John 1:1
Mark 6:3




 is the negative OUCH, meaning “not” plus the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “this.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that the situation produces the state of being what it is.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the predicate nominative from the masculine singular article and noun TEKTWN, meaning “the carpenter, builder.”
  With this we have the appositional predicate nominative from the masculine singular article and noun HUIOS, meaning “the son” plus the genitive of relationship from the feminine singular article and proper noun MARIA, meaning “of Mary.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the predicate nominative from the masculine singular noun ADELPHOS, meaning “brother.”  With this we have the genitive of relationship from the masculine singular proper nouns IAKWBOS, meaning “of James,” IWSĒS, meaning “Joses,” (who is called IWSĒPH = Joseph in Mt 13:55) IOUDAS, meaning “Judah,” and SIMWN, meaning “Simon.”  Each of these names is connected by the conjunction KAI, meaning “and.”

“Is this not the carpenter, the son of Mary, and brother of James and Joses and Judas and Simon?”
 is the additive use of the conjunction KAI, meaning “And,” followed by the negative OUK, meaning “not” plus the third person plural present active indicative from the verb EIMI, which means “to be: are.”


The present tense is an aoristic present, which describes a present state of being as a fact.


The active voice indicates that the sisters of Jesus produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the nominative subject from the feminine plural article and noun ADELPHOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His sisters.”  This is followed by the adverb of place HWDE, meaning “here.”  Then we have the preposition PROS plus the accusative of association from the first person plural personal pronoun EGW, meaning “with us.”

“And are not His sisters here with us?’”
 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural imperfect passive indicative from the verb SKANDALIZW, which means “to be repelled by someone (Jesus); by refusing to believe in him or by becoming apostate from him a person falls into sin Mt 11:6; 13:57; 26:31, 33; Mk 6:3; Lk 7:23; it also means to be offended by someone.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The passive voice indicates that the people of Nazareth received the action of being repelled and offended by the person of Jesus.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition EN plus the instrumental of agency from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “by Him.”  On rare occasions the instrumental is used to express personal agency rather than impersonal means.  In such instances the verb is in the middle or passive voice.

“And they were offended [repelled] by Him.”
Mk 6:3 corrected translation
“Is this not the carpenter, the son of Mary, and brother of James and Joses and Judas and Simon?  And are not His sisters here with us?’  And they were offended [repelled] by Him.”
Explanation:
1.  “Is this not the carpenter, the son of Mary, and brother of James and Joses and Judas and Simon?”

a.  Jesus has just finished teaching in the synagogue in Nazareth and Mark is reporting to us the reaction of the congregation to what He has said.  They question where Jesus learned the wisdom He had taught, who had given it to Him and how He could do the miracles He had been performing in the past.


b.  They continue their questioning by questioning who He is.  They know Him as a simple (which means unlearnt) carpenter, the son of Mary, who has lived among them for the thirty years of Jesus’ life and the 13-20 years of her life before she got married.  They also know Jesus as the oldest brother of four other brothers: James, Joseph Junior, Judas and Simon.  These brothers are also mentioned in Mt 13:55, where Joses (the nickname for Joseph) is mentioned as “Joseph” and Jesus is also mentioned as the carpenter’s son, telling us that Joseph was a carpenter and like all Jewish fathers taught his son his trade.


c.  The fact that Joseph, the step-father of Jesus, is not mentioned implies that he has already died.


d.  The fact that Jesus was known in Nazareth as “the carpenter” indicates that He worked professionally in that city as a carpenter.  Being the maker and seller of tables, chairs, and other furniture, as well as a builder, He was certainly well known by all.

2.  “And are not His sisters here with us?’”

a.  Another rhetorical question (which is really a statement) the people ask concerns the sisters of Jesus.  Yes, Jesus had at least two sisters.  Their names are never mentioned.


b.  The answer to the question is “Yes, the sisters of Jesus are still living in Nazareth.”  The phrase “here with us” implies that they are still living in Nazareth, which means they are probably married and living in their own homes, raising their own families.


c.  The fact that this question does not include Mary and the brothers of Jesus implies that they are no longer living in Nazareth.  It is very likely that Jesus moved them to Capernaum, when He relocated the family there before beginning His public ministry and after the wedding in Cana.  “They had moved from Nazareth to Capernaum when Jesus at the beginning of His ministry transferred the family to this more populous center (Jn 2:12).  The sisters are not named, most likely because they had married; they were still living in Nazareth.”

3.  “And they were offended [repelled] by Him.”

a.  Mark then tells us how the people of Nazareth really thought of Jesus—they were offended and repelled by Him.  The verb means to be offended by someone and to be repelled by them because you are offended by them.


b.  What had Jesus done to offend them?  Did His teaching about loving one’s neighbor offend them?  No.  Did His healing of someone offend them?  No.  Did His performing a miracle elsewhere and not there offend them?  Maybe, but not likely.  They were offended by His claim to be the fulfillment of the words of Isaiah as mentioned in Lk 4:15-30, “And Jesus returned to Galilee in the power of the Spirit, and news about Him spread through all the surrounding district.  And He began teaching in their synagogues and was praised by all.  And He came to Nazareth, where He had been brought up; and as was His custom, He entered the synagogue on the Sabbath, and stood up to read.  And the book of the prophet Isaiah was handed to Him.  And He opened the book and found the place where it was written, ‘The Spirit of the Lord is upon Me, Because He anointed Me to preach the gospel to the poor. He has sent Me to proclaim release to the captives, And recovery of sight to the blind, To set free those who are oppressed, To proclaim the favorable year of the Lord.’  And He closed the book, gave it back to the attendant and sat down; and the eyes of all in the synagogue were fixed on Him.  And He began to say to them, ‘Today this Scripture has been fulfilled in your hearing.’  And all were speaking well of Him, and wondering at the gracious words which were falling from His lips; and they were saying, ‘Is this not Joseph’s son?’  And He said to them, ‘No doubt you will quote this proverb to Me, “Physician, heal yourself!  Whatever we heard was done at Capernaum, do here in your hometown as well.”’  And He said, ‘Truly I say to you, no prophet is welcome in his hometown.  But I say to you in truth, there were many widows in Israel in the days of Elijah, when the sky was shut up for three years and six months, when a great famine came over all the land; and yet Elijah was sent to none of them, but only to Zarephath, in the land of Sidon, to a woman who was a widow.  And there were many lepers in Israel in the time of Elisha the prophet; and none of them was cleansed, but only Naaman the Syrian.’  And all the people in the synagogue were filled with rage as they heard these things; and they got up and drove Him out of the city, and led Him to the brow of the hill on which their city had been built, in order to throw Him down the cliff.  But passing through their midst, He went His way.”


c.  Nothing had changed from the beginning of His ministry and the first time He taught in Nazareth and now, more than a year later.  The people of His hometown still rejected Jesus as a Rabbi, as a Teacher, as a Prophet, and as the Messiah.  They did not believe in Him.  The old saying was true then as it is now: ‘Familiarity breeds contempt.’
4.  Commentators’ comments.


a.  “In Mk 6:3 the rhetorical question is a negative evaluation that expresses belittlement.  The people of Nazareth remarked, ‘Isn’t this the carpenter?’  What they are saying is ‘This man is only the local carpenter. He cannot be who he claims to be.’”


b.  “Evidently since Joseph’s death Jesus had carried on the business and was ‘the carpenter’ of Nazareth.  The word ‘carpenter’ was originally applied to the worker in wood or builder with wood like our carpenter.  Then it was used of any artisan or craftsman in metal, or in stone as well as in wood and even of sculpture.  It is certain that Jesus worked in wood.  In Nazareth the people knew him, his family (no mention of Joseph), and his trade and discounted all that they now saw with their own eyes and heard with their own ears.”


c.  “They were offended in Him.  The contrast between a peasant of Galilee who had earned His daily bread by the sweat of His brow for the first thirty years of His life, with the Person who delivered those wonderful discourses and performed those miracles, was too much for His townspeople.  They could not explain Him, so they rejected Him.  The saddest part of all was that His own brothers and sisters, sons and daughters of Mary and Joseph, disbelieved His Messianic claims.  They had lived in the same home with Jesus for many years, and had been the recipients of the financial support He brought in to the family coffers by His carpenter work.  His singularly beautiful life had made no effective impression upon their dull, cold hearts.”


d.  “Jesus returned to Nazareth where a year before He had been rejected by the people and evicted from the synagogue (Lk 4:16–30).  It was certainly an act of grace on His part to give the people another opportunity to hear His Word, believe, and be saved; and yet their hearts were still hard.  This time, they did not evict Him: they simply did not take Him seriously.  Our Lord’s reputation had once again preceded Him, so He was permitted to teach in the synagogue.  Keep in mind that He was ministering to people who knew Him well, because Nazareth was His ‘hometown’.  However, these acquaintances had no spiritual perception at all.  Two things astonished these people: His mighty works and His wonderful wisdom.  Actually, Jesus did not do any mighty works while He was there, so the people must have been referring to the reports they had heard about His miracles.  In fact, their unbelief hindered Jesus from having a greater ministry among them.  What was their problem?  Why were they unable to trust Him and experience the wonders of His power and grace as had others?  They thought that they really knew Him.  After all, He had been their neighbor for nearly thirty years, they had seen Him at work in the carpenter’s shop, and He appeared to be just another Nazarene.  He was a ‘commoner’ and the people saw no reason to commit themselves to Him!  ‘Familiarity breeds contempt’ is a well-known maxim that goes all the way back to Publius the Syrian, who lived in 2 b.c.  The maxim, however, must be taken with a grain of salt.  For example, can you imagine a loving husband and wife thinking less of each other because they know each other so well?  Or two dear friends starting to despise each other because their friendship has deepened over the years?  Phillips Brooks said it best: ‘Familiarity breeds contempt, only with contemptible things or among contemptible people.’  The contempt shown by the Nazarenes said nothing about Jesus Christ, but it said a great deal about them!  A carpenter was a respected artisan in that day, but nobody expected a carpenter to do miracles or teach profound truths in the synagogue.  Where did He get all this power and wisdom?  From God or from Satan?  And why did His brothers and sisters not possess this same power and wisdom?  Even more, why did His brothers and sisters not believe in Him?  The people who called Him ‘the son of Mary’ were actually insulting Him; because in that day you identified a man by calling him the son of his father, not the son of his mother.  The people of Nazareth were ‘offended at Him.’  They could not explain Him, so they rejected Him.  Jesus was certainly a ‘stone of stumbling’ to them because of their unbelief (Isa 8:14; Rom 9:32–33; 1 Pet 2:8).”


e.  “Despite His impressive words and deeds, He was too ordinary for them.  The derogatory question, Isn’t this the carpenter? implied, ‘He is a common laborer like the rest of us’.  All His immediate family—mother, brothers, and sisters—were known to the townspeople, and they were ordinary people.  The phrase Mary’s Son was also derogatory since a man was not described as his mother’s son in Jewish usage even if she was a widow, except by insult (compare Judg 11:1-2; Jn 8:41; 9:29).  Their words, calculated insults, also suggested they knew there was something unusual about Jesus’ birth.  His brothers and sisters were most likely children of Joseph and Mary born after Jesus’ birth rather than Joseph’s children by a previous marriage or Jesus’ cousins [doctrines of the Catholic Church].  James became a leader in the early church at Jerusalem (Acts 15:13-21), and authored the Epistle of James (James 1:1).  Judas was probably Jude, author of the Epistle of Jude (Jude 1).  Nothing more is known of Joses and Simon or His sisters.  Perhaps Joseph was not mentioned because he was already dead.  Thus since the townspeople could not explain Jesus, they took offense at Him, finding no reason to believe He was God’s Anointed One.”


f.  “The four Gospels refer to ‘brothers’ of Jesus.  While John (2:12; 7:3–10) never names them, Mk 6:3 (= Mt 13:54–56) identifies them as ‘James and Joses (Joseph) and Judas and Simon’ and indicates that Jesus had more than one sister.  The Gospels also agree that none of his brothers believed in him during his lifetime (Mk 3:31–35 = Mt 12:46–50 = Lk 8:19–20; Jn 7:3–10).  Luke-Acts, however, adds that Jesus’ brothers were present in the upper room after His ascension (Acts 1:14, 16), and Paul passes on the tradition that Jesus personally appeared to His brother James (1 Cor. 15:7), who quickly became a leader in the early Church (Acts 12:17; 15:13; 21:18; Gal 1:19; 2:9).  The books of James and Jude can be attributed to Jesus’ brothers.  Later tradition reports that after James was martyred (ca. 61 a.d.), Simon took over as leader of the Jerusalem church.”


g.  “In the NT carpentry included the construction of yokes, plows, threshing boards, benches, beds, boxes, coffins, boats, and houses.  Larger construction projects, such as those sponsored by the Herods, may have provided employment for carpenters such as Joseph and Jesus.  The addition of a room to Palestinian homes was common and in some cases might require the help of a carpenter.”


h.  “He entered into the synagogue where He must often have met with His fellow-townsmen in the years gone by.  There He taught in such a way that the people were astonished, knowing He was not a product of any of the rabbinical schools, but had lived among them as a carpenter.  His family was well-known to them.  They spoke of Him as the son of Mary, and the brother of James, and Joses, and of Juda, and Simon, and also mentioned ‘His sisters’.  This seems to prove conclusively that Mary had other children after the birth of Jesus, her Firstborn (Mt 1:25).  Romanists deny this, and speak of Mary as ‘ever virgin’.  They insist that the brothers and sisters here mentioned must have been children of Joseph by a former marriage, or possibly were cousins of Jesus.  But this appears to be a mere subterfuge to evade the truth that Mary became actually the wife of Joseph.”


i.  “The phrase ‘son of Mary’ may reveal one reason why Jesus’ words, however wise, were not immediately received by the audience.  How could a child of undistinguished or even dubious origins (was Joseph really the father?) be able to interpret the Torah like this?  It is Mark alone who records that Jesus placed His own family among those who stumbled over His apparently ordinary or abnormal origins.  More importantly, the phrase ‘son of Mary’ may itself be intended as a slur.  Or it may simply indicate that Joseph is deceased, although it was a regular Jewish practice to continue to identify a child by the name of his deceased father.  It is then likely that we are dealing with a slur here.  There have been three views concerning the relationship of these brothers and his sisters to Jesus.  The most widely held view in the Western church was that of Saint Jerome, which he promulgated in 382 where he asserts that the Lord’s brothers are cousins, being the children of a sister of Mary.  The prominence of this view in later church history was largely due to the fact that both Jerome and Augustine advocated it, though in their own times the matter was hotly debated.  The view of Helvidius which prompted Jerome to speak was that they were Jesus’ flesh and blood brothers, being the children of Mary and Joseph after the time of Jesus’ birth.  This view was also held by Tertullian and several minor figures from before the time of Helvidius.  Finally, there was the view put forth in 376–77 by Epiphanius, who held that these were children of Joseph by a previous marriage, a view also put forth in the Gospel of Peter and the Gospel of the Hebrews and the Protevangelium of James, and by Clement of Alexandria.  It is hard to doubt that the views advocated by Jerome and Epiphanius arose because of the growing belief in the notion of the perpetual virginity of Mary as well as because of the increasing asceticism of the early medieval church.  The burden of proof must rest on those who wish to argue that the term ‘brothers’ here means cousins, in view of the fact that: (1) the noun ADELPHOS seldom if ever is used to mean cousin (ANEPSIOS cf. Col 3:10) in the NT or in classical literature; (2) the view of Jerome has the further problem of entailing the belief that James the brother of the Lord = one of the Twelve = James the Less, son of Alphaeus, but this contradicts the plain sense of Mark 3:21, 31–35, which distinguishes Jesus’ physical family members from the Twelve; (3) Jerome’s view also involves the questionable assumption that Jn 19:25 is referring to two sisters in one family with the name of Mary such that Mary of Clopas was the sister of Mary the mother of Jesus.  The Epiphanian view labors under the difficulty that if Joseph previously had other sons, Jesus could not legally be his firstborn or first in line for the Davidic throne, and it also depends on very dubious and weak church traditions.  The view of J. McHugh that these brothers are first cousins, being the children of Joseph’s sister and brother, is more plausible but still labors under the difficulty that nothing in the text suggests such is the case.  The phrases ‘the son of Mary’ and ‘a brother of James …’ are perfectly natural in view of the fact that James had other brothers than just Jesus and Jesus is the son of Mary in question in this particular discussion.  In fact, it could be argued that since there is only the one article in the phrase ‘the son of Mary and brother of James … ,’ Jesus had the same sort of relationship to both Mary and the brothers and sisters.  There is, of course, also a reference here to Jesus’ sisters being there with them, which might mean present in the room.  The verse concludes by saying that the audience was deeply scandalized by his remarks.  The verb SKANDALIZW can refer to a deep religious offense.  It is in the imperfect, suggesting an ongoing condition—they were taking offense, or were being scandalized by Him.”


j.  “Early in Jesus’ childhood, Sepphoris, then capital of Galilee, had been destroyed by the Romans, and rebuilding had begun immediately.  Thus carpenters were no doubt in demand in Nazareth, a village four miles from the ruins of Sepphoris; and Joseph, Jesus’ father, probably taught his son his own trade, as was common for fathers to do in those days.  After Sepphoris had been rebuilt, they probably did most carpentry work from their home, as most Galilean carpenters did.”


k.  “This passage reveals details of Jesus’ earthly family; He had four half-brothers and two or more half-sisters, who apparently were the fruit of Joseph knowing his wife after she had brought forth her firstborn Son.  So Mary had at least seven children, the first fathered by the Holy Spirit and born while she was still a virgin, and six or more by Joseph.  We learn, too, that Jesus had earlier worked as a carpenter.  Moreover, the silence on Joseph suggests that he was deceased by this juncture, as was necessary for Jesus’ messianic claim to be valid, for to qualify as the Messiah, He logically had to be heir to the Davidic throne, not merely heir-apparent.  A point worthy of note is that the people of Nazareth could not reconcile the Jesus they knew with their concept of the Messiah.  The objection they voiced can be paraphrased as: ‘We know Him; He is as human as we are, so how can He be the Messiah?’  Their position thus eloquently argues for Jesus’ complete humanity.  He was fully human, as fully human as any other person in Nazareth.  Now this has tremendous theological impact, for it means that His life is a fully valid example for us, and we can indeed follow His example perfectly. This is why He conducted Himself entirely in the power of the Holy Spirit, for as He has made the same person of the trinity available to us, we can conduct ourselves just as He did.”


l.  “Their first impressions of astonishment shaded off to resentment when they recalled Jesus’ earlier vocation and standing in Nazareth.  Not knowing the source of His wisdom, they find His office as a teacher offensive.  In spite of what they heard and saw they failed to penetrate the veil of ordinariness which characterized this One who had grown up in the village.”


m.  “To the people of Nazareth Jesus is the local boy, and they know no reason why He should have turned out to be any different from the rest of His family.”
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