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

 is the temporal adverb OUKETI, meaning “no longer” plus the second person plural present active indicative from the verb APHIĒMI, which means “to allow, let, permit Mt 8:22; 13:30; 19:14; 23:13; Mk 1:34; 7:12, 27; 10:14; Lk 8:51; 9:60; 12:39; 18:16; Jn 11:44; 18:8; Rev 11:9.”


The present tense is a descriptive present, describing what is now going on.


The active voice indicates that the legalistic Pharisees and scribes produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the double accusative direct object of the person from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the son of Jewish parents.  Then we have double accusative of the thing from the neuter singular negative cardinal adjective OUDEIS, meaning “nothing,” but since this creates a double negative, in English grammar it has to be changed to a positive: “anything.”  This is followed by the aorist active infinitive from the verb POIEW, which means “to make, to do, etc.”


The aorist tense is a constative aorist, which views the entire past action as a fact.


The active voice indicates that the son of Jewish parents produces the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb.

“you no longer permit him to do anything”
 is the dative of advantage from the masculine singular article, used as a personal pronoun (‘his’) and noun PATĒR with the coordinating conjunction Ē plus the feminine singular article, used as a personal pronoun and noun MĒTĒR, meaning “for his father or his mother.”

“for his father or his mother,”
Mk 7:12 corrected translation
“you no longer permit him to do anything for his father or his mother,”
Explanation:
1.  “you no longer permit him to do anything”

a.  This verse continues the sentence begun in verse 10 (and doesn’t end until verse 13).  The entire sentence thus far reads: “For Moses said, “Honor your father and your mother”; and, “He who speaks evil of father or mother comes to an end by death”; but you say, “If a man says to his father or mother, ‘Whatever would have been helpful from me [is] Corban’, (that is ‘an offering’), you no longer permit him to do anything for his father or his mother,…”  This verse is the apodosis of the third class conditional sentence, which basically says: “If a man says to his father or mother ‘Corban’, you no longer permit him to do anything for his father or his mother.”


b.  The subject “you” refers to the Jewish leaders—the Scribes and Pharisees.  The object “him” refers to the son of Jewish parents, who doesn’t want to support his parents financially, when they are too old to support themselves.  The word “anything” refers to any kind of financial support or anything that might cost money, which has been supposedly ‘dedicated to God’ through the pronouncement of its dedication to God as an offering, that is, a ‘Corban’.


c.  There are two evils being produced here; one by the son and the other by the religious leaders.  The son’s evil is not supporting his parents, because he selfishly wants all the money for himself.  The religious leaders’ evil is betting that the son will not live long enough to spend all the money and it will default to the Temple treasury for their use.  Both parties are in the evil of greed, avarice, and selfishness.  In this case money is the root of all sorts of evil.

2.  “for his father or his mother,”

a.  The son is doing nothing more for his parents.  They are left to wither away as poor, destitute souls, who can only hope that there is someone else in the family to help them.  Their son has taken the inheritance and kept it to support himself and no one else.


b.  The son is still free to use the money for anything he wants to support himself and his family, but not his parents.  This was the man-made rule of Corban and not the word of God.  This is the exact opposite of honoring one’s father and mother.  Jesus has proven with the simple example how the Scribes and Pharisees have twisted what is not even in the Scripture and made it more binding than the Scripture.


c.  “By this trick of corban these Pharisees and scribes let a man no longer do anything for his father or his mother.”
  Both evil parties in this transaction have misapplied the intent of Num 30:2, “If a man makes a vow to the Lord, or takes an oath to bind himself with a binding obligation, he shall not violate his word; he shall do according to all that proceeds out of his mouth.”

3.  Commentators’ comments.


a.  “These men claimed to love God, but they had no love for their parents!”


b.  “This was the very essence of selfishness under pretended piety; and thereby the Word of God was made of none effect through tradition.”


c.  “Thus Jesus complains that ‘you do not permit them to do anything for father or mother.’  The duty to fulfill a vow had been allowed to take precedence over the duty to parents.  Jesus, however, takes the opposite view, strongly affirming the traditional obligation to honor parents, including providing them with financial support, and removing obstacles to doing so.”


d.  “Jesus attacks here not the Pharisees’ religious theory but their inconsistency with that theory in practice: their love for the law had led them (like some modern Christians) to such attention to its legal details that it created loopholes for them to violate the spirit of the law.”


e.  “Jesus exposed the shallowness and fallacy of this logic, for surely God, who owns the world, does not need our pitiful riches.  He had decreed what those riches were to do, and in order to pander to selfish human greed the Pharisees had devised a system to abrogate God’s law.”


f.  “Thus self-willed zeal for the honor of God led to the dishonoring of God, by taking His name in vain; and practices which at best were chargeable with setting the first table of the law over against the second, proved eventually to be destructive of both tables.  They made the whole law of God of none effect by their traditions.”
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