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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative subject from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He” and referring to Jesus.  Then we have the third person singular imperfect active indicative from the verb EPERWTAW, which means “to ask.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the disciples.

“And He continued asking them,”
 is the nominative subject from the second person plural personal pronoun SU, meaning “you” plus the adversative use of the postpositive conjunction DE, meaning “But.”  Then we have the accusative direct object from the masculine singular interrogative use of the indefinite pronoun TIS, meaning “who?”  This is followed by the accusative subject-of-the-infinitive from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Then we have the second person plural present active indicative from the verb LEGW, meaning “to say.”


The present tense is a descriptive present, which describes the action at this moment.


The active voice indicates that the disciples produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the present active infinitive from the verb EIMI, meaning “to be: I am”


The present tense is a static present for a state or condition that perpetually exists.


The active voice indicates that Jesus produces the state of being someone.


The infinitive functions like a finite verb in this idiom.

Literally this says: “But who do you say Me to be,” which is translated into English as indirect discourse as:

“‘But who do you say that I am?’”
 is the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense with Peter producing the action.


The participle is circumstantial, translated “Answering.”

Then we have the nominative subject from the masculine singular article and proper noun PETROS, meaning “Peter.”  This is followed by the third person singular present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Peter produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the nominative subject for the second person singular personal pronoun SU, meaning “You” plus the second person singular present active indicative from the verb EIMI, meaning “to be: You are.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that Jesus produces the state of being someone or something.


The indicative mood is declarative for a dogmatic statement of fact.

Finally, we have the predicate nominative from the masculine singular article and noun CHRISTOS, meaning “the Christ; the Messiah.”

“Answering, Peter said to Him, ‘You are the Christ.’”
Mk 8:29 corrected translation
“And He continued asking them, ‘But who do you say that I am?’  Answering, Peter said to Him, ‘You are the Christ.’”
Explanation:
1.  “And He continued asking them,”

a.  The Lord continues to walk with His disciples from Bethsaida to Caesarea Philippi and as they walk He continues to ask them about Himself.


b.  The previous questioning asked the disciples to describe what other people have said about Jesus; that is, that He is John the Baptist, Elijah, or one of the other prophets.  Having completed that line of questioning and answers, the Lord now changes course to a new but related question.

2.  “‘But who do you say that I am?’”

a.  Instead of asking what others are saying about who Jesus is, the Lord now asks the disciples who they say that He is.


b.  The Lord has gone from the abstract, theoretical, and hypothetical to the concrete, theological, and real.  Jesus is looking for a definitive, direct, and decisive answer from the disciples as to who they think He really is.


c.  We can imagine that the answer didn’t come immediately blurting out of Peter.  There may have even been a quiet discussion among the disciples about their answer.  It is possible that Peter spoke only for himself or as the representative of the group.  We do not know.

3.  “Answering, Peter said to Him, ‘You are the Christ.’”

a.  Peter gives the correct answer, the answer that was most honoring to Jesus and most revealing of who He really was.  Whether Peter spoke for himself or the group doesn’t matter, because none of the others in the group, including Judas, denied what Peter said or attempted to correct him.  Their silence was implied acceptance of what Peter said.


b.  Peter spoke directly, openly, honestly and without equivocation to Jesus and declared “You are the Messiah.”  The Greek translation of the Hebrew word Messiah is ‘Christ’.  Peter (and the disciples by inference) have come to believe that Jesus is the Son of God and King of Israel, who has come to earth to live among them as a true human being.  This declaration by Peter is enough for the leaders of Israel to plot his death and Peter probably knows this.  Therefore, the declaration itself demonstrates the courage and faithfulness of Peter.  The story Mark has been painting for us throughout his gospel has led to this high point and will flow from this point downhill to the Cross.  The confirmation of this declaration will come for Peter in the transfiguration of Jesus as the Christ.


c.  The eternal life of every person to whom God has given human life depends on their individual answer to this question: ‘Who do you say Jesus is?’  Is He God incarnate or not?  For those who believe He is there is eternal life and for those who do not believe there is eternal condemnation.  Our answer to this simple question determines our eternal future.


d.  The parallel passage is found in Mt 16:16 and there is a related statement in Jn 6:68-69, “Simon Peter answered Him, ‘Lord, to whom shall we go?  You have words of eternal life.  Indeed we have believed and have come to know that You are the Holy One of God.’”


e.  This was not the first time the disciples recognized Jesus as the Christ, nor was Peter the first person to make this declaration.  That honor belongs to Andrew, the brother of Peter, Jn 1:40-41, “Andrew, the brother of Simon Peter, was one of the two who heard from John [the Baptist] and had followed him.  He first found his own brother, Simon, and said to him, ‘We have found the Messiah’ (which is translated Christ).”
4.  Commentators’ comments.


a.  “In Mk 8:27 Peter calls Jesus the Messiah, whereas the people simply regards him as a prophet.”


b.  “Mark does not give ‘the Son of the living God’ (Mt 16:16) or ‘of God’ (Lk 9:20).  The full confession is the form in Matthew.  Luke’s language means practically the same, while Mark’s is the briefest.  But the form in Mark really means the full idea.  The disciples had confessed him as Messiah before.  Thus Jn 1:41; 4:29; 6:69; Mt 14:33.  But Jesus had ceased to use the word Messiah to avoid political complications and a revolutionary movement (Jn 6:14f.).  But did the disciples still believe in Jesus as Messiah after all the defections and oppositions seen by them?  It was a serious test to which Jesus now put them.”


c.  “The word ‘Christ’ is the English spelling of the Greek word Christos which means ‘the Anointed One’.  This in turn is the translation of the Hebrew word which comes into our English in the word ‘Messiah’.  It is the judgment of the present writer that the translation here should be ‘Messiah,’ the transliteration of the Hebrew word meaning ‘the Anointed One’.  It has a definite content of meaning with reference to Israel which the word ‘Christ’ does not have to the English reader.  In Psalm 2:2, the kings of the earth are said to take counsel against the Lord and His anointed, the word ‘anointed’ here being ‘Messiah’ in the original.  The word designates that King whom God will provide for Israel, who will occupy the throne of David forever.  Thus Peter was confessing the fact that he believed that Jesus of Nazareth was that coming King.”


d.  “Peter’s confession was bold and uncompromising, just as ours should be: ‘You are the Christ, the Son of the living God!’ (Mt 16:16).”


e.  “Then more directly and personally Jesus asked the disciples, Who do you say I am?  The emphasis is on you, those He had chosen and trained.  Peter, acting as the Twelve’s spokesman, declared openly, ‘You are the Christ, the Messiah, God’s Anointed One’ (cf. Mk 1:1).  Their open confession of Him at this point (cf. Jn 1:41, 51) was necessary because people in general were failing to discern His true identity, the religious leaders were strongly opposed to Him, and He was about to give the disciples additional revelation about Himself that would have costly implications for them.  It was essential that the question of His identity be firmly settled.  This affirmation of faith in Jesus was the anchor of their discipleship despite their temporary failures and defections (cf. Mk 14:50, 66-72).  Mark gave Peter’s confession in its simplest, most direct form to focus on Jesus’ teaching on the nature of His messiahship.”


f.  “It is not enough to be familiar with other men’s views of Christ, be they right or wrong.  Our Lord’s question was intended to emphasize the responsibility of individuals to know Him for themselves. Peter’s answer was the result of deep conviction, based on a divine revelation.  The fuller confession given in Mt 16:16 is a declaration of this disciple’s faith in Jesus, both as the Messiah of Israel and the divine Son of God.  He is both.  In fact, He could not be the Messiah (Christ) were He not the Son of God, for the Christ was the Son given and the Child born, as prophesied in Isaiah 9:6.  It is to Him the Father says, ‘You are My Son; this day have I begotten You’ (Ps 2:7).”


g.  “Though the disciples were imperfect in their sight yet they knew that He was the Christ.  That is true faith, which they all possessed, with the exception of Judas, who never addressed Him as Lord.  Mark gives the briefest account of Peter’s confession.  Matthew contains the completest record.  The church, as a future thing, is announced in Matthew as well as the Kingdom.  The church is not mentioned by Mark.  All show the divine hand which guided the pens of these instruments.  What is dispensational is always fully given in the kingly, dispensational Gospel by Matthew and omitted by Mark.”


h.  “In Mark’s outline he has structured his Gospel so that once the who question is answered, Jesus is able to reveal what His mission is.  All the questions cited above are ultimately ways of questioning Jesus and trying to figure out who He is. They lead to the answering of the major question, ‘Who is Jesus?’ at 8:27–30.  This is a climax in the narrative and a major turning point in the story.  Only after this identification do we have the explication of what Jesus’ real mission is, and this point is reiterated three times in the space of three chapters—8:31, 9:31, 10:32–34.  The essence of these mission statements is that the Son of Man must suffer and be rejected, and on the third day rise.”


i.  “Peter here begins to act the part of the spokesman for the Twelve, a role he will continue to play in later chapters (cf. 9:5; 10:28; 11:21; 14:29).  Peter is indeed the representative of the Twelve, but he represents both their insight and their blindness, with this pericope revealing both sides of this reality.  By calling Jesus Messiah, Peter sees Jesus as God’s anointed, and so most blessed, one.  But there appears to have been little or no expectation in early Judaism that Messiah would come and suffer.  Peter obviously doesn’t understand Jesus’ messianic vocation yet, and Mark, for his part, wants to make evident that until one understands who Jesus is, one cannot understand why He had to die.  Thus Peter’s confession, while true, is not the whole truth about Jesus.  But a key clue to understanding this whole crucial scene is being aware of the importance of the social setting of this event.  Caesarea Philippi was a major Hellenistic city built in the far north of the land near Mount Hermon by Herod Philip in honor of Augustus.  It had in ancient times been called Paneas in honor of the god Pan, who had a shrine there, but now there was a shrine for the emperor cult.  In addition, it had been previously a site where the god Baal had been worshiped.  Thus, in the midst of a city dedicated to false gods, Jesus’ true identity is revealed.  The implications include that here we see the real divinity, indeed a divinity come in the flesh and countering the claims of emperors to being gods walking upon the earth.”


j.  “There were many different views of the Messiah (or messiahs) in Jesus’ time, but they all revolved around an earthly deliverance and earthly kingdom.  Peter is right to call Jesus ‘Messiah,’ but what Peter means by the term and what Jesus means by it are entirely different at this point.”


k.  “Jesus hardly ever claimed to be Messiah, using that term.  The only occasion when He took the initiative in making this claim was outside Jewish territory (Jn 4:25f.).  When others referred to him as Messiah (‘Christ’) he accepted the idea, but was clearly anxious to avoid the title itself, and substituted his regular title ‘Son of man’ (Mk 8:29–33; 14:61f).  Popular Jewish Messianic hope was firmly committed to a political and nationalistic understanding of the coming day of liberation, and Jesus had no such political intentions.  His own conception of His mission as Messiah was such that popular Judaism would not have recognized it under that name.”


l.  “Mark has reserved the open use of the title [Messiah] until this moment.  Now at last the truth about Jesus is recognized and acknowledged.”
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