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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come: they came.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus and the disciples) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the feminine singular proper noun BĒTHSAIDA, meaning “to Bethsaida.”

“And they came to Bethsaida.”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person plural active indicative from the verb PHERW, which means “to bring: they brought.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that a group of people produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the accusative direct object from the masculine singular adjective TUPHLOS, meaning “a blind man.”

“And they brought a blind man to Him”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person plural present active indicative from the verb PARAKALEW, which means “to request, implore, entreat Mt 14:36; Mk 5:18; 6:56; 7:32; 8:22; Lk 8:31f; 2 Cor 9:5.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that a group of people produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him,” referring to Jesus.  This is followed by the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  With this we have the genitive direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the blind man.  Finally, we have the third person singular aorist middle indicative from the verb HAPTW, which means “to touch.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a potential fact.


The middle voice is a direct middle,
 which emphasizes the personal responsibility of Jesus in producing the action.


The subjunctive mood is a subjunctive of purpose with HINA and denotes an element of contingency or probability.  Jesus didn’t have to do this.  It was entirely up to Him whether or not He would perform the action.

“and implored Him, in order that He might touch him.”
Mk 8:22 corrected translation
“And they came to Bethsaida.  And they brought a blind man to Him and implored Him, in order that He might touch him.”
Explanation:
1.  “And they came to Bethsaida.”

a.  Mark continues his story of the first advent of the Lord Jesus Christ with what happened after Jesus and the disciples returned to Bethsaida from the region of Dalmanutha and after His warning to them about the leaven [teaching] of the Pharisees and Herod.


b.  Some commentators assert that there are two Bethsaidas mentioned in the gospels.  There is the Bethsaida-Julias, which is on the northeast end of Lake Galilee, where the Jordan River flows south into the lake and is not in the territory or district of Galilee, but the territory of Philip the Tetrarch.  The other Bethsaida is called ‘Bethsaida of Galilee’ in Jn 12:21 and is next to the city of Capernaum.  It is not certain which Bethsaida they came to.  They had been gone for months from this area due to Herod’s beheading of John the Baptist.


c.  Several commentators consider this Bethsaida to be Bethsaida-Julias and do not accept the fact that there was a Bethsaida of Galilee as mentioned by John.  “Context would seem to locate this East of the Jordan (the ‘other side’ from the district of Dalmanutha, Mk. 8:10, 13; on the way to the villages of Caesarea Philippi, Mk 8:27),”
 which were due north of Bethsaida-Julias.  If Jesus is still avoiding the territory and jurisdiction of Herod Antipas, then it makes sense that He would go to Bethsaida-Julias, where Herod Antipas had no jurisdiction.


d.  “The healing of the blind man occurred when Jesus passed through Bethsaida Julias on his way to Caesarea Philippi.”
  This is also the opinion of Walvoord, Lenski, Lane and several others.

2.  “And they brought a blind man to Him”

a.  Shortly after arriving, some people brought a blind man to Jesus.  We are not told if the man was blind from birth or if he had become injured in some way.  Those details are not significant to the fact Jesus healed him.


b.  Jesus’ healing of the blind is mentioned in Jn 5:3; 9:1; Mt 9:27ff; 20:30; Mk 10:49; Lk 7:21f.  The point is that we know of at least seven separate occasions when Jesus healed someone who was blind.  Jesus was putting the doctors and faith healers out of business in Galilee.

3.  “and implored Him, in order that He might touch him.”

a.  The people who brought the blind man were most likely his family and close friends.  They implore, beg, plead with Jesus to heal him.  They plead out of respect for Jesus, not because Jesus demands that we beg before we receive anything from God.  The family and friends were making an urgent, heartfelt request that Jesus please help the one they loved.  The Lord never turned down a request motivated by this kind of love.


b.  By asking that Jesus touch the man, the people are asking that Jesus heal the man; for the people believed that Jesus’ healing was associated with His touch as demonstrated by the women with the menstrual problem for twelve years that touched the hem of Jesus’ coat and was healed.  The Lord could have just as easily spoken and affected the healing.


c.  The point is that the people believed in Jesus’ divine ability to heal.  They had faith in Him, His love for people, and His willingness to help.  The blind man undoubtedly did as well.

4.  Commentators’ comments.


a.  “Asking for help, especially in face of the manifested power of Jesus to save, occurs particularly in the Synoptic tradition, where those in need of aid turn to Jesus with their requests.  Thus the centurion in Mt 8:5, the elders of the Jews in Lk 7:4, the healed demoniac in Mk 5:18, the sick in Mt 14:36; Mk 6:56, the leper in Mk 1:40, Jairus in Mk 5:23; Lk 8:41, the guides of the deaf mute in Mk 7:32 and the blind man in Mk 8:22 all ask for help.  This is always a beseeching whose urgency is emphasized.”


b.  “If more blind people than deaf people are healed in the Gospels, this is most likely because eye afflictions are more common, not because sight is more important or Jesus wants eyewitnesses.”


c.  “Our Lord’s method of healing was unique: He put clay on the man’s eyes and told him to go wash.  Once Jesus healed two blind men by merely touching their eyes (Mt 9:27–31), and He healed another blind man by putting spittle on his eyes (Mk 8:22–26).  Though the healing power was the same, our Lord varied His methods lest people focus on the manner of healing and miss the message in the healing.”


d.  “Very clearly, the miracle recorded at Mk 8:22–26 is meant to be seen in light of the spiritual blindness of the disciples just mentioned.  Jesus is the one who opens the eyes of the blind.  This miracle visually demonstrates the spiritual malady of the disciples.”


e.  “The purpose of this miracle was to graphically display to the disciples that their faith in Jesus and their understanding would grow to perfection.  The miracle Mark records is not disconnected from this teaching.  This is one of two miracles which Jesus performed that was not instantaneous in its result, and these exceptional cases are not without.  The stages in the healing of the blind man demonstrated to the disciples that their faith in Jesus and their understanding would grow to perfection (the miracle is thus linked with Mk 8:18: ‘having eyes do you not see?’).  That this miracle was for the benefit of the disciples is confirmed by verse 26, for, having served its purpose, it was not to be used as an advertisement to bring people to hear Jesus.  Jesus was not at this time proclaiming the gospel; He was training His disciples!”
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