John 1:1
Mark 7:32



 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural present active indicative from the verb PHERW, which means “to bring: they brought.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that the people of that area produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the accusative direct object from the masculine singular adjective KWPHOS, meaning “a deaf person.”
  With this we have the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the masculine singular adjective MOGILALOS, meaning “speaking with difficulty, having an impediment in one’s speech; this meaning for Mk 7:32 [instead of the meaning: mute] is supported by verse 35.”
  Literally this says: “a deaf and speech impaired person.”
“And they brought to Him a deaf and speech impaired person,”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person plural aorist active indicative from the verb PARAKALEW, which means “to implore, entreat, or beg.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that the people produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the conjunction HINA, which introduces a purpose clause and can be translated “that; in order that.”  Then we have the third person singular aorist active subjunctive from the verb EPITITHĒMI, which means “to lay on; to place on.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety.


The active voice indicates that Jesus might produce the action.


The subjunctive mood is a subjunctive of purpose with an element of contingency based upon the willingness of Jesus to produce the action.  This contingency is brought out in translation by the auxiliary verb “might.”

This is followed by the locative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “on him” and referring to the man with the problems.  Finally, we have the accusative direct object from the feminine singular article, used as a personal pronoun and noun CHEIR, meaning “His hand.”

“and they implored Him that He might lay His hand on him.”
Mk 7:32 corrected translation
“And they brought to Him a deaf and speech impaired person, and they implored Him that He might lay His hand on him.”
Explanation:
1.  “And they brought to Him a deaf and speech impaired person,”

a.  Matthew gives us a general background for what Jesus was doing at this time: “Departing from there [Tyre and Sidon], Jesus went along by the Sea of Galilee, and having gone up on the mountain, He was sitting there.  And large crowds came to Him, bringing with them those who were lame, crippled, blind, mute, and many others, and they laid them down at His feet; and He healed them.  So the crowd marveled as they saw the mute speaking, the crippled restored, and the lame walking, and the blind seeing; and they glorified the God of Israel,” Mt 15:29-31.


b.  Jesus is somewhere in the region of Decapolis with His disciples after traveling from Tyre and Sidon back down the East side of the Jordan River and lake of Galilee.  Mark does not tell us how long Jesus had been in the area, where He was staying, or what He had been doing.  We can only imagine that He was doing what He always did at this time in His ministry—He presented the message of the gospel, authenticated it with His miracles of healing, and kept on teaching the disciples.  Jesus is in the same area where He had healed the two demon possessed men of Mk 5:20.  This incident is not mentioned in the other gospel accounts.

c.  The subject ‘they’ is not specified.  There are two possibilities with the former being the more likely: the people of the area or the disciples.  A group of people brought to Jesus a man who was completely deaf and was speech impaired.  The Greek word used here which is translated ‘speech impaired’ is MOGILALOS, meaning to speak with difficulty, having an impediment in one’s speech.  In verse 37 we have the word ALALOS, meaning a mute person.  The root word LALOS means ‘speech’ with the prefix A negative, which means ‘no speech’.  The man was impaired in his speech in that he could not speak at all.  He was a deaf mute, not just a deaf man with a stuttering problem.  Another lexicon says the Greek word: “pertains to being almost mute—‘hardly able to speak, having difficulty in speaking.’  In translating it may be necessary in some instances to use a descriptive phrase, for example, ‘when he spoke, people could hardly understand’ or ‘he spoke in such a way that people had difficulty in understanding.’”
  The problem with this interpretation of the word is that verse 37 says the man was ‘mute’.  MOGIS means “with toil and pain.”  LALOS means “speech, speaking.”  Literally the man spoke with toil and pain or was mute.
2.  “and they implored Him that He might lay His hand on him.”

a.  The subject ‘they’ is again probably the crowd or people living in that particular area.  They come to Jesus and implore or beg Him to heal the man.  They were not asking Jesus to touch the man, but to conduct a former act of healing through the ritual of laying on of hands as a part of that healing ritual.


b.  The fact that the people had to implore or beg Jesus instead of just asking Him may be related to the previous request of the wealthy pig owners that He please leave the area and not come back.  After begging Him to leave, they now change their tune and beg Him to help.

3.  Commentators’ comments.


a.  The man had “‘an impediment in his speech’.  He was not absolutely dumb [mute].”


b.  “It was in this region that the former man from the tombs, the demoniac of Gadara, lived.  After Jesus delivered him, He told him to go home and tell his friends what great things the Lord had done for him.  So he spread the good news, we are told, throughout all Decapolis.  Thus when Jesus returned there the people were ready to meet Him.  Possibly the very ones who on the former occasion, had besought Him to depart out of their coasts, were among the throng who came eager to hear His words and to behold His miracles.”


c.  “The term MOGILALON, a hapax legomenon, does not mean totally unable to speak but having a speech impediment, speaking with a stutter or some other severe difficulty.”
  Most commentators agree that the man had a severe speech impediment and was not totally mute.

d.  “Deaf-mutes were protected under Jewish law but classed with other groups (women, slaves, imbeciles, minors) not educated enough to keep the law.”


e.  “Healing a speech impediment was significant, for Gentile dullness to the things of God is traced right back to the tower of Babel when God confounded their speech.”


f.  “The extent of the impediment of speech is debatable.  Mogilalon may be used of one who is completely mute, but its literal meaning is speaking with difficulty.  The statement of 7:35 that he spoke plainly seems to indicate that previously he had not been able to speak clearly.  However, the exclamation of the people in 7:37 was that Jesus made the speechless to speak.”
 


g.  France leans toward taking the word MOGILALON as referring to the man being mute: “The story makes it clear that the man was both deaf and dumb, since both treatment and cure are explicitly described in terms of both hearing and speech, that the crowd reaction focuses on both elements of the cure.”


h.  Isa 35:5-6a, “Then the eyes of the blind will be opened and the ears of the deaf will be unstopped.  Then the lame will leap like a deer, and the tongue of the mute [MOGILALON] will shout for joy.”
� BDAG, p. 580.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed.) (p. 656). Chicago: University of Chicago Press.


� BDAG, p. 765, meaning 3.


� Wallace, Daniel, Greek Grammar Beyond the Basics, p. 216, where this passage is cited as one of the examples.


� Louw, J. P., & Nida, E. A. (1996). Vol. 1: Greek-English Lexicon of the New Testament: Based on semantic domains (electronic ed. of the 2nd edition.) (p. 400). New York: United Bible Societies.


� Wuest, K. S. (1997). Wuest’s Word Studies from the Greek New Testament: For the English Reader (Mk 7:32). Grand Rapids: Eerdmans.


� Ironside, H. A. (1948). Expository notes on the Gospel of Mark. (115–116). Neptune, NJ: Loizeaux Brothers.


� Witherington, B., III. (2001). The Gospel of Mark: A socio-rhetorical commentary (p. 233). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.


� Keener, C. S. (1993). The IVP Bible Background Commentary: New Testament (Mk 7:32–33). Downers Grove, IL: InterVarsity Press.


� Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record (Mt 15:29–Mk 7:37). Dallas, TX: 3E Ministries.


� The Wycliffe Bible Commentary: New Testament. 1962 (C. F. Pfeiffer & E. F. Harrison, Ed.) (Mk 7:32). Chicago: Moody Press.


� France, p. 302.  Lenski also sees the man as being totally mute.





2
3

