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

 is the adversative use of the postpositive conjunction DE, meaning “but” plus the second person plural personal pronoun SU, meaning “you” and referring to the Pharisees and scribes.  Then we have the second person plural present active indicative from the verb LEGW, which means “to say.”


The present tense is a descriptive present of what the Pharisees and scribes began doing in the past and continued doing right now.


The active voice indicates that the Pharisees and scribes produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the third class conditional particle EAN, meaning “If” and it may or may not happen.  Then we have the third person singular aorist active subjunctive from the verb EIPON, which means “to say.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that produced the action.


The subjunctive mood is a potential subjunctive, used in conditional clauses to indicate what may or may not happen.  This contingency is sometimes brought out by English helping verbs such as: may, might, should, etc.

Then we have the nominative subject from the masculine singular noun ANTHRWPOS, meaning “a man.”  This is followed by the dative of indirect object from the masculine singular article, used as a personal pronoun and noun PATĒR with the coordinating conjunction Ē and the feminine singular article and noun MĒTĒR, meaning “to his father or mother.”

“but you say, “If a man says to his father or mother,”
 is the predicate nominative singular from the indeclinable noun KORBAN, which is the transliteration of the Hebrew word , meaning: “something consecrated as a gift for God and closed to ordinary human use, gift to God, corban Mk 7:11.”
  This predicate nominative with the subject nominative HOS (see below HOS with EAN = ‘whatever’) suggests the ellipsis of the verb EIMI, meaning “[is].”  Then we have the nominative subject from the neuter singular relative pronoun HOS, meaning “that” plus the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that the statement Corban produces the state of meaning something.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the nominative of appellation from the neuter singular noun DWRON, which means “a gift, a present, an offering.”  This refers to an offering to God that has been set aside and dedicated to God.  Then we have the nominative subject from the neuter singular relative pronoun HOS, meaning “which.”  This is followed by the conditional particle EAN, used to indicate an indefinite situation.  With HOS it means “whatever.”  Then we have the preposition EK plus the ablative of origin/source from the first person singular personal pronoun EGW, meaning “from me.”  Finally, we have the second person singular aorist passive subjunctive from the verb WPHELEW, which means “to receive help, be benefited with EK by someone or something in a certain respect Mt 15:5; Mk 7:11.”


The aorist tense is a culminative aorist, which views the past, completed action in its entirety as a fact.  This is brought out in translation by use of the English helping verb “have.”


The passive voice indicates that the subject of Corban received the action of being helpful and beneficial.


The subjunctive mood is used with EAN to indicate an indefinite situation.

“‘Whatever would have been helpful from me [is] Corban’”, (that is ‘an offering’),”
Mk 7:11 corrected translation
“but you say, “If a man says to his father or mother, ‘Whatever would have been helpful from me [is] Corban’”, (that is ‘an offering’),”
Explanation:
1.  “but you say, “If a man says to his father or mother,”

a.  This verse continues the sentence begun in the previous verse (and the sentence continues through the next verse).  The entire sentence now reads: “For Moses said, “Honor your father and your mother”; and, “He who speaks evil of father or mother comes to an end by death”; but you say, “If a man says to his father or mother, ‘Whatever would have been helpful from me [is] Corban’, (that is ‘an offering’),”

b.  The Lord sets up a contrast between what Moses said (whom the Scribes and Pharisees revere as the utmost authority on anything) and what the Scribes and Pharisees say, which contradicts what Moses taught.  What Moses taught was given to him by the God of Israel, the Lord Jesus Christ.  Therefore, Jesus is actually setting up a contrast between what He told Moses and what the Scribes and Pharisees have made up as a part of their man-made tradition.


c.  Jesus introduces the protasis of a third class condition, that is, that something may or may not occur.  In this case He is introducing a situation that has become somewhat common among the Jews, in order to not have to take care of one’s parents in their old age.  The man speaking is the son of two Jewish parents, and he is speaking to his parents about the money he has saved up or that is his inheritance.  The situation behind this statement is that the parents are too old to work any longer and need to be supported by their son.  They are unable to care for themselves financially and now need him to support them, just as he was unable to support himself while going up as a child.  They have asked for his financial help, but he replies that the money he has saved is “Corban,” that is, the money has been dedicated to God and cannot be given away to help anyone else.

2.  “‘Whatever would have been helpful from me [is] Corban’”, (that is ‘an offering’),”

a.  The situation behind this statement is that the parents are too old to work any longer and need to be supported by their son.  They are unable to care for themselves financially and now need him to support them, just as he was unable to support himself while going up as a child.  They have asked for his financial help, but he replies that the money he has saved is “Corban,” that is, the money has been dedicated to God and cannot be given away to help anyone else.


b.  The example which our Lord used to rebuke the Pharisees and scribes for their corruption of the Scripture through their man-made traditions was the practice of Corban.  The Hebrew word is which is used first in Lev 1:2, “Speak to the sons of Israel and say to them, ‘When any man among you brings an offering to the Lord, you shall bring your offering of animals from the herd or the flock.’”  Thus a Corban was a sacrificial offering made to the Lord.  In Jewish tradition, it was used to declare something to be dedicated to God.  Grown children would declare their savings as Corban to God, so that they could use the money during their lifetime rather than provide for the financial support of their parents when they became too old to support themselves.  The money or property was declared dedicated to God and whatever was left over after their death would belong to the Temple treasury.


c.  By declaring his finances to be Corban, the son is making an excuse for not helping his parents financially, which is dishonoring to them and a gimmick to keep the money for himself.  The word “Corban” meant that the money had been dedicated as an offering to God, but the money had not yet been turned over to the Temple treasury or Levitical priesthood.  Whatever financial help the son might have been able to give has been dedicated to God, so that the son doesn’t have to take care of his parents’ needs.  It was an evil, deceitful, and sinful practice, established by the man-made religionists of the time, which Jesus soundly condemns.

3.  Commentators’ comments.


a.  “Corban is that which has been set aside as a gift to be given later to God, but which is still at the disposal of the owner.”


b.  “The rabbis actually allowed the mere saying of this word [Corban] by an unfaithful son to prevent the use of needed money for the support of father or mother.  They not only justified such a son’s trickery, but held that he was prohibited from using it for father or mother, but he might use it for himself.”


c.  “The word ‘Corban’ is a Hebrew word which Mark has transliterated.  He explains it as referring to a gift.  The Hebrew word refers to a gift or offering to God.  The rabbis allowed the individual to keep whatever money should have been given by the son for the support of his parents, if he would declare it as a gift to God.  He could keep the money and by merely speaking the word, justify his withholding it from his parents.  This was in defiance of God’s command by which a son is required to honor his parents by providing for their necessities where they were in need.”


d.  “If a Jew wanted to escape some financial responsibilities, he would declare his goods to be ‘Corban—a gift to God’.  This meant he was free from other obligations, such as caring for his parents.”


e.  “Jesus turned to the Law of Moses and indicted them for breaking the fifth commandment.  The Scribes and Pharisees had an ingenious way of breaking the Law and not feeling guilty.  Instead of using their wealth to support their parents, the Pharisees dedicated that wealth to God and claimed that the wealth could now be used only for ‘spiritual purposes’.   However, they continued to get the benefit of that wealth, even though it technically belonged to God.  These men claimed to love God, but they had no love for their parents!”


f.  “In their ‘tradition’ it was possible for a person to declare all his possessions to be Corban and thereby absolve himself from the fifth commandment.  Saying ‘Corban’ was a dedicatory formula pronounced over money and property donated to the temple and its service by an inviolable vow.  Such gifts could only be used for religious purposes.  If a son declared that the resources needed to support his aging parents were ‘Corban’ then, according to scribal tradition, he was exempt from this command of God, and his parents were legally excluded from any claim on him.  The scribes emphasized that his vow was unalterable (Num 30) and held priority over his family responsibilities.  So they no longer let him do anything for his parents.”


g.  “God had spoken through Moses, commanding that His people give honor to father and mother.  This would surely involve caring for aged parents who were unable to provide for themselves.  The least that sons and daughters could do would be to share with their parents that which God had given to them, but the rabbis had declared that a man might dedicate all his possessions to God, declaring it to be Corban—that is, a gift for the maintenance of the work of the temple.  If his parents were in need he would insist that he had nothing with which he could help them, because all he possessed had already been devoted to God.  This was the very essence of selfishness under pretended piety; and thereby the Word of God was made of none effect through tradition.  This was only one instance of the violation of God’s truth by the substitution of human regulations.”


h.  “In Jesus’ era it was indeed possible to declare by means of a vow using either the term ‘Corban’ (which means ‘dedicated’) that one’s parents were proscribed from benefiting from some piece of property or material asset because it had been set aside for other purposes (for example, dedicated to the temple treasury).  But in fact, this procedure had come to be used in Jesus’ day to simply place property out of the reach of parental use, without the pious intent to set it aside for some religious purpose.  Thus Jesus complains that ‘you do not permit them to do anything for father or mother’.  The duty to fulfill a vow had been allowed to take precedence over the duty to parents. Jesus, however, takes the opposite view, strongly affirming the traditional obligation to honor parents, including providing them with financial support, and removing obstacles to doing so.”


i.  “In Jewish tradition, Corban was a word used to declare something dedicated to God.  In the Gospel story Jesus castigates the Jews for their practice, justified in their legal tradition, of pronouncing their property ‘corban’ and thus rendering it unable lawfully to be used for the material support of aged parents, even though it did not then need actually to be offered to God but could be retained for personal use.  Jesus singled out this particular bit of sophistry to show how the letter of Jewish tradition could sometimes be hostile to the spirit of the law, in this case the fifth commandment.”


j.  “Many Jewish teachers regarded the commandment to honor father and mother as the most important in the law.  Jewish interpreters included in this commandment providing for one’s parents when they were old.  At the same time, tradition allowed that various items could be sacrificed or dedicated to the use of God’s temple.  Some apparently religious people had been using this practice to withhold what should have otherwise gone to the support of their parents—against Pharisaic belief that one should support one’s parents.  Jesus attacks here not the Pharisees’ religious theory but their inconsistency with that theory in practice: their love for the law had led them (like some modern Christians) to such attention to its legal details that it created loopholes for them to violate the spirit of the law.”


k.  “The law of Corban permitted a man to dedicate something to God and still enjoy its use until a specified future event (e.g., his death), arguing that, as it was dedicated to God, no one else could claim it.  Naturally, it did not take long for people to use this ‘loophole’ to avoid their responsibilities, particularly the one the Mosaic Law laid on them to take financial responsibility for aging parents.  Consider this custom of Corban for a minute.  The Pharisaic logic was that dedicating a particular asset to God was doing a greater good than supporting one’s parent, so one’s action was fully vindicated.  However, as the dedication was deferred one had the ‘bonus’ of using the asset for as long as one wished, but also the responsibility not to fritter away the asset, for that would be depriving God.  In this way they argued their way round their biblical responsibility to care for their parents, and the Pharisees would ‘no longer permit him do anything for his father or mother.’  Jesus exposed the shallowness and fallacy of this logic, for surely God, who owns the world, does not need our pitiful riches.  He had decreed what those riches were to do, and in order to pander to selfish human greed the Pharisees had devised a system to abrogate God’s law.”
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