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

 is the nominative masculine second person plural present active participle of the verb AKUROW, which means “to make void.”
  “(1) as a legal technical term to make invalid or void, annul (Gal 3.17); (2) of depriving divine law of authority by placing priority on human traditions to make of no effect, disregard (Mk 7:13).”


The present tense is a descriptive present, describing what is now going on.


The active voice indicates that the Pharisees and scribes are producing the action.


The participle is circumstantial and explanatory.

Then we have the accusative direct object from the masculine singular article and noun LOGOS plus the possessive genitive (belonging to), ablative of origin (from) or genitive of identity (of) from the masculine singular article and noun THEOS, meaning “the word of God.”  This is followed by the instrumental of means from the feminine singular article and noun PARADOSIS with the possessive genitive from the second person plural personal pronoun SU, meaning “by your tradition.”

“invalidating the word of God by your tradition,”
 is the instrumental of means from the feminine singular relative pronoun HOS, used as an accusative direct object, but written/stated in the instrumental case because of the attraction of the relative to is instrumental antecedent (PARADOSIS).  It is translated “which.”  With this we have the second person plural aorist active indicative from the verb PARADIDWMI, which means “to hand down.”


The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on its completion.  This can be translated by use of the English auxiliary verb “have.”


The active voice indicates that the Pharisees and scribes have produced the action.


The indicative mood is declarative for a simple statement of fact.

“which you have handed down;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the neuter plural adjective PAROMOIOS, meaning “like, similar”
, the adjective TOIOUTOS, meaning “such” and the adjective POLUS, meaning “many.”  The phrase is translated “many such similar things.”  Finally, we have the second person plural present active indicative from the verb POIEW, which means “to do.”


The present tense is a descriptive present, describing what is now going on.


The active voice indicates that these legalists produce the action.


The indicative mood is declarative for a simple statement of fact.

“and you do many such similar things.’”
Mk 7:13 corrected translation
“invalidating the word of God by your tradition, which you have handed down; and you do many such similar things.’”
Explanation:
1.  “invalidating the word of God by your tradition, which you have handed down;”

a.  This verse completes the sentence begun in verse 10.  The entire sentence now reads: “For Moses said, “Honor your father and your mother”; and, “He who speaks evil of father or mother comes to an end by death”; but you say, “If a man says to his father or mother, ‘Whatever would have been helpful from me [is] Corban’, (that is ‘an offering’), you no longer permit him to do anything for his father or his mother, invalidating the word of God by your tradition, which you have handed down; and you do many such similar things.’”

b.  The subject of the thought is the Scribes and Pharisees with this legalistic, man-made tradition called ‘Corban’, whereby a son is allowed to declare his finances ‘a gift to God’ or ‘dedicated to God as an offering’, in order to keep from having to support his parents financially, when they are too old to support themselves.  The fifth commandment in the Decalogue (the Ten Commandments)—Honor your father and mother—is invalidated by the manmade tradition of the Scribes and Pharisees, called ‘Corban’.


c.  These religious legalists made up their own traditions to get around obeying the word of God.  To them a money-keeping scheme was more important than keeping the word of God.  Some scribe or rabbi thought up this idea in the past (no one knows exactly when it began to be used or practiced) and it has been passed down from generation to generation, being taught from one scribe to the next.  The Pharisees then learned how to use this scheme from the scribes and enforced it among the people through their legalistic bullying.  Once a man dedicated his money to God, the Jewish courts made sure that he could not change his mind later and reverse his decision.  The legalists used Num 30:2 to justify their judgment against reversing a Corban declaration (“If a man makes a vow to the Lord, or takes an oath to bind himself with a binding obligation, he shall not violate his word; he shall do according to all that proceeds out of his mouth”).
2.  “and you do many such similar things.’”

a.  The Lord concludes His statement by declaring that the Corban gimmick was not the only man-made tradition that the Scribes and Pharisees used to invalidate the word of God.  There were many things similar to this that they used to enforce legalistic burdens on people that had nothing to do with God’s will, purpose, plan, or word.  Ceremonial hand washing was another example, which Jesus is indirectly denouncing by the direct denunciation of the Corban gimmick.


b.  The word ‘many’ includes hundreds of little rules and regulations that the Scribes and Pharisees made up that intruded into every phase of a person’s life.  Jesus denounced all these things as an unbearable burden for the people to bear, Mt 23:2-4, “The scribes and the Pharisees have seated themselves in the chair of Moses; therefore all that they tell you, do and observe, but do not do according to their deeds; for they say things and do not do them.  They tie up heavy burdens and lay them on men’s shoulders, but they themselves are unwilling to move them with so much as a finger.”  Compare Lk 11:46, “Woe to you lawyers [scribes] as well!  For you weigh men down with burdens hard to bear, while you yourselves will not even touch the burdens with one of your fingers.”
4.  Commentators’ comments.


a.  “In both Mt 15:6 and Mk 7:13 the emphasis is upon the fact that people had regarded traditions as having greater authority than the word of God.”


b.  “When the Jews place cultic obligations above the keeping of the command of God in the Decalogue, they make the Word of God of none effect in favor of human decisions of doubtful religious value.”


c.  “The Scribes and Pharisees were not only destroying their character; they were also destroying the influence and authority of the very Word of God that they claimed to be defending.  Note the tragic sequence: teaching their doctrines as God’s Word (Mk 7:7); laying aside God’s Word (Mk 7:8); rejecting God’s Word (Mk 7:9); finally, robbing God’s Word of its power (Mk 7:13).  People who revere man-made traditions above the Word of God eventually lose the power of God’s Word in their lives.  No matter how devout they may appear, their hearts are far from God.  History reveals that the Jewish religious leaders came to honor their traditions far above the Word of God.  Rabbi Eleazer said, ‘He who expounds the Scriptures in opposition to the tradition has no share in the world to come.’  The Mishna, a collection of Jewish traditions in the Talmud, records, ‘It is a greater offense to teach anything contrary to the voice of the Rabbis than to contradict Scripture itself.’”


d.  “By their tradition they nullified the Word of God.  The verb akyroō is used in the papyri for annulling contracts.  To sanction religious donations at the expense of violating God’s command regarding one’s duty to parents was to set human tradition above God’s Word.  The ‘Corban’ vow was only one example of many other things like it (e.g., restrictive Sabbath rules; cf. Mk 2:23-3:5) where scribal tradition distorted and obscured the Old Testament.”


e.  “Jesus categorically rejects the practice of using one biblical commandment to negate another.  In their concern for the fulfillment of the letter of Scripture the Scribes and Pharisees forget that the Law was provided not for its own sake but to benefit men. It is an expression of God’s covenant faithfulness as well as of His righteousness and in no circumstance was obedience to one commandment intended to nullify another.  The fault lay not in the commandments but in an interpretive tradition which failed to see Scripture in its wholeness.  Jesus implicated the scribes who stood before him in this indictment when he referred pointedly to ‘your tradition, which you have delivered’.  They are not merely passive guardians of an inherited tradition but have had an active and responsible role in shaping and transmitting the oral law.  The case of the qorban vow, Jesus adds, is not an isolated example, but one of many which could be cited where the intention of Scripture had been obscured by the scribal tradition.”


f.  “Jesus does not say that these Jews abolish the authority of only the one commandment but of ‘the Word of God’; for if so plain a divine commandment can be robbed of its authority by these Jews, then the entire Word of God is rendered empty of authority.  This conclusion is perfectly sound, for the Jews constantly set aside this and that part of the Word, and when Jesus brought the Word to bear on them, they invariably refused to bow to its authority.  Thus these men who imagined that they had a case against Jesus not only have their answer, a complete vindication of Jesus and His disciples, but have an indictment launched against themselves, one that is fortified with crushing, absolute proof, against which no defense is possible.  The severity of this indictment indicates that Jesus is done with them.  They are not merely silenced, they are actually overwhelmed.”
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