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 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist active participle of the verb ANASTENAZW, which means “to sigh deeply ‘he sighed deeply in his spirit’ (=to himself; compare Mk 2:8) and said Mk 8:12.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is temporal and precedes the action of the main verb.  It can be translated “after sighing deeply.”

Then we have the locative of place from the neuter singular article and noun PNEUMA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in His spirit.”  This is followed by the third person singular present active indicative from the verb LEGW, which means “to say: He said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“And after sighing deeply in His spirit, He said,”
 is the interrogative use of the relative pronoun TIS, meaning “Why?” plus the nominative subject from the feminine singular article and noun GENEA with the feminine singular demonstrative pronoun HOUTOS, meaning “this generation.”  Then we have the third person singular present active indicative from the verb ZĒTEW, which means “to seek.”


The present tense is a durative or retroactive progressive present for an action that began in the past and has continued throughout Jesus’ ministry.


The active voice indicates that that generation kept on producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the neuter singular noun SĒMEION, meaning “a sign, a miracle, a portent.”

“‘Why does this generation seek a sign?”
 is the “asseverative particle AMĒN, meaning ‘truly’, always used with LEGW, beginning a solemn declaration but used only by Jesus, meaning: I assure you that, I solemnly tell you Mt 5:18, 26; 6:2, 5, 16; 8:10 and many other passages.”
  Then we have the first person singular present active indicative from the verb LEGW, meaning “to say, tell, assure: I say.”


The present tense is a descriptive present, which describes what is happening right now.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This if followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the Pharisees.  Then we have the conditional particle EI, which is normally translated “if” and it’s true.  However, BADG says this particle is used here as a “marker of strong or solemn assertion, without apodosis (=in aposiopesis; see Blass-DeBrunner-Funk, section 482 of their grammar and A.T. Robertson, page 1203 of his grammar), meaning that this amounts to a strong negation, meaning: certainly not: truly, I tell you, it will not be given Mk 8:12 (However N. Coleman, writing in the Journal of Theological Studies in 1927, p. 159–67 interprets this as strongly positive [A sign will certainly be given to this generation]; but writing against him is F. Burkitt in the same Journal on pages 274–76).”
  Then we have the third person singular future passive indicative from the verb DIDWMI, meaning “to be given.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that that generation would receive or not receive the action of being given a sign.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the feminine singular article and noun GENEA with the adjectival use of the feminine singular demonstrative pronoun HOUTOS, meaning “to this generation.”  Finally, we have the nominative subject from the neuter singular noun SĒMEION, meaning “a sign.”  Therefore there are two ways to translate and interpret this statement:


(1)  ‘[if] a sign will be given to this generation’ and that sign would be the resurrection of Jesus, which Jesus mentions elsewhere, when He says that no sign will be given this generation except the sign of Jonah, Mt 12:39.


(2)  ‘[if] a sign will certainly not be given to this generation’ [with the apodosis left unstated], which is how most translations render it.  “In the same way (suppression of the apodosis) is to be explained by the use of EI like  in the sense of ‘not,’ in solemn oaths or questions.  The apodosis is wanting.  So Mk 8:12.  This is aposiopesis [the leaving of a thought incomplete usually by a sudden breaking off (as in ‘his behavior was—but I blush to mention that’).  It is an apparent imitation of the Hebrew idiom, though not un-Greek in itself.  Radermacher (N. T. Greek, p. 184) treats this idiom in Mk 8:12 as due to translation from the Hebrew (Aramaic).”

“The phrasing of the warning is Semitic, with a conditional clause (without a main clause [without an apodosis]) serving the function of an emphatic negative statement.  For the idiom (which implies a suppressed self-execration: ‘May God so-and-so to me, if…’ as in 2 Kg 6:31).”
  In simpler words, Jesus is saying here: “May God do this and more to Me, if a sign is given to this generation,” which is a Hebrew way of saying ‘no sign will ever be given to this generation’. The difficulty then remains in why Mark, writing to a Gentile audience would use such a difficult Hebrew idiom?  He probably did so to retain the exact words of Jesus, and probably knew that this idiomatic expression was well known.
“Truly I say to you, no sign will be given to this generation.’”
Mk 8:12 corrected translation
“And after sighing deeply in His spirit, He said, ‘Why does this generation seek a sign?  Truly I say to you, no sign will be given to this generation.’”
Explanation:
1.  “And after sighing deeply in His spirit, He said,”

a.  Mark continues the story of Jesus’ encounter with the Pharisees and Sadducees (Matthew tells us they were there too) seeking a sign from heaven proving He was the God of Israel.  After the religious leadership and self-imposed guardians of the Law ask for a miraculous confirmation from heaven of who He is, Jesus reacts silently and secretly in His spirit.


b.  Notice that Mark does not say that Jesus sighed, which would be an audible event.  Nor does Mark say that Jesus bowed His head, shook His head slowly from side to side, or made any kind of facial expression indicating disappointment, discouragement, or disgust.


c.  What Jesus did was sigh in His spirit—in His soul, in His mind, inside Himself.  He kept His feelings to Himself.  Well, if He kept His feelings to Himself, then how would Mark know anything about these feelings?  Mark would know through the inspiration of the Holy Spirit.


d.  Mark’s point here is that Jesus was disappointed, discouragement with, and disgusted by the locked-in negative volition and hardness of heart of the supposedly religious leaders of the nation.  Of all people, they knew the Scriptures and knew that Jesus was fulfilling every jot a tittle of those Scriptures.  Jesus had given them sign after sign after sign, day after day after day.  Regardless of who He healed, whose paralysis was made well, whose sight was restored, whose life was restored, what illness was cured, or what supernatural event was performed (walking on water, calming storms, feeding thousands with practically nothing), they men believed that Jesus did all the godly things He did in the power of Satan.  The Lord did everything in the power of the Spirit and from the motivation of unconditional love for these people, and yet they accused Him of being in league with the devil and demanded that He prove that He wasn’t.  Jesus had every right to sigh in His spirit at their total rejection of Him and persistent challenge to His being the Son of God, the Messiah, and the God of Israel.

2.  “‘Why does this generation seek a sign?”

a.  Jesus then does give an audible response to their question/demand.  Jesus responds with a rhetorical question.  He doesn’t expect an answer.


b.  That generation refers to the people living during the First Advent; those who were contemporaries of Jesus and above the age of nineteen; that is, those who were considered adults.


c.  The Greek word SĒMEION means “a sign, a miracle, a portent.”  These men were not asking for a miracle.  They had already seen hundreds of Jesus’ miracles.  They were asking for a definitive sign from heaven itself that Jesus was who He said He was.  For example, they wanted the heavens to open and see Jesus sitting at the right hand of the Father on God’s throne in the heavenly temple; or they wanted to see angels come down from heaven and testify about Jesus; or they wanted God to speak from heaven and declare this was His Son (which God had already done at Jesus’ baptism); or some other supernatural event that could not be explained away as being satanic in some way.


d.  So what is the actual answer to Jesus’ question?  Why did these men keep on seeking a sign from heaven?  They did so because they didn’t believe all the signs that had been provided by heaven.  What were those signs?



(1)  Jesus was born of a virgin in the city of David.



(2)  Jesus performed countless supernatural healings of people that only God could do.



(3)  Jesus performed many supernatural events that were impossible for a mere mortal to do.



(4)  Jesus spoke as no man had ever spoken.



(5)  Jesus taught as no man had ever taught.



(6)  Jesus loved as no man has ever loved.



(7)  Jesus forgave as no man has ever forgiven.



(8)  Jesus fulfilled the Law as no man had ever fulfilled the Law.

3.  “Truly I say to you, no sign will be given to this generation.’”

a.  Finally, Jesus declares an absolute truth and does so directly to these religious leaders.  He promises that they will never receive the sign from heaven that they are requesting, nor will anyone in that generation.


b.  In effect, Jesus is telling these men that He is done trying to prove to them who He is.  He isn’t going to debate the issue any more with them and will not give them any more proof of who He is.  He is finished trying to convince them to believe in Him.  They have reached the point of God hardening their heart through their own hardness of heart and Jesus isn’t going to do any more to further harden them.  You see, if Jesus keeps giving them signs that they reject, it would be the same situation as God hardening Pharaoh’s heart by the final five plagues on Egypt.  Jesus was doing them a favor by not giving them any more signs.


c.  As Matthew points out, Jesus told them that they would get one final sign—His resurrection from the dead, but that sign would also be rejected by them.  There was also one more great miracle to come that was undeniable (which these men would also reject)—the resuscitation of Lazarus after four days in the grave.


d.  Ultimately, Jesus didn’t give them a sign, because they did not have any faith in Him and were only testing (and tempting) Him.  They needed to have faith in Him, not a sign from heaven.

4.  Commentators’ comments.


a.  “Strong assertions are made when the ‘then’ clause does not logically follow the ‘if’ clause.  For example, ‘If Hitler was a military genius, then I’m a monkey’s uncle’.  The ‘then’ clause is so obviously false that it turns the ‘if’ clause into a strong negative assertion: ‘Hitler was not a military genius.’  Most cases in the New Testament are a form of Hebraic oath in which only the ‘if’ clause is present.  The ‘then’ clause is omitted because it would be unthinkable, abominable, or the like.  Hebrews 4:5 literally reads, ‘If they shall enter into my rest.…’  An idiomatic translation that captures the assertive mood of the speaker would be preferred: ‘They will never enter into my rest.’  See also Mk 8:12 and Heb 3:11.”


b.  “How can Mark 8:12–13 be reconciled with Matthew 12:38–39, concerning a sign of messiahship for Christ’s generation?  Mk 8:11–12 reads: ‘And the Pharisees came out and began to argue with Him, seeking from Him a sign from heaven, to test Him.  And sighing deeply in His spirit, He said, “Why does this generation seek for a sign?  Truly I say to you, no sign shall be given to this generation.”’  The passage in Mt 12:38–39 reads as follows: ‘Then some of the scribes and Pharisees answered Him, saying, “Teacher, we want to see a sign from You.”  But He answered and said to them, “An evil and adulterous generation craves for a sign; and yet no sign shall be given [= a sign will not be given to them] to it but the sign of Jonah the prophet”’.  (Our Lord then goes on to indicate that Jonah’s three days in the belly of the whale were a type of Jesus’ three days in the tomb, the interval between His burial and the Easter morning Resurrection.)  It should be noted that this particular sign was not something He granted them on that same occasion when they requested it, but it was long deferred until Easter.  In effect, therefore, He refused to give them any sign at all, at least at the time of their request.  It is noteworthy that Lk 11:29 repeats substantially the same words as in Mt 12:39, except that no further elaboration is given of what Jesus meant by the sign of Jonah.  Presumably Mt 12 and Lk 11 are referring to the same episode, except that Matthew gives a little more detail.  But it is also significant that even Matthew himself records a different occasion on which the same demand was made for a sign from heaven.  In Mt 16:4 Jesus responds to this demand in largely the same way, ending up as follows: ‘“An evil and adulterous generation seeks after a sign; and a sign will not be given to it, except the sign of Jonah.”’  From these passages we gather that the demand for a miraculous sign from heaven was made to Jesus more than once.  It may be that the Mark 8 episode parallels Mt 16 rather than Mt 12.  But since Christ did not actually perform a sign before them at that time, it amounted to a refusal to comply with their request, because it was made out of corrupt and unspiritual motives.  The only difference, then, between the Mt 16 passage and the Mk 8 is that the reference to Jonah was omitted by Mark.  As for the longer or shorter form of Jesus’ sayings, there are abundant examples of this throughout the Synoptics.  And there is no real discrepancy or contradiction here—any more than there would be if two students took notes of the same lecture in the same class, and one student had fuller notes at some portions of the lecture than the other student.  Yet it would be absurd to label this difference an irreconcilable contradiction.  The same principle applies here.”


c.  “The sigh seemed to come, as we say, from the bottom of His heart; the Lord’s human spirit was stirred to its depths.  Jesus groaned because of the apostate rejection of His ministry.  Here was no simple, hard-hearted rejection as from an ordinary sinner.  This rejection came from the religious leaders of Israel, who, entrenched in their ecclesiasticism, later crucified the Lord of Glory, having recognized Him as such and having seen the attesting miracles He had performed, even attempting to break the force of these attesting miracles by attributing them to Satan.  The statement ‘There shall no sign be given unto this generation’ is literally ‘If a sign shall be given’.  It is a Hebrew idiom, and is really at bottom, a form of imprecation.  In Mark, we have an absolute refusal of a sign.  In Matthew, the refusal is qualified by the offer of the miracle of the resurrection (the sign of Jonah).  But the latter was an absolute refusal of a sign in the sense that the Pharisees and Sadducees conceived of a sign.  They later refused to be convinced after He had risen from the dead.  We must be careful to note that the primary purpose of our Lord’s miracles was that of attesting His Messianic claims to be true, and of proving that His message was from God.  That was Matthew’s purpose in gathering together some of the miracles of our Lord in what we know as chapters eight and nine of his Gospel.  But when it came to the performing of attesting miracles at the demands of apostates who He knew would not accept their attesting value, He refused.”


d.  “Our Lord’s response was one of deep grief and disappointment.  How tragic that the religious leaders of God’s chosen people should be so hardhearted and spiritually blind!  Their desire for a sign from heaven was but another evidence of their unbelief, for faith does not ask for signs.  True faith takes God at His Word and is satisfied with the inward witness of the Spirit.”


e.  “Jesus sighed deeply and asked a rhetorical question that reflected His distress at their obstinate unbelief.  The words this generation denoted the nation of Israel represented by those religious leaders.  They continually rejected God’s gracious dealings with them.  With a solemn introductory formula (I tell you the truth) and a Hebrew idiom of strong denial, Jesus rejected their demand: No sign will be given.  In Mark, there is a distinction between a miracle (dunamis) and a sign (sēmeion).  The former evidences God’s presence and power in Jesus.  An appeal for a miracle can be a legitimate expression of one’s faith (e.g., Mk 5:23; 7:26, 32).  But such an appeal is illegitimate if it arises out of unbelief, as was true of the Pharisees.”


f.  “We are told that He sighed deeply in His spirit, His inmost being was grieved to find such unbelief and determined opposition on the part of those who should have led the populace in the path of subjection to God and obedience to His Word.  Why should they ask a sign?  It was only an evidence of the state of their hearts.  He declared that there should no sign be given to that evil generation.  They were set in their attitude of enmity against Him whom God had sent to redeem Israel.”


g.  “Though the religious leaders had seen so many signs and display of Divine goodness and power they asked a sign from heaven.  Unbelief ever looks for something new and is never satisfied.  Their request may be looked upon as a temptation.  He could have shown a sign from heaven, but with it He would have left the humble path of the Servant.  ‘He sighed deeply’ is another phrase peculiar to Mark’s account, showing His deep emotion.  He refused [to give] the sign.”


h.  “Jesus, of course, refuses to perform such a sign, not least because it is a request from those who refuse to have faith and would not likely gain faith if they saw one.  It is debated what should be made of the term ‘sighing’.  While it certainly refers to some deep emotional reaction, should we see it as caused by the profound lack of faith of the Pharisees in relationship to Jesus, or should we see this as reflecting the sort of deep movement of the Spirit within a prophetic person who is about to speak an oracle?  Both the context and the lack of oracular utterance following the use of this word speak against this conclusion.  It would appear that Jesus reacts very emotionally to the lack of faith of those around him, whether they be his adversaries or the crowds, or his friends, or even his disciples.  As Lane says, the call for a sign amounts to a radical denial of the summons to have faith.  Jesus characterizes the Pharisees as being part of ‘this generation’, by which he means a generation characterized by wickedness, spiritual blindness, perversity.  In the end Jesus simply leaves them standing without giving them what they desire.  The use of the term ‘this generation’ deliberately echoes the OT theme of Israel’s sin of doubting God in spite of the miracles God had performed for her, especially for the wilderness-wandering generation (Ps 95:8–11; Dt 32:5; Ex 17:2; Num 14:10–23).”


i.  “Israel’s leaders were still recalcitrant.  God, in His grace, had given them yet another opportunity to reconsider their rejection in the face of still more incontrovertible evidence [the positive volition of a 16,000 Gentile/Jewish audience and their miraculous feeding].  But they continued to demand a sign.  This spectacular success with Gentiles was so notable a sign of the times that it should have startled Israel to its senses.  If this notable spiritual sign was not adequate, then no sign could ever be sufficient, so Jesus refused to give any further signs other than His coming resurrection.”


j.  “The emotion displayed in His deep sigh was an expression of indignation and grief.  There is a note of exasperation in the question, which reflects on the perverseness and unbelief of a people who oppose themselves to the revelation of God’s grace.  What Moses experienced in his day, Jesus experienced in His day.  [Jesus’ statement that no sign would be given] would be understood immediately to signify that no sign will be given to authenticate Jesus’ authority.  Jesus’ refusal of a sign has important historical and theological significance.  Historically, the demand for a sign expressed the desire to judge Jesus according to the norms defined by scribal interpretation.  If Jesus had granted a sign, His adversaries would have invoked the sanctions of Dt 13:1-5 against Him.  (“If a prophet or a dreamer of dreams arises among you and gives you a sign or a wonder, and the sign or the wonder comes true, concerning which he spoke to you, saying, “Let us go after other gods (whom you have not known) and let us serve them,” you shall not listen to the words of that prophet or that dreamer of dreams; for the Lord your God is testing you to find out if you love the Lord your God with all your heart and with all your soul.  You shall follow the Lord your God and fear Him; and you shall keep His commandments, listen to His voice, serve Him, and cling to Him.  But that prophet or that dreamer of dreams shall be put to death, because he has counseled rebellion against the Lord your God who brought you from the land of Egypt and redeemed you from the house of slavery, to seduce you from the way in which the Lord your God commanded you to walk.  So you shall purge the evil from among you.”)  The demand for unmistakable proof that God is at work in Jesus’ ministry is an expression of unbelief.  The call for a sign is a denial of the summons to radical faith which is integral to the gospel.  Jesus rejects the way of signs as fundamentally wrong because it precludes personal decision in response to the word of revelation [the message of the gospel].”

� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed.) (p. 72). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (p. 53). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed.) (p. 278). Chicago: University of Chicago Press.


� Robertson, A. T. (1919). A Grammar of the Greek New Testament in the Light of Historical Research (p. 1023–1024). Logos Bible Software.


� France, p. 313.


� Young, R. A. (1994). Intermediate New Testament Greek: A linguistic and exegetical approach (p. 229). Nashville, TN: Broadman & Holman.


� Archer, G. L. (1982). New International Encyclopedia of Bible Difficulties. Zondervan's Understand the Bible Reference Series (p. 362–363). Grand Rapids, MI: Zondervan Publishing House.


� Wuest, K. S. (1997). Wuest’s Word Studies from the Greek New Testament: For the English Reader (Mk 8:12). Grand Rapids: Eerdmans.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Mk 8:10). Wheaton, IL: Victor Books.


� Walvoord, J. F., Zuck, R. B., & Dallas Theological Seminary. (1985). The Bible Knowledge Commentary: An Exposition of the Scriptures (Mk 8:12). Wheaton, IL: Victor Books.


� Ironside, H. A. (1948). Expository Notes on the Gospel of Mark. (p. 122). Neptune, NJ: Loizeaux Brothers.


� Gaebelein, A. C. (1911). The Gospel of Mark: A Complete Analysis of the Gospel of Mark, with Annotations (p. 22). New York: “Our Hope” Publication Office.


� Witherington, B., III. (2001). The Gospel of Mark: A socio-rhetorical commentary (p. 236–237). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.


� Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record (Mt 15:39–Mk 8:13a). Dallas, TX: 3E Ministries.


� Lane, p. 277f.





2
7

