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

 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the nominative subject from the feminine singular noun GUNĒ, meaning “the woman.”  Then we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”


The imperfect tense is an aoristic imperfect, which describes the past state of being as a fact.


The active voice indicates that the woman produced the state of being something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the feminine singular proper noun HELLĒNIS, meaning “a Gentile.”

“Now the woman was a Gentile,”
 is the appositional predicate nominative from the feminine singular noun SUROPHOINIKISSA, meaning “Syrophoenician.”  With this we have the instrumental of means from the neuter singular article and noun GENOS, meaning “by race.”

“Syrophoenician by race.”
 is the continuative use of the conjunction KAI, meaning “And” plus the third person singular imperfect active indicative from the verb ERWTAW, which means “to ask.”


The imperfect tense is a descriptive/iterative imperfect, which describes a repeated, past action.  It can be translated “she kept asking.”


The active voice indicates that the woman produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the conjunction HINA, which is used to introduce indirect discourse, and can be translated “that, in order that.”  Then we have the accusative direct object from the neuter singular article and noun DAIMONION, meaning “the demon.”  This is followed by the third person singular aorist active subjunctive from the verb EKBALLW, which means “to throw out; to cast out.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a potential fact.


The active voice indicates that Jesus might produce the action.


The subjunctive mood is a subjunctive of purpose with HINA.  The element of possibility is brought out in translation by use of the English auxiliary verb “might.”

Finally, we have the preposition EK plus the ablative of separation from the feminine singular article and noun THUGATĒR with the possessive genitive from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “from her daughter.”

“And she kept asking Him that He might cast out the demon from her daughter.”
Mk 7:26 corrected translation
“Now the woman was a Gentile, Syrophoenician by race.  And she kept asking Him that He might cast out the demon from her daughter.”
Explanation:
1.  “Now the woman was a Gentile, Syrophoenician by race.”

a.  Mark continues with a background explanation about the woman, who has come to Jesus for help regarding her demon possessed daughter.  Mark emphasizes that this woman is a Gentile, not a Jew.  This is important for Mark’s Gentile audience to know; for it emphasizes the fact that Jesus was not adverse to dealing with ‘unclean’ Gentiles, just as He was not in agreement with the legalistic Jews in their attitude toward the Gentiles.


b.  Mark then adds for explanation what kind of Gentile this woman was.  She was a Syrophoenician by race.  The word Syrophoenician is the combination of the areas of Syria and Phoenicia: “an inhabitant of Syrophoenicia, a district which was so called because Phoenicia belonged to the province of Syria, and could thus be differentiated from Libophoenicia [Libya and Phoenicia] around Carthage.”
  This Phoenician area is now called Lebanon.


c.  In Mt 15:22 she is called a “Canaanite,” which is no contradiction to being from the area of Syria-Phoenicia.  “The early Phoenician people called themselves Canaanites.”
  “Greek culture had long influenced Syria, and many Greeks had settled there; the citizen class of the Phoenician republics Tyre and Sidon was thoroughly Hellenized. Thus she is both Syrophoenician and Greek.”

2.  “And she kept asking Him that He might cast out the demon from her daughter.”

a.  The woman began asking and kept on asking Jesus to cast out the demon that was tormenting her daughter.  The nature of the torment is not stated.  It was obviously manifested in some physical way, but we are not told what that was.


b.  The point here is that the woman was not afraid to ask, not ashamed to ask, not embarrassed to ask, and not too bigoted or prejudiced to ask.  She recognized that Jesus was the only person on earth who could help her and was willing to do whatever was necessary to help the child she loved.  It was this love to which Jesus ultimately responded with the ‘cure’.


c.  The subjunctive mood (‘He might cast out’) indicates the woman’s recognition of the free will of Jesus to act or not act on her behalf.  He didn’t have to help her and she recognized that fact.  This demonstrated her humility.


d.  Her persistence in asking demonstrated her faith in the Lord’s ability to affect ‘curing’ her daughter.  She believed that He was who He said He was (the Son of God) and could deal with the demon effectively.


e.  Notice also that the woman asked nothing for herself, but for her daughter, which speaks highly of her humility, love, graciousness, and thoughtfulness of others.  The woman came to Jesus with the right mental attitude.


f.  It is important to compare Matthew’s version of these events:  Mt 15:21-25, “Jesus went away from there, and withdrew into the district of Tyre and Sidon.  And a Canaanite woman from that region came out and began to cry out, saying, ‘Have mercy on me, Lord, Son of David; my daughter is cruelly demon-possessed.’  But He did not answer her a word.  And His disciples came and implored Him, saying, ‘Send her away, because she keeps shouting at us.’  But He answered and said, ‘I was sent only to the lost sheep of the house of Israel.’  But she came and began to bow down before Him, saying, ‘Lord, help me!’”

3.  Commentators’ comments.


a.  “A Greek in religion, a Syrian in tongue, a Phoenician in race (Bruce).  She was not a Phoenician of Carthage.  Imperfect tense [means] she kept at it.  This verb is here used for a request, not a mere question.”


b.  “Mark is careful to describe the woman as to her religion, her language, and her race.  She was Greek in religion.  Here the word HELLĒNIS refers, not to a Greek by race, but to a Gentile as distinguished from a Jew.  She was Syrian in tongue, and Phoenician in race.  She was a Phoenician of Syria as distinguished from a Phoenician of North Africa.  The verb in the imperfect tense is progressive in action.  The woman kept right on asking our Lord.  The verb is used of a request, not a mere question.  The aorist infinitive (to cast out) indicates that she wanted Jesus to cast the demon out at once and by one stroke.”


c.  “There were many obstacles in her way, yet she overcame them all by faith and got what she needed.  To begin with, her nationality was against her: she was a Gentile and Jesus was a Jew.  Besides that, she was a woman, and society in that day was dominated by the men.  Satan was against her, for one of his demons had taken control in her daughter’s life.  The disciples were against her; they wanted Jesus to send her away and let Him (and them) have some rest.  For a time, it looked as though even Jesus was against her!  It was not an easy situation, and yet she triumphed because of her great faith.  When she first asked Him for help, Jesus did not even answer her!  Encouraged by His silence, the disciples urged Him to send her away.  When Jesus did speak, it was not to the woman but to the disciples; and His words seem to exclude her completely: ‘I am not sent but unto the lost sheep of the house of Israel’ (Mt 15:24).  However, none of these barriers stopped her from pressing on with her plea.”


d.  “Centuries earlier that area’s inhabitants were called Canaanites (Num 13:29).  She pleaded with Jesus to have mercy on her demon-possessed daughter.  She addressed Him as Lord, Son of David, a messianic title.  But even that appeal could not help her, for the timing was not appropriate.  When Jesus failed to answer her and she persisted with her appeal, the disciples … urged Jesus to send her away.”


e.  “Though a stranger to the covenants of promise, the Syrophenician woman had heard of Jesus, and she felt sure that He could deliver her daughter if He were willing to do so.  She came, therefore, pleading that He would cast the demon out of the young woman.  Elsewhere we are told that she based her plea on the fact that He was the Son of David.  She had evidently learned through some of her Jewish neighbors of the Messiah who was to come in David’s line, and she rightly believed Jesus to be He.  So she came pleading, ‘Have mercy on me, O Lord, Son of David’ (Mt 15:22).  But He held His peace.  As a sinner of the Gentiles she had no claim whatever upon Him as the promised Son of David.”


f.  “A further clue about the author and the audience is the term ‘Syrophoenician’.  The use of this term is difficult to explain if the author and/or audience is in the East—whether in Israel or Syria.  In Roman sources it is used to distinguish the residents of Syria from those of Carthage in Africa called Libuphoenicians .  Thus, when one combines this with the use of the Latinisms, it is more probable than not that our author resides in and writes for those in the West [Rome].”


g.  “Jesus ignored the woman’s first appeal to Him because that request was made on the wrong basis; she based her appeal on His relationship to Israel as the Son of David (Mt 15:22), a relationship which was founded on God’s covenant with David.  Jesus, as the Son of David, will yet bring millennial blessings to the nation of Israel who will become the ruling nation on earth; and, while the Gentiles will benefit under their beneficent rule, they will nevertheless be subject to them.  ‘Son of David’ was thus a title which only a Jew could properly use.  Jesus did not answer her so that the disciples would ask that she be sent away.  He thereby brought the disciples into the scene; they were now ready for their lesson by example, so Jesus started by defining His mission as being solely to Israel.  The disciples had had a long, hard, two-day walk, climbing 2,600 feet from the Sea of Galilee to cross the Lebanese mountains, and then descending 2,000 feet that day through broken terrain.  They naturally wanted to rest, and consequently asked for privacy—then this woman came pestering them with her cries for help!   When one reconstructs the scene another lesson extends itself from the circumstances, for by example Jesus was demonstrating to these tired apprentice ministers that physical weariness was no excuse not to minister to those in need.  This lady displayed rare insight, for recognizing that Jesus was telling her she was not an Israelite yet had used an Israelite form of address, she addressed her request to Him as ‘Lord,’ thus appealing on the basis of God’s mercy.  This is the correct title for Gentiles to use, for in their unsaved state only Jews have a covenant relationship with God—unsaved Gentiles can only approach Him on the basis of His grace.  Immediately she approached Jesus on this basis He granted her request.  This woman was quite a lady; I am sure our Lord enjoyed His encounter with her—her quick intellect, her ready wit, her deep love for her daughter, and her objectivity, must all have appealed to Him.  Matthew draws attention to the fact that this woman was a Canaanite.  The Canaanites were despised above all other Gentiles by the Jews because God had condemned them in the time of Abraham, a sentence which Joshua had executed seven centuries later.  The long and bitter wars of the period of the Judges had cemented this into a traditional hate.  But Matthew, the Gospel addressed to Jews, specifically draws attention to the fact that through Jesus the grace of God is extended to even Canaanites.”
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