John 1:1
Mark 6:34



 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist active participle from the verb EXERCHOMAI, which means “to go out; depart; leave; get out (of), disembark (from) a ship, etc. Mt 9:31f; 12:14; 14:14; 18:28; Mk 1:35, 45; Lk 4:42; 5:27; Jn 8:9; 11:31, 44; 13:30f; 18:1, 4; Acts 12:9f, 17; 16:3.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is temporal and precedes the action of the main verb.  It can be translated “after disembarking.”

Then we have the third person singular aorist active indicative from the verb EIDON, which means “to see: He saw.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine singular adjective POLUS, meaning “a large, great, huge, etc.” plus the noun OCHLOS, meaning “crowd.”

“And after disembarking, He saw a large crowd,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist deponent passive indicative from the verb SPLAGCHNIZOMAI, which means “to take pity on; have pity, feel sympathy, with or for someone Mt 14:14; 9:36; 15:32; 18:27; Lk 7:13; 10:33; 15:20; Mk 1:41; 6:34; 8:2; 9:22.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice is passive in form but active in meaning, indicating that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EPI plus the accusative of place from the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning literally “on them,”
 but the English idiom is “for them.”  To take pity on someone equals to feel sympathy for someone.

“and He felt sympathy for them,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the third person plural imperfect active indicative from the verb EIMI, meaning “to be: they were.”


The imperfect tense is an aoristic imperfect, which describes a past state of being without reference to its conclusion.


The active voice indicates that the crowd produced the state of being.


The indicative mood is declarative for a simple statement of fact.

Then we have the comparative use of the conjunction HWS, meaning “as, like,” followed by the predicate nominative from the neuter plural noun PROBATON, which means “sheep.”  This is followed by the negative MĒ plus the nominative neuter plural present active participle of the verb ECHW, which means “to have: not having.”


The present tense is a descriptive present, which describes the present state of affairs at this time with these people.


The active voice indicates that the crowd produced the action of not having something.


The participle is circumstantial and explanatory.

Then we have the accusative direct object from the masculine singular noun POIMĒN, meaning “a shepherd.”

“because they were like sheep not having a shepherd;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist middle indicative from the verb ARCHW, which means “to begin: He began.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of Jesus in producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the present active infinitive from the verb DIDASKW, which means “to teach.”


The present tense is a descriptive present, describing what occurred at that moment.


The active voice indicates that Jesus produced the action.


The infinitive is a complementary infinitive, which is used after certain main verbs to complete their meaning.

This is followed by the double accusative direct object of person from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them,” referring to the crowd.  Finally, we have the double accusative direct object of thing from the neuter plural adjective POLUS, meaning “many things.”  This is a perfect example of the double accusative of person and thing.  “Certain verbs take two accusative objects to complete the thought of the verb. Verbs that fall into this category include: (1) verbs of speaking, (2) verbs of dressing, (3) verbs of naming, (4) verbs of giving, (5) verbs of thinking, (6) verbs of sending and presenting, and (7) verbs of making and appointing.  The double accusatives of these verbs fall into two subcategories: Personal and impersonal objects—Mk 6:34 and Direct and predicate objects.” 

“and He began to teach them many things.”
Mk 6:34 corrected translation
“And after disembarking, He saw a large crowd, and He felt sympathy for them, because they were like sheep not having a shepherd; and He began to teach them many things.”
Explanation:
1.  “And after disembarking, He saw a large crowd,”

a.  Mark continues the story of the first advent of the Lord by telling us what happened when Jesus and the disciples arrived at their destination near Bethsaida (probably Bethsaida-Julias on the north shore of Lake Galilee to the east of the Jordan River).


b.  The boat comes to the beach and the disciples and Lord get out of the boat.  The first thing Jesus notices is a large crowd.  How large was the crowd?  We are told later that it numbered about 5000 people.


c.  Why didn’t Jesus see the large crowd while the boat was still coming to the shore?  Weren’t the people running along the shore to arrive at the disembarkation point before the boat arrived?  Wouldn’t 5000 people running along the shore be seen?  Yes, of course they would.  But perhaps the Lord was taking a nap in the stern of the boat as He did on another occasion.  The issue is not when Jesus saw the large crowd, but the fact there is a large crowd, who are pursuing Him, because they want to see more healings and hear more teachings.

2.  “and He felt sympathy for them,”

a.  Mark then tells us the attitude of the Lord as He sees these people.  He feels sympathy for them.  Why He feels sympathy for them is explained in the next clause.  Here we need to examine exactly what the Greek word connotes.


b.  The Greek word is SPLAGCHNIZOMAI, which means to take pity on; have pity, feel sympathy, with or for someone.  The English synonyms for sympathy are: understanding, compassion, kindness, and consideration.  These are all expressions of unconditional love or AGAPĒ love.  The Lord understood their plight of having to live in Satan’s kingdom.  The Lord had compassion for their stress and sufferings; for He had the same stress and sufferings.  The Lord felt kindness for them; for the Lord God is a God of grace, gentleness, kindness, forgiveness, patience, and longsuffering.  Jesus was also considerate of them; for after all they were chasing after Him to see and hear Him, which was a great deal better than them picking up stones to hurl at Him.


c.  These people needed salvation and needed a Savior.  Jesus was their salvation and their Savior.  So naturally He would feel sympathy for those He came to save.
3.  “because they were like sheep not having a shepherd;”

a.  Mark then explains why Jesus had sympathy for these people—they were like a flock of sheep that had no shepherd.  Having no shepherd meant that they had no one to lead them to green pastures or to fresh water.  They had no one to show them the way to blessing.  They had no one to protect them.  They had no one to rescue them from danger.  “Shepherds were responsible for the physical survival and welfare of their own or their master’s flocks.  In comparison with goats, which tended to fend for themselves, sheep depended on the shepherd to find pasture for them (Ezek 34:2, 9, 13f), and they required ‘quiet’ water (Ps  23:3).  Shepherds also had to provide shelter, medication, aid in lambing time, and provision for lameness and weariness.  Without the shepherd the sheep were helpless.”


b.  The high priest in Jerusalem certainly wasn’t going to provide anything for them.  He just wanted to take their money through taxation (the Temple tax), tithes, and the money-changers.  The Sanhedrin wasn’t going to provide anything for them.  They just wanted power and prestige.  Herod Antipas and Herod Philip weren’t going to do anything for them.  They just wanted political power and taxes.  The Romans weren’t going to do anything for them.  They just wanted taxes and control.  The Pharisees, Sadducees and Scribes weren’t going to do anything for them.  They just wanted them to obey their man-made laws.


c.  Frankly, Jesus was the only person who cared to do anything for these people. 

4.  “and He began to teach them many things.”

a.  Mark continues by telling us the most important thing Jesus did for these people—He taught them.  Here Mark says Jesus taught them many things.  Matthew tells us the content of what Jesus taught: topics from the Sermon on the Mount, the Parables, and the answers to the objections of the Scribes and Pharisees.  (Read Mt 5-13 and Jn 3-6 you will get the idea what Jesus taught).


b.  Jesus not only taught them, but also healed all those who were sick according to Mt 14:14, “When He went ashore, He saw a large crowd, and felt compassion for them and healed their sick.”  Compare also Lk 9:11.


c.  We do not know what time of day Jesus arrived at this location or how long He stayed, but He was probably there for at least several hours, if not most of the day.


d.  Here is a sample of what Jesus might have taught that day:

“But the one who enters by the gate is the shepherd of the sheep.  The gatekeeper opens to that one, and the sheep hear his voice, and he calls his own sheep by name and leads them out.  When he brings out all his own, he goes ahead of them, and the sheep follow him, because they know his voice.  However, they will absolutely not follow a stranger, but will flee from him, because they do not know the voice of strangers.’  Jesus spoke this figure of speech to them, but they did not understand what those things were, which He had been saying to them.  Therefore Jesus said again, ‘Truly, truly, I say to you that I am the gate for the sheep.  All who came before Me are thieves and robbers, but the sheep did not listen to them.  I am the gate; if anyone enters through Me, he will be saved, and will go in and go out and find pasture.  The thief does not come except to steal and kill and destroy; I have come in order that they may have life, and have [it] in abundance.  I am the good shepherd; the good shepherd lays down His life for the sheep.  The hired man, and not the one who is a shepherd, whose sheep are not his own, sees the wolf coming, and abandons the sheep and flees—and the wolf steals them and scatters—because he is a hired man and is not concerned about the sheep.  I am the good shepherd, and I know My own and My own know Me, just as the Father knows Me and I know the Father; and consequently I lay down My life for the sheep.  In addition, I have other sheep, which are not from this fold; I must also lead them, and they will listen to My voice; and they will become one flock, [with] one shepherd.  For this reason the Father loves Me, because I lay down My life, in order that I may receive it again.  No one takes it away from Me, but I lay it down by Myself.  I have authority to lay it down, and I have authority to receive it again.  I received this commandment from My Father.’” Jn 10:2-18.

5.  Commentators’ comments.


a.  “It is only Jesus who shows compassion, as in Mk 1:42; 6:34; 8:2; 9:22; Mt 14:14; 20:34.  In each case what we have is not so much the description of a human emotion as a messianic characterization.”


b.  “These excited and exciting people greatly needed teaching.  The people had plenty of official leaders but these rabbis were for spiritual matters blind leaders of the blind. Jesus had come over for rest, but his heart was touched by the pathos of this situation.  So ‘He began to teach them many things’ and He kept it up.”


c.  “The infinitive shows durative action.  Jesus went to teaching and kept it up.  Matthew and Luke speak of Him healing.  But there could have been only a few who were sick in a crowd that was in such a hurry.  The crowd, tired of the powerless teaching of the rabbis, sensed a new type of teaching and was eager to hear the new Teacher.  Our Lord, though weary and seeking rest, gave Himself to them.  The Authorized Version translation ‘moved with compassion’ is an excellent rendering of the Greek here, and is most descriptive.”


d.  “The overzealous crowds would not leave Him alone.  They followed Him to the area near Bethsaida, hoping to see Him perform some miraculous cures (Lk 9:10–11; Jn 6:1ff).  In spite of the interruption to His plans, the Lord welcomed them, taught them the Word, and healed those who were afflicted.”


e.  “When Jesus saw the large crowd, He felt compassion (not annoyance) toward them.  This inner emotion moved Him to help them (Mk 6:39-44).  He viewed them as sheep without a shepherd, lost and helpless, without guidance, nourishment, or protection.  This crowd, representing the nation of Israel, received compassion, extensive teaching concerning God’s kingdom (Lk 9:11), and the provision of their needs (Mk 6:35-44) from Jesus, the true Shepherd (Jn 10:1-21).”


f.  “Jesus could not turn them away nor refuse to minister to them.  To Him they were as sheep not having a shepherd, and His great heart was moved with compassion toward them, so that He began at once to teach them many things.  With unwearied zeal He instructed them throughout all that day, seeking to make known to them the things concerning the kingdom of God.”


g.  “We are told at verse 34 that when they got out of the boat, Jesus saw the great crowd and was deeply moved.  He felt compassion for them because they were like sheep without a shepherd.  This verse is indeed crucial for interpreting the miracle that follows, for it suggests that Jesus is to be seen as the new Moses who leads and feeds God’s people.  First, however, Jesus taught the crowd many things or, if we take POLUS adverbially, ‘much’ (i.e., at length).  Yet it is obviously the fact rather than the content of that teaching which is important to Mark here, as he does not reveal the content at all.  To be sure, Jesus would not provide the same sort of sumptuous meal that Herod had, but he would provide a far more palatable and satisfying one in various ways.  One could say we have simple food for simple folks, and this turns out simply fine.”


h.  “Mk 6:34 reminds us that Jesus was dealing with the common people of Israel as though they had no leadership (i.e., because their leaders had betrayed them by refusing to lead them into God’s planned future for them).  In view of this dereliction of spiritual leadership, Jesus began to teach them.  Matthew and Mark tell us of His compassion for the populace of Israel, while Jn 6:5–7 shows us He knew in advance that He would feed this huge crowd.  This is the second time our attention is drawn to Jesus’ compassion for the ordinary Israelite because of their shepherdless state, so this feature must be seen as a significant factor in this phase of our Lord’s ministry and must be incorporated into our understanding of His reason for this miracle.  The afternoon of teaching and healing, set in the serene country atmosphere of a hillside overlooking the Sea of Galilee, must have been a delightful and uplifting experience.  The disciples must have wondered at the brevity of the respite Jesus granted them, for they would surely have expected more ‘vacation’ than a two hour boat voyage!  Yet, on the other hand, it is impossible that they found the Master-Teacher’s instruction anything but a tonic [stimulant, refresher].”


i.  “Luke tells us that the solitary place was near Bethsaida, across the northern end of the lake and outside the territory of Herod Antipas.  That a large crowd was anxious to follow Jesus there may suggest, as Jn 6:14–15 makes clear, that this was no chance gathering but a deliberate popular movement to force Jesus into political action.  Matthew, however, does not draw attention to this.  For him, the story was a vivid expression of the compassion and the miraculous power of Jesus.”


j.  “When Jesus landed, it became apparent that He and His men would not be able to enjoy the planned period of rest.  Nevertheless His reaction was not one of annoyance; instead He was moved with compassion.  He saw the people in their need as shepherdless sheep, having no spiritual leader (Num 27:17; 1 Kg 22:17).”


k.  “Mark alone states what aroused the compassion of Jesus: ‘because they were as sheep not having a shepherd’ (compare Mt 9:36, where the figure is more extended).  The eyes of Jesus saw more than a mass of people, they saw the spiritual condition of those people.  Sheep without a shepherd stray helplessly and are bound to perish.  He saw the fate of these people unless they were shepherded.  He at once started to shepherd them.  Mark notes the main part of this shepherding: ‘he began to teach them many things’.  Luke is more specific: ‘He spoke unto them of the kingdom of God.’  Matthew and Luke add that He healed the sick.  The fact that such helpless people were among the multitude shows that it took time to get them to this desert place and makes us still more certain that Jesus had a few hours to Himself before He was compelled to meet the crowd.  [See Jn 6:3-5.]  The healings must have come first, for Jesus would certainly not let the sick suffer until He was through teaching.”
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