John 1:1
Mark 7:33



 is the continuative use of the conjunction KAI, meaning “And” plus the nominative masculine singular aorist middle participle from the verb APOLAMBANW, which means “to take aside.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of Jesus in producing the action.


The participle is a temporal participle that precedes the action of the main verb.  It can be translated “after taking aside.”

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the deaf and speech-impaired man.  This is followed by the preposition APO plus the ablative of separation from the masculine singular article and noun OCHLOS, meaning “from the crowd.”  With this we have the preposition KATA plus the adverbial accusative of measure from the feminine singular adjective IDIOS, meaning “by himself.”

“And after taking him aside from the crowd, by himself,”
 is the third person singular aorist active indicative from the verb BALLW, which means “to throw, cast; to put: He put.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine plural article and noun DAKTULOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His fingers,” referring to the Lord’s fingers.  This is followed by the preposition EIS plus the accusative of place from the neuter plural article and noun HOUS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “into his ears,” referring to the deaf man’s ears.
“He put His fingers into his ears,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular aorist active participle from the verb PTUW, meaning “to spit.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb.  It can be translated “after spitting.”

Then we have the third person singular aorist middle indicative from the verb HAPTW, which means “to touch: He touched.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of Jesus in producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the genitive direct object
 from the feminine singular article and noun GLWSSA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his tongue” and referring to the man’s tongue.

“and after spitting, He touched his tongue;”
Mk 7:33 corrected translation

“And after taking him aside from the crowd, by himself, He put His fingers into his ears, and after spitting, He touched his tongue;”
Explanation:
1.  “And after taking him aside from the crowd, by himself,”

a.  Mark continues the story of the healing of the deaf-mute man by telling us that Jesus took the man aside from the crowd, so that Jesus was somewhat alone with the man.  We need to remember Matthew’s description of this situation, Mt 15:29-30, “having gone up on the mountain, He was sitting there.  And large crowds came to Him, bringing with them those who were lame, crippled, blind, mute, and many others, and they laid them down at His feet; and He healed them.”


b.  The Lord was not in a building or house.  So all He could have done was separate Himself and the deaf-mute man at a distance from the crowd.


c.  Mark doesn’t indicate why Jesus wanted this separation from the crowd.  We know from the end of the story that Jesus didn’t want this healing to be publicized by the man or others.  And this is the only explanation we have.  But the question still remains: ‘How could the healing of this man be kept a secret once it had been performed?’  The man’s healed condition would be apparent as soon as he could acknowledge what he heard and clearly tell others about it.  The healing would be obvious and impossible to conceal from the crowd, unless Jesus wanted the man to walk away and talk to no one until after Jesus had left the region of Decapolis.


d.  All we know for certain is that Jesus wanted to heal this man apart from the crowd and didn’t want the crowd to know how He did it.  It may be that Jesus simply didn’t want the crowd to go crazy over this healing and make another attempt to carry Him to Jerusalem and proclaim Him king.
2.  “He put His fingers into his ears,”

a.  The first thing that Jesus did to heal the man was to put His (Jesus’) fingers into the man’s ears.  This is putting the index finger of each hand into each of his ears.  (The Lord didn’t try to get all four fingers of each hand into his ears.)


b.  Some commentators have suggested that this was a kind of sign language, so the man would know that Jesus was going to attempt to restore his hearing.  This ‘sign-language’ then had to be believed by the man, so he could nod that he believed Jesus could do it.  Jesus already knew what was in the man’s heart and whether or not the man had any faith in Him.


c.  That kind of explanation to indicate that the man had faith is going overboard with conjecture.  Jesus didn’t have to touch the man’s ears to heal him.  So this gesture was obviously done for the man’s sake, so that the man would know what Jesus was doing and believe that Jesus did this.  Jesus didn’t touch the man for Jesus’ sake.  Jesus was communicating to the man in this manner to indicate what He was doing to heal the man’s hearing, but was not seeking an acknowledgement of faith from the man.  

3.  “and after spitting, He touched his tongue;”

a.  Mark then tells us that Jesus spit, but doesn’t tell us where He spit.  There are two possibilities here: (1) Jesus spit on the ground as a gesture to the man that Jesus was going to now deal with the problem of His speech (another type of sign-language), or (2) Jesus spit on His own finger and then touched the man’s tongue with His finger.


b.  Obviously Jesus didn’t need to touch the man’s finger with His own saliva to heal the man.  The saliva of Jesus is not a magic potion.  Jesus is not some magic miracle worker, who needs special effects to perform His ‘tricks’ of healing.  Jesus could have healed the man without doing anything except willing that he be healed.  So obviously what Jesus doing was for the benefit of the man understanding what Jesus was doing and who it was who was healing him.  These actions were not for the benefit of the crowd, who couldn’t see what Jesus was doing, or for Jesus Himself, who didn’t need to do these things to heal someone, or for the sake of the disciples, who knew better than anyone that Jesus could heal at will without all these gestures.


c.  Therefore, everything Jesus is doing here is to communicate the deaf-mute what Jesus is doing to affect his healing.  The act of spitting on the ground indicates that Jesus is going to make the man have effective use of his tongue, because it is impossible to spit without using the tongue.  The man might have been grossed out by having some stranger spit on his own finger and then stick it in his (the man’s) mouth.  It is more likely Jesus spit on the ground to indicate that something was about to come out of the man’s mouth—distinct words.


d.  Jesus also spit on the ground and made a ‘mud-pack’, which He applied to a man’s eyes to restore sight in Jn 9:6.  This too was a gesture indicating what Jesus was doing.  Jesus didn’t need the mud ball to make an eye.  We should also compare Mk 8:23, “Taking the blind man by the hand, He brought him out of the village; and after spitting on his eyes and laying His hands on him, He asked him, ‘Do you see anything?’”
4.  Commentators’ comments.


a.  “The secrecy here observed was partly to avoid excitement and partly to get the attention of the deaf and dumb demoniac.  He could not hear what Jesus said.  So Jesus put his fingers into his ears, spat, and touched his tongue.  There was, of course, no virtue in the spittle and it is not clear why Jesus used it.  Saliva was by some regarded as remedial and was used by exorcists in their incantations.  Whether this was a concession to the man’s denseness one does not know.  But it all showed the poor man that Jesus healed him in his own way.”


b.  “The deaf person could not hear anything our Lord would say, and He took this means of arresting his attention and encouraging his faith.  Mark gives us no explanation of the particular meaning of the acts to the first-century person.”


c.  “Jesus took the man away from the crowd so that the healing would be private and the man would not become a public attraction.  Since the man was deaf, he could not hear our Lord’s words, but he could feel Jesus’ fingers in his ear and the touch on his tongue; and this would encourage the man’s faith.”
  There is no indication that the man’s faith needed encouraging, but he definitely needed to know what Jesus was attempting to do.

d.  “In healing this man, Jesus used sign language and symbolic acts (which Mark did not explain) that uniquely suited the man’s needs and caused him to exercise faith.  Jesus took him aside privately in order to communicate one-to-one with him apart from the crowd.  By touching his ears and tongue, spitting (on the ground) and looking up to heaven (to God, Mk 6:41), Jesus conveyed what He was going to do.”


e.  “Instead of healing him openly before all the people, recognizing the fact that opposition was developing, He took him aside from the multitude, and put his finger into his ears, and then spat and touched his tongue.  We may wonder at this, but we need to remember that the Humanity of our Lord Jesus Christ was absolutely holy and pure, untouched by sin or corruption of any kind. He was evidently indicating that the healing came from within His own being.”


f.  “For reasons not specified in this healing story and in the parallel in Mark 8 where spittle is used in the healing of a blind man (see below), the deaf and dumb man is taken away from the crowd before Jesus performs the miracle.  Jesus puts his fingers in the man’s ear and spits and touches the man’s tongue.  Spittle was thought in both the Jewish and Greco-Roman world to have healing properties.”


g.  “Here Jesus may be acting out ‘healing,’ ‘speech’ and (7:34) ‘from God,’ to let the man know what He is about to do (Jewish law recognized that deaf-mutes could communicate via signs).”


h.  “The actions used by Jesus were intended to make the man understand that this was not healing by magic but healing by God in answer to prayer.  Jesus wanted to create faith in the man before he would heal.  So, deafness was imitated by stopping the man’s ears, and healing of dumbness imitated by touching his tongue and spitting out.”


i.  “That it was not necessary for the Lord to touch a person in order to heal him had been demonstrated previously.  Here Jesus put his fingers into the deaf man’s ears to indicate what He was going to do for him and thus to help him to believe. Two other symbolical acts followed.  He spit and He touched his tongue.  The text does not say that He applied the saliva to the tongue.”


j.  “Our Lord’s symbolic action here is intended to convey by signs to the deaf man’s mind what Jesus means to do for him, and so to give him something for his faith, as well as his intelligence to act upon.  The spitting, touching of the tongue, and looking up to heaven (next verse) were intended to convey to the man’s mind, first the help that he is to receive, the loosening of his tongue, and secondly, the heavenly source from which his help was to come.”


k.  “The is sequence of actions indicated to the man that he was to expect healing from the One who stood before him.”


l.  “The actions of Jesus speak to the deaf-mute.  Jesus uses sign language that is simple and plain so the deaf-mute cannot help but understand.  The thought is conveyed to the man that Jesus intends to do something about his deafness.  First the deaf ears, next the mute tongue. The sign language continues.  First a minor action which is again expressed by a participle: Jesus ‘having spit’.  Some commentators say that Jesus spit upon the man’s tongue, or, finding this too coarse, that he spit upon his fingers and conveyed the spittle to the man’s tongue; and then notes are appended about the supposed healing powers of human spittle.  Where does Mark say or intimate any of these things?  Jesus spit and then touched the man’s tongue, of course, with a finger.  Both actions tell the man that Jesus wants him to center his attention on his mouth and on his tongue.  That mouth and that tongue are speechless, Jesus must be intending to do something about this ailment.  The actions are symbolic.  To talk about the spittle as a medium for conveying the power of Jesus is not justified by the text; nor is the laying on of his hand in other cases a medium.  The miracles are wrought by the will of the Lord, sometimes by that will alone, often by that will expressed in an almighty word even as in this instance.  Touching with the hand is only symbolical.”
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