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

 is the continuative use of the conjunction KAI, meaning “And” plus the nominative masculine singular aorist middle participle of the verb PROSKALEW, which means “to call to oneself.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is a reflexive middle, which indicates that Jesus produced the action in relation to Himself or for Himself.


The participle is a temporal participle that precedes the action of the main verb, and can be translated “after calling to Himself.”

Then we have the temporal use of the adverb PALIN, meaning “again” plus the accusative direct object from the masculine singular article and noun OCHLOS, meaning “the crowd.”

“And after calling the crowd to Himself again,”
 is the third person singular imperfect active indicative from the verb LEGW, which means “to say.”


The imperfect tense is an ingressive imperfect, which indicates the beginning of a past action, and is translated by the helping verb “began.”


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the crowd.

“He began saying to them,”
 is the second person plural aorist active imperative from the verb AKOUW, which means “to hear; to listen to.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the people in the crowd are expected to produce the action.


The imperative mood is a command/request.

Then we have the genitive direct object (verbs of hearing take their object in the genitive case) from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  This is followed by the vocative masculine plural adjective PAS, meaning “all, everyone.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the second person plural aorist active imperative from the verb SUNIĒMI, meaning “to have an intelligent grasp of something that challenges one’s thinking or practice: understand, comprehend Mt 13:51; 16:12; 17:13; Lk 2:50; 18:34; 24:45; Acts 7:25a; Eph 5:17; i.e. to understand that in the person and work of Jesus the disciples have all they need to carry out their mission Mk 6:52; used absolutely but with the object easily supplied from the context Mt 13:13f; 19, 23; 15:10; Mk 4:12; 7:14; 8:17, 21; Lk 8:10; Acts 7:25b; 28:26; Rom 3:11; 15:21; Mt 13:15; Acts 28:27; 2 Cor 10:12.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the people in the crowd are expected to produce the action.


The imperative mood is a command/request.

“‘Everyone, listen to Me, and understand:”
Mk 7:14 corrected translation
“And after calling the crowd to Himself again, He began saying to them, ‘Everyone, listen to Me, and understand:”
Explanation:
1.  “And after calling the crowd to Himself again, He began saying to them,”

a.  The sequence of events now mentioned by Mark raises a number of questions to which we have no answers.



(1)  The phrase “after calling the crowd to Himself” implies that there was a crowd of people standing by waiting to be taught by the Lord, when He was ready to teach them.



(2)  The word “again” implies that the crowd had previously been with Jesus and was dismissed temporarily, when Jesus had His confrontation with the Pharisees and Scribes from Jerusalem.



(3)  We do not know if the Pharisees and Scribes are still listening to Him along with the crowd or if they have tucked their tails between their legs and slithered away.


b.  Even though we don’t know all the background circumstances to this event, we do know that the crowd came when Jesus called, and that He began teaching them about the legalistic man-made standards of the Scribes and Pharisees.

2.  “‘Everyone, listen to Me, and understand:”

a.  The Lord addresses His remarks to everyone in crowd.  The implication is that everyone in the crowd was in need of this information, because everyone was under the hideous influence of the religious legalists.


b.  The Lord then issues one command that has two parts (like two sides of one coin).  Jesus expects the people to listen to what He is about to say with the implication that they need to believe what He is going to tell them.  The command to understand implies that they must think about what the Lord is going to say and thoughtfully consider the accuracy of His words.  They must not just blindly keep following the religious legalism of man-made traditions, but consider what God really wants from His people.

3.  Commentators’ comments.


a.  “A most pointed appeal to the people to see into and see through the chicanery of these ecclesiastics [the Scribes and Pharisees].”


b.  “The people must have retired a little into the background, out of respect for the Jerusalem magnates.  Our Lord now takes the people into the discussion.  He uncovers the hypocrisy of the Pharisees so that the people can see the true character of their religious leaders.  The question at issue was concerning ceremonial defilement incurred by disobedience to the man-made regulations of the Pharisees. Jesus proceeds to show the fallacy of these regulations.”


c.  “Following a solemn call to attentive hearing and careful consideration by everyone, Jesus disclosed to the crowd the true source of defilement.”


d.  “In picturing this scene, remember that besides Jesus and the Jerusalem Pharisees and scribes, the twelve (Mk 7:17) and the multitude (Mk 7:14) were present.  The first part of the action took place in public, whilst the last part occurred in the privacy of a house (possibly Peter’s home in Capernaum).”


e.  “What has hitherto been a private discussion between Jesus and the scribal delegation is now deliberately opened up to include the crowd.  The Pharisees and scribes are not mentioned again; their accusation has been rebutted, and now Jesus takes the initiative in raising publicly a much more fundamental issue of purity which goes far beyond the limited question of the validity of the scribal rules for hand washing.  No specific regulation is now in view, but rather the basic principle of defilement by means of external contacts which underlies all the purity laws of the OT and of scribal tradition.”


f.  Jesus begins with great emphasis.  He wants to impress what He now says deeply upon them.  Therefore He also puts it all into the simplest and clearest statement which is self-evident, axiomatic, and needs only to be heard properly in order that its truth can be perceived.”
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