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
 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular imperfect active indicative from the verb LEGW, which means “to say: said.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the people of Nazareth as well as His disciples.  This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”

“And Jesus said to them,”
 is the conjunction HOTI, used to introduce direct discourse and is translated as quotation marks.  Then we have the negative OUK, meaning “not” plus the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that the subject (a prophet) produces the state of being something.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular noun PROPHĒTĒS, meaning “A prophet.”  This is followed by the predicate nominative from the masculine singular adjective ATIMOS, which means “without honor or respect: dishonored, despised, 1 Cor 4:10; honored everywhere, except Mt 13:57; Mk 6:4.”
  Then we have the conditional particle EI plus the negative MĒ, which together means “except.”  This is followed by the preposition EN plus the locative of place from the feminine singular article and noun PATRIS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in his hometown.”

“‘A prophet is not dishonored except in his hometown”
 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition EN plus the locative of place from the masculine plural article and adjective SUGGENĒS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “among his relatives.”
  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the preposition EN plus the locative of place from the feminine singular article and noun OIKIA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in his household/family.”

“and among his own relatives and in his household.’”
Mk 6:4 corrected translation
“And Jesus said to them, ‘A prophet is not dishonored except in his hometown and among his own relatives and in his household.’”
Explanation:
1.  “And Jesus said to them, ‘A prophet is not dishonored except in his hometown”

a.  Mark continues by telling us Jesus’ reply to the disbelief of the congregation in Nazareth, after Jesus taught them (for the second time—the first time was a year earlier at the beginning of His ministry) on the Sabbath.  The parallel passages for this statement are: Mt 13:57; Lk 4:24; Jn 4:44.


b.  Jesus makes a statement that sounds like a proverb or well-known saying, applying it to Himself.  By using the subject “a prophet,” the Lord is indirectly declaring that He is a prophet.  (“It is true that in this saying, as in Mk 6:4, Jesus is not describing Himself as a prophet but quoting a common view.  Nevertheless, by not merely adopting the view but also preparing to exemplify it, Jesus numbers Himself among the prophets.”
)  A prophet from God is not dishonored in other places.  But a prophet is dishonored in his own hometown.  Why?  Because the prophet has grown up there and everyone knows them as a regular, normal person, just like themselves.  People think, “He is no different; therefore, how could God single that guy out for special service.”  Obviously this wouldn’t apply in the case of Jesus, who was sinless, which made Him vastly different than others.  However, others never thought of Jesus as sinless.  Everyone simply assumed that He sinned like everyone else.


c.  Therefore, the people of Nazareth did not honor Jesus as a prophet or a man of God or a man sent from God, let alone the Son of God, after all they knew His mother, brothers and sisters.  So they gave Jesus none of the honor and respect due Him as a prophet.  And they went even farther than disrespect and dishonor.  They were scandalized, repelled, and offended by Him.

2.  “and among his own relatives and in his household.’”

a.  Jesus adds that it isn’t just the people of his hometown who dishonor and disrespect a prophet, but even relatives and those in his own household do the same thing.


b.  Who among Jesus’ relatives would have not believed that He was the Messiah?  Elizabeth, the mother of John the Baptist, and John the Baptist, the cousin of Jesus.  Who among His own household did not believe that Jesus was the Messiah?  His own brothers, Jn 7:5.


c.  The application of this today extends to pastors, evangelists, and others who proclaim the word of God.  Those who grew up with them know a lot of the things they did wrong or can dig up some dirt to sling at them, which is why God often moves them to other places to perform service for Him rather than their hometown.


d.  Another principle that stands behind this proverbial statement is that people don’t forget or forgive the wrongdoings of youth or at any other time and hold these things against God’s messenger, when they don’t like the message.  The people of Nazareth may have been jealous of the fact Jesus performed so many miracles in Capernaum rather than in His own hometown.  Why didn’t He make their city famous rather than another city in Galilee more than twenty miles away?  They could have made a fortune off the tourist trade of those coming to see Jesus for healing, if He had only stayed in Nazareth.  So there may have been some bitterness included in their rejection and dishonoring of Him.

3.  Commentators’ comments.


a.  “It is to be noted that Jesus here makes a definite claim to being a prophet.  He was much more than this as he had already claimed to be Messiah (Jn 4:26=Lk 4:21), the Son of man with power of God (Mk 1:10=Mt 9:6=Lk 5:24), the Son of God (Jn 5:22).  They stumble at Jesus today as the townspeople of Nazareth did.  This was the saddest part of it all, that his own brothers in his own home disbelieved his Messianic claims (Jn 7:5).  This puzzle was the greatest of all.”
  Jesus brothers had the same attitude toward Jesus that Joseph’s brothers had toward Joseph—“that seer.”

b.  “Jesus responded to their rejection with the proverb that a prophet is not appreciated at home.  He was like an Old Testament prophet whose words were often rejected and who was dishonored most by those who knew Him best.”


c.  “The ‘kinsmen’ in verse 4 is perhaps to be taken as a reference to a wider circle of Jesus’ kin than those just mentioned in verse 3.  Thus we should see the saying in verse 4b as referring to groups ever diminishing in size—one’s heredity territory, one’s wider kinship group, and the members of one’s own household.  Verse 4 reveals to us Jesus characterizing Himself as a prophet, even if He is quoting a traditional maxim here.  Mark emphasizes that the lack of acceptance of Jesus involves not only His hometown but even the members of His own family.  The saying also stresses that Jesus is operating in an honor and shame culture where one’s public honor rating and the ‘face’ one has in one’s own home territory is important.  Yet paradoxically Jesus must labor in a situation where those very persons who should most honor Him give Him the least ‘honor’.  This must have cast a considerable cloud over Jesus’ ministry in a culture where kinship ties and affirmations by one’s kin were considered all-important, and where honoring parents involved accepting their evaluations of one’s self and work.”


d.  “Alleged discrepancies in the gospel accounts sometimes relate to the order in which events occurred.  For instance, Luke records Jesus’ sermon at Nazareth at the very beginning of his Galilean ministry (Lk 4:16–30), whereas Matthew and Mark both have the only visit to Nazareth at a later stage (Mt 13:53–58; Mk 6:1–6).  But we have noticed above that the gospels are not apparently intended to be read as strictly chronological accounts, but rather at many points as collections of stories and sayings arranged more in the form of an anthology than of a diary.”


e.  “The comparison of His experience to that of the prophets who were dishonored among their own people is ironical.  It anticipates His ultimate rejection by Israel and at the same time recalls Mk 3:20-21, 31-35 when Jesus’ family and kinsmen expressed the opinion that He was insane and attempted to halt His activities forcibly.”
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