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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist active participle from the verb LAMBANW, which means “to take.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after taking.”

Then we have the accusative direct object from the masculine plural article, cardinal adjective PENTE and noun ARTOS, meaning “the five loaves of bread.”  With this we have the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the masculine plural article, cardinal adjective DUO and noun ICHTHUS, meaning “the two fish.”

“And after taking the five loaves of bread and the two fish,”
 is the nominative masculine singular aorist active participle from the verb ANABLEPW, which means “to look up.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “looking up.”

Then we have the preposition EIS plus the accusative of place from the masculine singular article and noun OURANOS, meaning “toward heaven.”  This is followed by the third person singular aorist active indicative from the verb EULOGEW, which means “to bless: He blessed.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

There is no direct object, but the loaves and fish are obviously the object, which we can insert as “[the food].”

“looking up toward heaven, He blessed [the food]”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb KATAKLAW, which means “to brake: broke.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine plural article and noun ARTOS, meaning “the bread.”  This is followed by the third person singular imperfect active indicative from the verb DIDWMI, which means “to give: kept on giving.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

There is no direct object of this verb, but the logical object from the context is the “[pieces] of bread.”  This is followed by the dative of indirect object from the masculine plural article and noun MATHĒTĒS, meaning “to the disciples.”  The manuscript evidence is evenly divided on the inclusion or exclusion of the possessive use of the pronoun AUTOS, meaning “His.”  It is more likely to be a scribal correction with the shorter text being the original.  “The weight of the external evidence is rather evenly divided between the readings with and without AUTOU.  Normally Mark speaks of ‘His disciples,’ more rarely ‘the disciples’.  The former expression is an archaic trait reflecting a stage in the transmission of the Gospel tradition when the disciples of Jesus were not yet ‘the disciples’ (compare the parallels in Mt 14:19 and Lk 9:16).  On the one hand, therefore, it appears that AUTOU should be read.  On the other hand, however, since shorter readings in the Alexandrian text are generally to be preferred, the Committee thought it best to enclose AUTOU within square brackets.”

“and broke the bread and He kept giving [pieces] to the disciples,”
 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  With this we have the third person plural present active subjunctive from the verb PARATITHĒMI, which means “to set or place before.”


The present tense is a descriptive present, which describes what was occurring at that moment.


The active voice indicates that the disciples produce the action setting food before the people.


The subjunctive mood is a subjunctive of purpose.

There is an ellipsis of the object “[food]” here, since the object of what is being set before the people is obvious.  Then we have the dative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the crowd.  This is followed by the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the masculine plural article, cardinal adjective DUO and noun ICHTHUS, meaning “the two fish.”  Then we have the third person singular aorist active indicative from the verb MERIZW, which means “to distribute something to some people Mk 6:41.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative of indirect object from the masculine plural adjective PAS, meaning “to all.”

“in order that they might set [food] before them; and He distributed the two fish to all.”
Mk 6:41 corrected translation
“And after taking the five loaves of bread and the two fish, looking up toward heaven, He blessed [the food] and broke the bread and He kept giving [pieces] to the disciples, in order that they might set [food] before them; and He distributed the two fish to all.”
Explanation:
1.  “And after taking the five loaves of bread and the two fish,”

a.  Mark continues the story of the miracle of the feeding of the 5000 men by telling us what Jesus personally did after having the disciples organize the people into groups of 50 and 100.


b.  The first thing Jesus did was take or receive the five loaves or cakes of bread and the two fish from the young lad who had them.  Apparently the lad gave the food up without being asked to be compensated financially or perhaps Judas paid him for the food.  In either case the boy and/or his family would be richly rewarded by the meal and the leftovers from the miracle.

2.  “looking up toward heaven, He blessed [the food]”

a.  Jesus then looked up toward heaven.  This act acknowledged visibly that the source of the miracle would come from God the Father.  This was also an act of thankfulness for the provision of the food. 


b.  Then Jesus blessed the food by asking that the food be set apart (sanctified) as holy for the purpose the Father intended for this food—to bless and nourish the bodies of all the people who ate it.  We call this “saying grace” over a meal.  It is an act of thankfulness, acknowledgement of the source of blessing, and recognition that only God can remove any harmful unknown and unseen impurities from what we eat.


c.  Giving thanks or ‘saying grace’ before meals is a standard Jewish practice that came into use in the Church from the very beginning.  Not only do we have this example, but we also have the example of Jesus before the last supper and the example of Paul, 1 Tim 4:4, “For everything created by God [is] good [for food] and nothing [is to be] rejected, if being received with thanksgiving.”

3.  “and broke the bread and He kept giving [pieces] to the disciples,”

a.  Then the Lord broke the bread, just as He did at the last supper.  This breaking of bread was necessary, not to show that His body would be offered as a sacrifice, but in order to create a continuous supply of pieces of bread to give to the twelve disciples.  With then loaves or cakes of bread, even splitting them in half would only accommodate ten disciples.  So all the bread was torn up into pieces, so that many pieces could be given to each disciple, who had over 450 people each to serve, and serve several times.


b.  The second clause notes that Jesus “kept on giving” pieces of bread to the disciples, which means they came back to Him for seconds, thirds, fourths, etc. until the people were totally satisfied (had more than enough to eat).  We can imagine the disciples lined up in front of Jesus with the first one getting a basket full of bread pieces.  That disciple then leaves to feed his 450 people seated in groups while the next disciple is getting his basket full of pieces.  After each disciple finishes distributing their pieces, they return for another load of bread.  It would only take the second trip for each disciple to realize that there was more bread being produced than Jesus had to begin with.  Thus they would have or should have recognized the miracle as it was occurring.


c.  Jesus kept on breaking the bread in pieces, filling baskets, giving to His disciples, while they kept shuttling back and forth from Him to their various groups.  “In the feeding of the five thousand Jesus broke the bread and kept on giving it to His disciples.  As the disciples kept coming back for more to distribute among the people, Jesus kept on giving them more.”
  This process continued for at least an hour, if not two hours.

4.  “in order that they might set [food] before them; and He distributed the two fish to all.”

a.  The subject of this clause “they” refers to the disciples.  The object “them” refers to the people sitting in groups.  The disciples were taking their baskets of food and setting them before the people, so the people could take from the basket as much as they wanted.  Each person was served individually by a disciple.  This is a picture of God’s individual logistical grace provision to each individual person according to their individual need.  Some men would require more (or less) food than another man.


b.  Not only was the bread distributed in this manner, but so was the fish.  If these were large fish, then they might have been cut in pieces.  If these were small delicacy fish, then they simply multiplied miraculously.


c.  Bread and fish was the normal everyday diet of the people of Galilee.  It was simple in contrast to the grand feast provided by Herod Antipas for his dinner guests.


d.  There is no mention of Jesus or the disciples eating.  It is likely that they did so, but not until everyone else had been served first.  This is the leadership principle that the leader doesn’t take care of himself until all his subordinates have been completely taken care of first.

5.  Commentators’ comments.


a.  “Jesus took the little lunch, blessed it, broke it, and gave it to the disciples to distribute to the hungry people.  The miracle took place in His hands, not in theirs; for whatever we give to Him, He can bless and multiply.  We are not manufacturers; we are only distributors.”


b.  “Jesus, serving as Host, spoke the customary Jewish blessing over the five loaves (round wheat or barley cakes) and two fish (Lev 19:24; Dt 8:10).  The object of the blessing in such a prayer was not the food, but God who gave it.  Jesus looked up to heaven, regarded as where God is (Mt 23:22), in dependence on the Father for a miraculous provision of food.  Then He broke the loaves into pieces, divided the fish into portions, and kept giving them to His disciples to set before the people.  How the miracle itself took place is not stated, but the imperfect tense of the verb ‘gave’ indicates the bread multiplied in Jesus’ hands (Mk 8:6).”


c.  “Notice that throughout this story the focus is on the bread; the fish are sort of an afterthought (mentioned after the fact at verse 41b).  It should be stressed that the story is about bread and fish, not bread and wine, and so it is doubtful that Mark had any intent in portraying this as a Eucharistic meal.  To the contrary, it was a very filling and satisfying normal supper.   The word euxaristew in fact does not occur in this story.  This tale is to be seen in light of OT parallels, not NT ones.  Jesus looks up into heaven, a gesture which may suggest His close relationship with the Father, for normally a Jew would bow his head and pray.  Perhaps Jesus prayed something like the traditional Jewish blessing: ‘Praise unto thee, O Lord, our God King of the world who makes bread to come forth from the earth.’  Notice that it is the disciples’ food that is being used to produce this miracle.  They must provide for the crowd as well as serve the food to them, for verse 41 says that when Jesus broke the bread, He gave it to the disciples ‘in order that they might serve them.’  Notice that there is no focus on the how of the miracle.  Presumably it transpired as the food was distributed, but Mark does not focus on the mechanics of the miracle.  There is furthermore no clear indication that the crowd knows a miracle has transpired, though the disciples clearly do.  The event, then, was to reveal to the disciples Jesus’ true character, and also their true calling to serve the people.”


d.  “It was customary to begin a meal by giving thanks for the bread and then dividing it.”
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