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 is the predicate nominative from the neuter singular negative adjective OUDEIS, meaning “nothing” plus the third person singular present active indicative from the verb EIMI, meaning “to be: there is.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that the situation produces the state of being what it is.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EXWTHEN plus the adverbial genitive of place from the masculine singular article and noun ANTHRWPOS, meaning “outside the man.”

“there is nothing outside the man,”
 is the appositional nominative neuter singular present deponent middle/passive participle of the verb EISPOREUOMAI, which means “to go into.”


The present tense is a descriptive/customary present, describing what normally occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (some substance) producing the action.


The participle is circumstantial.

Then we have the preposition EIS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “into him.”  This is followed by the nominative subject from the neuter singular relative pronoun HOS, meaning “which” plus the third person singular present deponent middle/passive indicative from the verb DUNAMAI, meaning “to be able.”


The present tense is a descriptive/customary present, which describes what normally occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (some substance) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the aorist active infinitive from the verb KOINOW, which means “to make common or impure, defile in the religious sense Mt 15:11, 18, 20; Mk 7:15, 18, 20, 23.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that something going into a person produced the action.


The infinitive is a complementary infinitive with DUNAMAI, which always takes an infinitive to complete its meaning.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to any person in general.

“going into him, which is able to defile him;”
 is the adversative use of the conjunction ALLA, meaning “but,” followed by the nominative neuter plural articular present deponent middle/passive participle of the verb EKPOREUOMAI, which means “to go out; to go from.”


The article is used as a relative pronoun, meaning “the things which.”


The present tense is a customary present for what typically or normally occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (what a person says) producing the action.


The participle is circumstantial.

With this we have the preposition EK plus the ablative of separation or ablative of origin/source from the masculine singular article and noun ANTHRWPOS, meaning “from the man.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: are.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that what a person says produces the state of defiling a man.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the predicate nominative from the neuter plural articular present active participle of the verb KOINOW, which means “to make common or impure, defile.”


The article is used as a relative pronoun and should be translated “the things which.”


The present tense is a customary present, describing what normally occurs.


The active voice indicates that what a person says produced the action.


The participle is circumstantial.

Finally, we have the accusative direct object from the masculine singular article and noun ANTHRWPOS, meaning “the man.”

“but the things which go out from the man are the things which defile the man.’”
Mk 7:15 corrected translation
“there is nothing outside the man, going into him, which is able to defile him; but the things which go out from the man are the things which defile the man.’”
Explanation:
1.  “there is nothing outside the man, going into him, which is able to defile him;”

a.  The Lord continues His teaching to the crowd about the man-made traditions of the Scribes and Pharisees concerning ritual purity or cleanliness by telling them what Mark will call a ‘parable’.


b.  The phrase “nothing outside the man” refers to what a person eats or drinks.  The phrase “going into him” refers to the act of eating or drinking.


c.  Nothing a person can eat or drink can defile a man.  This statement nullified all the unclean food laws that the Jews had.  There were some foods and animals that the Jews were commanded to not eat, such as pork, shellfish, because the animals were considered to be unclean, that is, unhealthy.  But these things did not make a person spiritually unclean or out of fellowship with God.  These foods might make you physically sick, but they did nothing to you spiritually.  A person cannot be defiled spiritually by what they eat or drink.  It is not a sin to drink an alcoholic drink, but it is a sin to get drunk.  There is a vast difference.

2.  “but the things which go out from the man are the things which defile the man.’”

a.  Jesus continues the parable with the contrast to what things do defile the man.  The things that go out from a man defile him.  Not the things that he eats or drinks.


b.  So the question becomes: ‘What goes out from a man that defiles him?’  This is answered in verses 21 and following—the evil thoughts fornication, adultery, theft, murder, etc.  Mental attitude sins, verbal sins, and overt sins defile a person and make them spiritually unclean, not what they eat or drink.
3.  Commentators’ comments.


a.  “Jesus announced to the whole crowd that the source of holy living is from within, not from without.  Actually, He was declaring null and void the entire Mosaic system of ‘clean and unclean’ foods; but at that time, He did not explain this radical truth to the crowd. Later, He did explain it in private to His own disciples.”


b.  “Jesus spoke in a moral not a medical sense.  A person is not defiled morally by what he eats even if his hands are not ceremonially washed.  Positively: What comes out of a man makes him ‘unclean’.  A person is defiled morally by what he thinks in his heart even though he may scrupulously observe outward purity rituals.  So Jesus contradicted the Rabbinic view by stating that sin proceeds from within and not from without (Jer 17:9-10).  He also demonstrated the true spiritual intent of the laws regarding clean and unclean food in the Mosaic Law (Lev 11; Dt 14).  A Jew who ate ‘unclean’ food was defiled not by the food, but by His disobeying God’s command.”


c.  “In light of the laws regarding ritual purity and death, Jesus could scarcely have used a more pungent reproach.  In anticipation of the new covenant, Jesus went further in deliberately setting aside the whole question of ritual purity.  He taught that it is words flowing from a corrupt heart that defile a man, not food, which merely enters the mouth on the way to the stomach.  The early Church appealed to this teaching to affirm that Jesus Himself had declared all foods clean (Mk 7:19).”


d.  “If Jesus’ words are taken literally, they declare the whole clean/unclean distinction emphasized in the law as of only symbolic value.  Because this distinction constituted one of the main barriers between Jews and Gentiles (Rom 14), Jesus’ statement opens the way for racial and cultural reconciliation in table fellowship.”


e.  “Nothing from without a man—that is, nothing physical—can defile him morally or spiritually.  In the case under discussion, eating with unwashed hands cannot produce spiritual uncleanness.  Such defilement is internal in origin.  A man is defiled by thoughts that originate in the heart and come out in the forms of words or actions.  Herein Jesus explained the spiritual significance of the laws of the clean and unclean.  One of the reasons why they were given was to teach this very truth of spiritual defilement, but these Jewish leaders never got beyond the mere externals.”


f.  “Jesus’ saying did not abrogate the Mosaic laws on purification or erase the distinctions between clean and unclean and declare them invalid.  It rather attacked the delusion that sinful men can attain to true purity before God through the scrupulous observance of religious purity which is powerless to cleanse the defilement of the heart.”


g.  “Did God in the Levitical law not forbid certain kinds of food to the Jews, and would eating such food not defile a man?  The answer that Jesus is here abrogating the Levitical law is unwarranted; He himself fulfilled every requirement of it as a Jew and retained that law for His disciples until Pentecost (Acts 11:1).  The answer is that it was not the food as food entering the mouth that made unclean but the man’s disregard of the Levitical law which had been given him as a Jew by God, the disobedience he would be voicing by asking for such food and in justifying his eating thereof.”
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