was supposed to do.  It would mark him out to the Romans as a rebel leader.  And it would close people off to Jesus’ own self-definition of His role.  So Jesus told His disciples not to say anything until He had risen from the dead; He did not need their semi-understanding assistance in explaining who He is.”


h.  “The so-called messianic secret, Jesus’ command to His disciples to tell no one about Him (Mk 8:30; 9:9), was doubtless bound up with several considerations.  Jesus did not want people to misunderstand the nature of His messiahship by identifying it with political aspirations.  He wished to avoid a premature confrontation with His adversaries.”


i.  “Another element may be that Jesus did not wish to claim Messiahship until He had shown himself to be Messiah by what He did, or until people recognized the real significance of His ministry.  In so doing He freed Messiahship from its this-worldly political associations and reinterpreted it in terms of the OT concept of God’s mighty act of salvation.”


j.  “The time for such public declaration will come in Mk 14:61f., but for now it is inappropriate.  When that time comes, it will be Jesus himself, not the disciples, who breaks the secrecy.  Decades of discussion as to the basis of this secrecy have still not displaced the rather obvious explanation in terms of the climate of thought among those who had witnessed and been impressed by Jesus’ Galilean ministry.  The popular enthusiasm for Jesus, and the hope that He might be persuaded to take a more political role as the leader of a Jewish uprising, would mean that messianic language could be seriously misunderstood on the part of both friends and enemies.  In view of what Jesus is about to reveal concerning His real mission in verse 31 there could hardly be a more unfortunate misunderstanding, or one more calculated to derail His enterprise as it approaches its decisive phase in the journey towards Jerusalem.  So language 

about Jesus as ‘the Christ’ is forbidden.  It is precisely because Jesus’ concept of Messiahship is so new that it was dangerous to use publicly a title which had, for most Jews of the time, its own ready-made connotations, which were very different from Jesus’ sense of mission.”


k.  “In the first place, the disciples were not yet ready to proclaim Jesus as the Christ properly.  The fullness of what ‘the Christ’ meant was not yet revealed to them.  In the second place, to proclaim Jesus as the Christ would arouse the false hopes of the multitude who were looking for an earthly Christ, one who would fulfill their grand political hopes.”
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