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

 is the adversative use of the postpositive conjunction DE, meaning “But” plus the nominative subject from the masculine plural adjective ALLOS, meaning “others.”  Then we have the third person plural imperative active indicative from the verb LEGW, which means “to say.”

The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that others were producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the conjunction HOTI, which introduces direct discourse and is translated as quotation marks.  Then we have the predicate nominative from the masculine singular proper noun ĒLIAS, meaning “Elijah.”  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: He is.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that Jesus produced the state of being Elijah.


The indicative mood is declarative for a simple statement of fact and reality.

“But others were saying, ‘He is Elijah.’”
 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the masculine plural adjective ALLOS, meaning “others.”  Then we have the third person plural imperative active indicative from the verb LEGW, which means “to say.”

The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that others were producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the conjunction HOTI, which introduces direct discourse and is translated as quotation marks.  Then we have the predicate nominative from the masculine singular noun PROPHĒTĒS, meaning “a prophet.”  There is an ellipsis of the verb EIMI, meaning “[He is].”  This is followed by the comparative use of the conjunction HWS, meaning “like, as.”  Then we have the predicate nominative from the masculine singular cardinal adjective HEIS, meaning “one.”  With this we have the genitive of the whole from the masculine plural article and noun PROPHĒTĒS, meaning “of the prophets.”  The words “of old” found in the NASB translation are not found in the Greek.

“And others were saying, ‘[He is] a prophet, like one of the prophets.’”
Mk 6:15 corrected translation
“But others were saying, ‘He is Elijah.’  And others were saying, ‘[He is] a prophet, like one of the prophets.’”
Explanation:
1.  “But others were saying, ‘He is Elijah.’”

a.  Mark continues the story of the reaction of Herod Antipas and his court to the news of the fame and works of Jesus and His disciples in healing the sick and casting out demons throughout Galilee.  Mark now contrasts the thoughts of Herod (that Jesus was the resuscitation, resurrection or reincarnation of John the Baptist) with what the people in the court of Herod were saying.  Two popular responses were given.


b.  The first guess as to the person of Jesus was that He was the return of Elijah.  Others who questioned John the Baptist thought he too was the return of Elijah, Jn 1:21, “And then they asked him, ‘What then? Are you Elijah?’  And he said, ‘I am not.’  ‘Are you the Prophet?’  And he answered, ‘No.’”


c.  “In Mal 4:5–6, Elijah was expected to return as the forerunner of the coming Day of Yahweh.  He was expected to reconcile humankind (Mal 4:6).  In the early Christian community, Elijah was the acknowledged precursor of the Messiah (Mk 6:14–15; 8:27–28; Mt 16:13–14; Lk 9:7–8).  Jesus was thought to be Elijah by some (Mt 16:14), and John the Baptist was asked whether he was Elijah (Jn 1:21, 25).  Along with Moses, Elijah appears at Jesus’ transfiguration (Mk 9:4; Mt 17:3; Lk 9:30), suggesting a tradition of two messianic forerunners (Mk 9:4–5; Rev 11:3).”



(1)  Mal 4:5, “Behold, I am going to send you Elijah the prophet before the coming of the great and terrible day of the Lord.”



(2)  Mt 17:10-13, “And His disciples asked Him, ‘Why then do the scribes say that Elijah must come first?’  And He answered and said, ‘Elijah is coming and will restore all things; but I say to you that Elijah already came, and they did not recognize him, but did to him whatever they wished [murdered him].  So also the Son of Man is going to suffer at their hands.’  Then the disciples understood that He had spoken to them about John the Baptist.”


d.  Therefore, based upon the prophecy of Mal 4:5 some of the people in Herod’s court (probably scribes or Pharisees) thought Jesus was the promised return of the prophet Elijah or at least someone with the same power as Elijah.

2.  “And others were saying, ‘[He is] a prophet, like one of the prophets.’”

a.  The second ‘best guess’ as to the person of Jesus was given by others members of Herod’s court.  This is the group that didn’t believe in resuscitation, resurrection or reincarnation.  They would be the Sadducean side of the court.  They suggested that Jesus was a prophet, but He was only a prophet like the other prophets to Israel.


b.  We should note the incongruity of the thinking of these people.  If Jesus truly was a prophet, like one of the other prophets to Israel, then why weren’t they listening to Him and obeying Him as God’s representative to them?  Why were they rejecting Jesus just like previous generations of Jews had rejected Isaiah, Jeremiah, Ezekiel, etc.?  If Jesus were a prophet from God, then shouldn’t they respect and follow Him as their forefathers failed to do throughout Jewish history?  Yes.  But blind arrogance is truly blind.  They could see the works and hear the message but “seeing, they do not see and hearing, they do not hear,” Mt 13:13.

3.  Commentators’ comments.


a.  “The expectation that Elijah would return prior to the end is assumed to be generally known and recognized in the Gospels (Mk 9:11; Mt 17:10 etc.).  How tense was the expectation may be seen from the report that the people thought it possible John the Baptist might be Elijah (Jn 1:21, 25) and that there were circles which were convinced that Jesus was Elijah (Mk 6:15; Lk 9:8; Mk 8:28; Mt 16:14; Lk 9:19).  According to Lk 9:7f it seems to have been the miracles of Jesus especially which gave rise to His equation with Elijah.  It also appears from Mk 9:11 that Elijah was expected as the forerunner of the Messiah rather than the Messiah Himself.  The DEI [= it is necessary] of Mk 9:11 shows finally that there was awareness that this expectation rested on Scripture.  On the basis of this DEI the scribes tried to dispute the Messiahship of Jesus on the ground that Elijah had not yet come, and the disciples themselves questioned Jesus’ announcement of His passion.”


b.  “Statistically the description of Jesus as a prophet is not very common in the NT.  In the historical source there are only two instances: Mk 6:15 (parallel Lk 9:8) and Mk 8:28 (parallel Mt 16:14; Lk 9:19).  Lk 13:33 also calls for notice.  Here Jesus says: ‘It cannot be that a prophet perish out of Jerusalem.’  It is true that in this saying Jesus is not describing Himself as a prophet but quoting a common view.  Nevertheless, by not merely adopting the view but also preparing to exemplify it, Jesus numbers Himself among the prophets.  In most of the instances it is the people which calls Jesus a prophet, Mk 6:15; 8:27f; Mt 21:11, 46; Lk 7:16; Jn 6:14; 7:40.  Sometimes individuals do so, e.g., the Samaritan woman in Jn 4:19, the man born blind in Jn 9:17.  Simon the Pharisee considers critically the report that Jesus is a prophet and reaches a negative conclusion, Lk 7:39.  In Jn 7:52 the Pharisees definitely refuse to allow that Jesus is the prophet for theological reasons.  On the other hand it is narrated in Lk 24:19 that the disciples regarded Him as a prophet and in Acts 3:22 Peter sees in Him the promised prophet of Dt 18:15.   The four Evangelists do not use the title of Jesus when speaking in their own words, nor does He expressly call Himself a prophet except perhaps in Lk 13:33.  This does not mean that originally the term was not used more commonly of Jesus than it now is in the Gospel testimonies.  Very different things were meant when Jesus was called a prophet.  In Mk 6:15 He is regarded as an ordinary prophet of the time rather than an OT prophet or the eschatological prophet when the people says of Him ‘that he is a prophet like one of the prophets’.  The word HEIS [=one] here is not a cardinal number but is used for the indefinite TIS.  In other words, Jesus is like one of the prophets then on the scene, so that Jesus is regarded as an ordinary prophet.”


c.  “Notice that the other theories are that Jesus is Elijah or the eschatological prophet or one of the other prophets.  There was indeed popular speculation, in light of Mal 3:1; 4:5–6, that Elijah would return to announce the Day of the Lord.  This latter description in some ways better suits the Baptist than Jesus and may explain why Jesus may have suggested that John was that Elijah figure.  It is worth pointing out that since Elijah was considered the patron saint of the poor and needy, this may be why some speculated that Jesus was Elijah.  But the portrait of John here as one who criticizes an improper marriage suits the characterization of John as an Elijah figure (cf. 1 Kgs 19:1–2).  The phrase ‘a prophet like one of the prophets’ affirms that Jesus stands in a prophetic line and tradition found in the OT.  This is as opposed to distinguishing Him from the earlier prophets.  The point is that people with their own speculations were not coming up with the notion that Jesus was Messiah or Lord.”


d.  “The consensus is clearly that Jesus is a prophet, but just how He fits into that ancient category is a matter of rather wild speculation.”
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