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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine plural aorist active participle of the verb EXERCHOMAI, which means “to go out; to depart; to leave.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the disciples produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after leaving.”

Then we have the third person plural aorist active indicative from the verb KĒRUSSW, which means “to proclaim.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

“And after leaving, they proclaimed”
 is the conjunction HINA, which is used as a marker of the objective of the main verb, translated that after verbs with the sense ‘to proclaim’ Mk 6:12.”
  Finally, we have the third person plural present aorist active subjunctive from the verb METANOEW, which means “to change the mind.”


The present tense is a descriptive present, describing what the disciples were proclaiming at that time.


The active voice indicates that the disciples were producing the action.


The subjunctive mood is used after HINA to indicate the purpose or objective of the proclaiming.  This is also a potential subjunctive, indicating that the hearers have the volitional option of changing or not changing their minds about who Jesus is.  This is contingency is brought out in translation by the word “should, could.”

“that they should change their mind.”
Mk 6:12 corrected translation
“And after leaving, they proclaimed that they should change their mind.”
Explanation:
1.  “And after leaving, they proclaimed”

a.  Mark continues his description of the disciples’ first missionary journey to proclaim the message of the gospel.  Mark tells us that after departing from Jesus and Capernaum, the disciples began and continued proclaiming the message that Jesus wanted them to declare.


b.  What was proclaimed in explained in the next clause.  It is important for us to understand that we too have the message of the gospel to proclaim to the world.  We are ambassadors for Christ and responsible for proclaiming that eternal salvation and eternal life comes through faith alone in Christ.  We have the same responsibility for that message as the disciples of our Lord.



(1)  Eph 6:20, “on behalf of which [gospel] I am an ambassador in chains, that in this [proclaiming the mystery doctrine], I might communicate with confidence as I ought to speak.”


(2)  2 Cor 5:20, “Therefore, we are ambassadors for Christ as though God were making His appeal through us.  We invite you on behalf of Christ: become reconciled to God.”


c.  While the priesthood of the believer emphasizes the spiritual life of the believer and advance to spiritual maturity, the ambassadorship of the believer emphasizes the production of the Christian way of life.  The priesthood is the means by which you advance; the purpose of your ambassadorship is for production.  This ambassador service can be a function of one’s spiritual gift or simply witnessing for Christ.  Since maximum production involves spiritual maturity, it is obvious that the attainment of spiritual maturity results in maximum effectiveness in the area of your royal ambassadorship.  The filling of the Spirit is an absolute necessity in the function of the ambassador.  Everything the believer does in life becomes a part of his ambassadorship, for in effect, the believer makes a pulpit out of his circumstances.  Every believer is in full‑time service; this is a decision God made, not one that we make.  The Lord uses ambassadors in business, professions, homes, academic life, and local churches.  Your circumstances are your full-time Christian service whether you work in the military, in labor, or in management.  Therefore, believers as ambassadors are the personal representatives of the Lord Jesus Christ.  Every believer is in the plan of God and lives his life under the principle of full-time Christian service.  Paul was as much an ambassador in prison as when he was a traveling missionary.  You always represent Christ.

2.  “that they should change their mind.”

a.  Mark continues by telling us what the disciples proclaimed.  They proclaimed that the Jews to whom they were witnessing should change their mind.  But change their mind about what?  Those who already believed that Jesus was the Christ did not need to change their minds about Him.  But those who had not believed that Jesus was the Christ needed to change their minds about that fact.


b.  The verb METANOEW has two meanings: (1) to change one’s mind; and (2) to repent or feel remorse for one’s behavior or beliefs.  So we have to ask ourselves the question: ‘Does God want a person to feel sorry that they were a sinner or does God want a person to change their mind about the fact that Jesus is the Christ, the Son of God, and the Lamb of God who bore our sins in His own body and was judged as a substitute for us?’  The answer should be obvious—salvation is not about how we feel, but about what God has done for us.



(1)  If salvation is based upon our feeling remorse, then how much remorse is good enough to have any credit with God?  There isn’t enough remorse in the whole world by every person who has ever lived to make up for our sins against the Lord Jesus Christ.  This is why God the Father had to judge the Lord on the Cross.  Our remorse couldn’t save us.  Our remorse wasn’t good enough.



(2)  If salvation is based upon remorse, then that remorse is coming from a spiritually dead person, which means that the remorse is temporary, transitory, fleeting, and changeable.  The moment we stop having that remorse we have lost our salvation.  How much remorse is enough remorse?  And how long should that remorse last?  What if I don’t feel any remorse, but still believe in Christ?  Am I not saved, if I only consider that message of the gospel good news?



(3)  Isn’t remorse connected to guilt?  Don’t we feel remorse when we know we are guilty and are caught and ashamed of what we have done?  Well, if remorse is connected with guilt and guilt is a sin (which it is), then isn’t our remorse sinful, which means that we are attempting to base our salvation on our being sinful?  Salvation cannot be based upon our sinfulness, our guilt, our feeling sorry for what we have done wrong.  It must be based upon the righteousness and justice of God.



(4)  Repenting is something we do, not something God does.  Salvation is the work of God alone.  That is the whole point of Eph 2:8-9, “For on the basis of grace you have been saved with the result that you are saved through faith; and this [salvation] [is] not from the source of yourselves; [it is] a gift from God, not by works, in order that no one may boast [take pride in themselves].”  Remorse, regret, repenting is from the source of ourselves.  Therefore, it cannot be the source of salvation as proven by Esau’s failure to believe though he had plenty of remorse with tears, Heb 12:16-17.


(5)  Here’s an example of current faulty thinking: “Though in English a focal component of repent is the sorrow or contrition that a person experiences because of sin, the emphasis in METANOEW seems to be more specifically the total change, both in thought and behavior, with respect to how one should both think and act.”
  So how much change is total change?  And what if that total change doesn’t last or come up to that arbitrary standard of ‘total’?  Is the person then not saved after a lifetime of trying to change but never making it to ‘total change’?  How do I know when I’ve reached ‘total change’?  What if I slip and don’t change one behavior that I didn’t know it was necessary to change?  Am I then lost forever?  You can see the gross inaccuracy in this kind of theology.  It is wrong because it is a theology of legalism.  A professor I had at seminary was shocked and reprimanded me sternly because he told me something that amazed me and I responded “Oh my God.”  Evidently I had used the Lord’s name in vain by saying that (according to his way of thinking).  And evidently I hadn’t made the ‘total change’ of behavior required for salvation.  Such is legalism.

c.  The disciples went out and proclaimed a message that invited the unbelieving Jews to change their minds about the fact that Jesus was the Messiah and their Savior.  They didn’t go out and ask that Jews to feel sorry about their sins.  That kind of message would fall flat on the self-righteous arrogance of legalistic ears.  The gospel is a message of good news about God’s promise of eternal life through faith in Christ.  It is not a morbid message about how sinful a person is and how much they need to feel bad about it.  God knows how bad we are.  He knew before He ever created us and gave us life.  The good news is that He loves us and has done everything necessary for us to be saved.  We just need to believe Him.  That was the message of the disciples, and should be our message to the world today.

3.  Commentators’ comments.


a.  “The disciples who are sent out by Jesus to preach proclaim the same message as that of Jesus and John the Baptist.”
  “This was the message of the Baptist (Mt 3:2) and of Jesus (Mk 1:15).”


b.  “The word is METANOEW means ‘to change one’s mind about one’s previous life and course of action.’  Since one’s previous life could only be sinful, the only change of attitude would be in the direction of the good.  The New Testament meaning of the word therefore is ‘a change of mind regarding one’s previous sinful life and the determination to be done with it.’  [How about: a change of mind about the person and work of Jesus as the Christ?]  This proclamation would not be good news to the sinner, unless it were accompanied with the announcement of a salvation from sin provided by God.  This was included in the message of John the Baptist, our Lord, and the disciples, as shown by the word Luke used [EUAGGELIZOMAI =to proclaim good news].”


c.  “In the NT the words translated ‘repent’ are METANOEW and METAMELOMAI [this is the verb that means to feel sorry for what one has done].  In Greek they usually mean ‘to change one’s mind’ [METANOEW], and so also ‘to regret, feel remorse’ [METAMELOMAI] (i.e. over the view previously held).  This note of remorse is present in the parable of the tax collector (Lk 18:13) and most explicitly in 2 Cor 7:8–10 [where Paul uses both verbs and clearly distinguishes the difference in meaning between the two].  But the NT usage is much more influenced by the OT verb; that is, repentance not just ‘a feeling sorry’, or ‘changing one’s mind’, but as a turning round, a complete alteration of the basic motivation and direction of one’s life.  This is why the best translation for METANOEW is often ‘to convert’, that is, ‘to turn round’.  [Again we run into the problem of how much is enough? How long must it last? Etc.]   Its radical nature, as a complete turning round and return, is emphasized by the parable of the Prodigal Son (Lk 15:11–24).  Repentance means acknowledging that one has no possible claim upon God, and submitting oneself without excuse or attempted justification to God’s mercy.   Above all, Mt 18:3 makes it clear that to convert is to become like a child, that is, to acknowledge one’s immaturity before God, one’s inability to live life apart from God, to accept one’s total dependence on God.  We should not assume that talk of repentance and forgiveness invariably featured in the earliest preaching.  In particular Paul rarely uses either concept, and they do not occur at all in the Gospel and Epistles of John, whereas both strongly emphasize that the Christian life starts from the positive commitment of faith.”
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