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 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular present active indicative from the verb LEGW, which means “to say: He said.”


The present tense is a historical present, which describes a past action as though occurring in the present for the sake of vividness and liveliness in the narrative.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative of a simple statement of fact.

Then we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the disciples.  This is followed by the adverb of degree HOUTWS, which means “so” plus the adjunctive use of the conjunction KAI, meaning “also.”  Then we have the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to the disciples.  This is followed by the predicate nominative from the masculine plural adjective ASUNETOS, which means “unintelligent; void of understanding, senseless, foolish Mt 15:16; Mk 7:18”.
  Then we have the second person plural present active indicative from the verb EIMI, meaning “to be: are you?”


The present tense is an aoristic/static present, which regards the state of being as a static fact.


The active voice indicates that the disciples produce the state of being.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“And He said to them, ‘Are you also so void of understanding?”
 is the negative OU, meaning “not” plus the second person plural present active indicative from the verb NOEW, which means “to grasp or comprehend something on the basis of careful thought: perceive, apprehend, understand, gain an insight into.”


The present tense is a descriptive/static present, which describes the present state of mind of these men as a static fact.


The active voice indicates that the disciples produce the state of not understanding something.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the conjunction HOTI, which introduces indirect discourse and is translated “that.”  Then we have the nominative subject from the neuter singular adjective PAS, meaning “everything.”  With this we have the nominative neuter singular from the articular present deponent middle/passive participle of the verb EISPOREUOMAI, which means “to go into; to enter into.”


The article functions as a relative pronoun, translated “that.”


The present tense is a customary present for that which normally or typically occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (everything) producing the action.


The participle is circumstantial.

With this we have the adverb of place EXWTHEN, which means “outwardly; from outside.”  Then we have the preposition EIS plus the accusative of place from the masculine singular article and noun ANTHRWPOS, meaning “into the man.”  This is followed by the negative OU, meaning “not” plus the third person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”


The present tense is a static present for an action that perpetually exists.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (everything that enters into a man) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the person involved.  Finally, we have the aorist active infinitive from the verb KOINOW, which means “to make impure, unclean, defile.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that everything that enters a man produces the action.


The infinitive is a complementary infinitive, which completes the meaning of the verb DUNAMIS.

“Do you not understand that everything that goes into the man from outside is not able to defile him,”
Mk 7:18 corrected translation
“And He said to them, ‘Are you also so void of understanding?  Do you not understand that everything that goes into the man from outside is not able to defile him,”
Explanation:
1.  “And He said to them, ‘Are you also so void of understanding?”

a.  Mark continues the story of Jesus privately explaining the meaning of His parable about what defiles a person to His disciples in a house (probably in Capernaum), after the Scribes, Pharisees, and crowd have departed and His disciples have asked Him the meaning of His statement.  Jesus had told the Scribes, Pharisees and crowd that “there is nothing outside the man, going into him, which is able to defile him; but the things which go out from the man are the things which defile the man.”  Once in the house, the disciples ask Jesus to explain what the statement means.

b.  Jesus responds with a question that is a mild rebuke.  He asks the disciples if they really don’t understand the meaning of His words.  He is astounded and surprised at how dense the disciples are at this moment.  He can’t believe they don’t understand.  The word “also” indicates the complete lack of understanding of the Scribes, Pharisees, and crowd.  This question indirectly tells us that the Scribes, Pharisees and crowd were completely void of understanding.  But Jesus believes that it should not be so with His disciples.

2.  “Do you not understand that everything that goes into the man from outside is not able to defile him,”

a.  Jesus follows one question with another question.  This question is also rhetorical.  Jesus doesn’t expect an answer.  The actual answer to the question at the moment is that the disciples did not understand that whatever goes into the man from outside is not able to defile him spiritually.  They did not understand because they were thinking on the physical level instead of on the spiritual level.


b.  The disciples (and all Jews at the time) thought that defilement came from an outside source—like germs or a virus coming through contact.  They believed that something outside you came in contact with you and produced spiritual defilement.  They did not believe that spiritual defilement came from within a person, that is, from their own sin nature.


c.  Jesus is talking about the spiritual defilement of what the sin nature within a person does to destroy his or her relationship with God.  The disciples are thinking like the Scribes, Pharisees, and crowd, who believed that righteousness was related to avoiding contact with certain people, certain foods, and certain other contaminating things.


d.  Jesus is indirectly declaring her that touching another person or eating a particular food or stepping into a Gentile’s house does not make a person unclean or defile them.  None of these kinds of things has anything to do with one’s spirituality or holiness.  The phrase “whatever goes into the man from outside” refers specifically to what a person eats or drinks.  Jesus is saying that there is nothing a person can eat or drink that is capable of defiling him.  No food or drink has the ability to defile a man.  What about God’s command to not drink blood?  It was the disobedience to God of not obeying His command to not drink blood that defiled a man, not the animal blood itself.  Eating bacon or a ham sandwich did not defile the man; the arrogant disobedience of God defiled the man.

3.  Commentators’ comments.


a.  “It was a discouraging moment for the great Teacher if his own chosen pupils (disciples) were still under the spell of the Pharisaic theological outlook.  It was a riddle to them.  ‘They had been trained in Judaism, in which the distinction between clean and unclean is ingrained, and could not understand a statement abrogating this’ (Gould).  They had noticed that the Pharisees stumbled at the parable of Jesus (Mt 15:12).  They were stumbling themselves and did not know how to answer the Pharisees.  Jesus charges the disciples with intellectual dullness and spiritual stupidity.”


b.  “It was a cause of disappointment to Jesus that His own chosen pupils were still under the spell of the Pharisaic theological tradition and outlook.”


c.  “Jesus’ question…showed that they, like the crowd, did not comprehend His teaching despite the instruction He already gave them.  Jesus amplified the negative truth that nothing from the outside of a person can defile him morally.”


d.  “Our Lord was not denying that there are hurtful and even poisonous foods which might seriously injure one physically; but what He has in view here is defilement of spirit, unfitting one for fellowship with God.”


e.  “Jesus’ point is that food, which enters a person, is not ‘dirty’; i.e. people do not eat physically dirty things.”


f.  “Their lack of understanding indicates that in spite of their privileged relationship to Jesus they are not fundamentally different from the crowd.  The failure of the disciples to understand Jesus’ mighty acts and teaching is particularly emphasized in this section of the Gospel (6:52; 7:18; 8:14-21) and is traced to hardness of heart.”
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