John 1:1
Mark 8:27



 is the continuative use of the conjunction KAI, meaning “And then,” followed by the third person singular aorist active indicative from the verb EXERCHOMAI, which means “to go out/forth; to go; to depart.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus and the disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS with the additive use of the conjunction KAI, followed by the nominative subject from the masculine plural article and noun MATHĒTĒS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Jesus and His disciples.”  This is followed by the preposition EIS plus the accusative of place from the feminine plural article and noun KWMĒ, meaning “(in)to the villages.”  With this we have the possessive genitive from the feminine singular proper noun KAISAREIA, meaning “of [in the sense of belonging to] Caesarea.”  Then we have the genitive of identity or descriptive genitive from the masculine singular article and proper noun PHILIPPOS, meaning “of Philip.”

“And then Jesus and His disciples went out to the villages of Caesarea of Philip;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition EN plus the locative of place from the feminine singular article and noun HODOS, meaning “on the way.”  Then we have the third person singular imperfect active indicative from the verb EPERWTAW, which means “to ask.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Jesus kept on producing the action.  He asked several times.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine plural article and noun MATHĒTĒS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His disciples.”  Then we have the nominative masculine singular present active participle from the verb LEGW, meaning “to say: saying.”


The present tense is a descriptive present, describing what occurred at that time.


The active voice indicates that Jesus produced the action.


The participle is circumstantial or explanatory.

This is followed by the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the disciples.

“and on the way He kept asking His disciples, saying to them,”
 is the accusative direct object from the masculine singular interrogative use of the indefinite pronoun TIS, meaning “Who?”  Then we have the accusative subject-of-the-infinitive from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  This is followed by the third person plural present active indicative from the verb LEGW, which means “to say.”


The present tense is a retroactive progressive present for an action that began in the past and is continuing in the present.


The active voice indicates that the subject ‘men’ are producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the nominative subject from the masculine plural article and noun ANTHRWPOS, meaning “men; people.”  Finally, we have the present active infinitive from the verb EIMI, meaning “to be.”


The present tense is an aoristic or static present for the present state, condition or fact of the situation.


The active voice indicates that Jesus produces the state of being someone.


The infinitive is an infinitive of indirect discourse as the direct object of a verb.
  Literally this says: ‘Who do men say Me to be?’  As an indirect discourse statement in English we use the word “that” to introduce the indirect discourse and have the infinitive function as a finite verb, translated “that I am.”

“‘Who do men say that I am?’”
Mk 8:27 corrected translation
“And then Jesus and His disciples went out to the villages of Caesarea of Philip; and on the way He kept asking His disciples, saying to them, ‘Who do men say that I am?’”
Explanation:
1.  “And then Jesus and His disciples went out to the villages of Caesarea of Philip;”

a.  Mark continues the story of the first advent of Jesus by telling us where Jesus went after healing the blind man at Bethsaida.  Jesus took the disciples and went to the villages around the city of Caesarea in the territory controlled by Herod Philip, called ‘the tetrarch’.  The correct literal translation of the phrase  is Caesarea of Philip (in the sense of belonging to Philip), not Caesarea Philippi.  This city called Caesarea is being distinguished from several other cities named Caesarea.


b.  Philip was “the tetrarch, son of Herod the Great and Cleopatra of Jerusalem.  He was tetrarch of Gaulanitis, Trachonitis, Auranitis, Batanea and Panias, and according to Lk 3:1, also Iturea (all small districts northeast of Palestine).  He rebuilt Panias as Caesarea (Philippi) and Bethsaida as Julias.  Josephus praises his personality and administration.  He was married to Salome, the daughter of Herodias.  He  died 33/34 a.d., whereupon his territory was joined to the Roman province of Syria, though only for a short time.”


c.  Caesarea in the territory of Herod Philip is located about 27 miles due north of Bethsaida-Julias in the Jordan River valley.  It would have taken one full day’s walk to get there.


d.  Note the plural of the word ‘villages’.  Jesus and the disciples went to all the small villages surrounding the actual city of Caesarea; that is, to the farmers in the local area surrounding and supporting the city folk.  There is no indication that Jesus went into the city of Caesarea itself.
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e.  “Caesarea Philippi was a city at the southwest base of Mt. Hermon on a rocky terrace 1150 feet above sea level, on the main source of the Jordan River.  The site was important for its strategic nature, since it guarded the fertile plain to the west.  In 20 b.c. the district was given by Augustus to Herod the Great, who erected a splendid temple of white marble in honor of the emperor.  After the death of Herod in 4 b.c. the area became part of the tetrarchy of Philip, who rebuilt and beautified the town, naming it Caesarea as a compliment to the emperor Augustus.  Philip added his own name in order to distinguish the city from Caesarea on the coast of Sharon.  Some have thought that the transfiguration of Christ occurred on an elevation near Philippi.  In the time of Christ Caesarea Philippi was a center of Greco-Roman civilization, with a largely pagan population.  The environs of the city were spoken of as ‘the district’ (Mt 16:13) or ‘the villages’ (Mk 8:27).  About a.d. 50 the city formed part of the kingdom of Agrippa II, who renamed it Neronias in honor of Nero.  During the Jewish war of a.d. 66–70 Caesarea Philippi served as a stopping-place for the Roman armies under Titus and Vespasian.”

2.  “and on the way He kept asking His disciples, saying to them,”

a.  During the twenty-seven mile hike from Bethsaida to Caesarea, Jesus did what He normally did with His disciples—He engaged them in a conversation designed to teach them something important.


b.  The imperfect tense of the verb EPERWTAW indicates that Jesus kept on asking the following question over and over again to His disciples.  He was prodding them for different answers.  He would ask the question.  They would give an answer.  He would ask again.  They would answer again.

3.  “‘Who do men say that I am?’”

a.  Mark then tells us the question with which Jesus kept on prodding the disciples.


b.  Jesus knew the answer to this question, but it wasn’t a rhetorical question.  Jesus really wanted to hear what the disciples had to say, but the question is not designed to show the ignorance of Jesus with regard to this matter.  The Lord had undoubtedly heard all the answers the disciples were about to give Him many times before from people in the crowd or the scribes, the Pharisees, the Sadducees, etc.


c.  Jesus’ point in asking this repeated question to get the disciples to begin thinking about who He really is.  The question opens the door for the disciples to truly ask themselves who they think He is, and perhaps even make them wonder who Jesus Himself thinks He is.  But to begin the thought process, the disciples must consider what other men say about Jesus.


d.  The question implies that the answer has to be more than, “You are a Jewish man from the line of David who was born in Bethlehem, grew up in Nazareth, are a carpenter by trade, but a biblical teacher and healer by profession, who occasionally does things that only God could possibly do.”

4.  Commentators’ comments.


a.  “Mt 16:13 has the Caesarea of Philippi in contrast to the one down on the Mediterranean Sea.  Mark means the villages belonging to the district around Caesarea Philippi.  This region is on a spur of Mount Hermon in Iturea ruled by Herod Philip, so that Jesus is safe from annoyance by Herod Antipas or the Pharisees and Sadducees.  Up here on this mountain slope Jesus will have his best opportunity to give the disciples special teaching concerning the crucifixion just a little over six months ahead.  Mt 16:13 has ‘the Son of Man’ in place of ‘I’ here in Mark and in Lk 9:18.  He often described himself as ‘the Son of Man’.  Certainly here the phrase could not mean merely ‘a man’.  They knew the various popular opinions about Jesus of which Herod Antipas had heard (Mk 3:21, 31).  It was time that the disciples reveal how much they had been influenced by their environment as well as by the direct instruction of Jesus.”


b.  “Apparently they did not enter the city itself. Jesus seems to have avoided the towns in which the Herodian passion for ambitious architecture was displayed.  Besides at this time He desired solitude.”


c.  “Jesus took His disciples about 25 miles north of Bethsaida to the villages around Caesarea Philippi, a city located at the source of the Jordan River on the southern slopes of Mount Hermon.  It was in the tetrarchy of Herod Philip, who gave it his own name to distinguish it from the Caesarea on the Mediterranean coast.  On the way Jesus asked the disciples what people were saying about Him.  Often Jesus’ questions were springboards for new teaching.”


d.  “The question was put to His disciples in order to lead up to a definite confession, on their own part, of His Messiahship and divine Sonship.  As they moved about they heard many people discussing Jesus, and undoubtedly they had often debated in their own hearts the things that were said.”


e.  “There is little question but that this little pericope [In current exegesis the term is used for any passage of one to three paragraphs studied as a unit.
] is the pivotal point in the Gospel up to this juncture.  Here, for the first time since Mk 1:1, Jesus is designated the Christ.  After that recognition comes, a dramatic change in tone happens in the story.  From then on the focus is on Jesus as the suffering Son of Man or Messiah, and thus on Jesus going and dying.  Thus after Caesarea Philippi we are focusing on preparation for the passion narrative and its significance.  The theology of the cross, of suffering, of glory dominates the rest of this Gospel.  That which was only previously hinted at is now shouted about.”


f.  “Jesus was taking His disciples towards a specific destination, the Mount of Transfiguration.  To prepare them for this event, He asked a leading question about His person, a question designed to make them squarely face making up their mind as to just exactly who He is.  The long period of miracles and teaching had clearly established that Jesus was an exceptional person; now they were asked to be specific about this exceptional character.  Who exactly was Jesus?  This was a question which probed beyond an intellectual reply, and one which probed the depths of their faith.”


g.  “Jesus led his disciples to this place because it was quiet.  Being on the very edge of Jewish territory, he could still preach in villages without being mobbed by folk seeking healing.  This is an area which is green and cool and is certainly one of the most beautiful parts of Palestine.  Like any good teacher, Jesus asked his class a leading question: ‘Who do people say I am?’  There is after all only one basic question in life: Who is Jesus?  On our answer to that depends our eternal future.”
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