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

 is the continuative use of the conjunction KAI, meaning “And” plus the third person singular imperfect active indicative from the verb EPERWTAW, which means “to ask.”

The imperfect tense is a descriptive imperfect, which describes a past, incomplete action, translated “was asking.”  This might also be durative imperfect, translated “He kept on asking” or an aoristic imperfect, which describes a single past action as a fact, and is translated “He asked.”


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the demon-possessed man.

“And He asked him,”
 is the nominative subject from the neuter singular interrogative adjective TIS, meaning “What,” followed by the predicate nominative from the neuter singular noun ONOMA, meaning “name.”  With this we have the dative of possession from the second person singular personal pronoun SU, meaning “belonging to you.”  Literally this says, “What name belongs to you?,” or “what [is] the name belonging to you?,” which we convert into proper English grammar as: “What [is] your name?”  There is an ellipsis of EIMI, meaning “to be: [is].”  This phrase is a Greek idiom.

“‘What [is] your name?’”
 is the continuative use of the conjunction KAI, meaning “And” plus the third person singular present active indicative from the verb LEGW, meaning “to say: he said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that the demon produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the predicate nominative from the masculine singular proper noun LEGIWN, meaning “Legion.”  Then we have the nominative subject from the neuter singular noun ONOMA, meaning “name.”  With this we have the dative of possession from the first person singular personal pronoun EGW, meaning literally “belonging to me,” which we can convert into English translation as a possessive pronoun “my.”  Here we have an ellipsis (deliberate omission) of the verb EIMI, meaning “to be: [is].”

“And he said to Him, ‘My name [is] Legion;”
 is the explanatory use of the conjunction HOTI, meaning “for” plus the predicate nominative from the masculine plural adjective POLUS, meaning “many.”  Finally, we have the first person singular present active indicative from the verb EIMI, meaning “to be: we are.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that the demons in the man produced the state of being many.


The indicative mood is declarative for a simple statement of fact and reality.

“for we are many.’”
Mk 5:9 corrected translation
“And He asked him, ‘What [is] your name?’  And he said to Him, ‘My name [is] Legion; for we are many.’”
Explanation:
1.  “And He asked him, ‘What [is] your name?’”

a.  Mark continues the narrative story of Jesus’ encounter with the demon-possessed man by telling us more of the conversation Jesus has with the demon.  Remember that Jesus has already ordered the demon out of the man, and the demon is not immediately obeying, but trying everything he can to get Jesus to give up and leave him alone.


b.  So the next thing the Lord does is ask the demon what his name is.  This is interesting because it either infers that the deity of Jesus could not use His own omniscience to know the name of the demon, or Jesus did know, but had another purpose for asking.  It is possible that He knew that this man was possessed by thousands of demons, but wanted His disciples to hear this for themselves from the demon spokesman.


c.  Several commentators mention the fact that knowing the name of a spirit in the spirit world gave a person some sort of power over that spirit.  This was common in the Egyptian texts dealing with magic.  (“Identification of spirits’ names or the names by which those spirits could be subdued was standard in ancient exorcism texts; but this case, where many demons are present, is the only recorded example of Jesus seeking a name, and here he does not seem to use it in the exorcism.”
)  However, the Son of God doesn’t need to resort to magic formulas or incantations to exorcise the demon(s).  Jesus has already simply ordered the demons to leave the man before He ever knew the name of the demon or ask him his name.


d.  More importantly here is the fact that Jesus is proving to His disciples that He doesn’t just have power over demons one at a time, but over all of them all of the time.  “Jesus wants His disciples and the men from the other boats to know that He is dealing, not with one demon only, but with a host of them.  That is why Jesus asks about the name.”

2.  “And he said to Him, ‘My name [is] Legion;”

a.  The demon answers the Lord without hesitation and says his name is “Legion.”


b.  The Roman historian “Polybius states that the legion strength was 4000 infantry and 200 cavalry and that this was raised to 5000 infantry and 300 cavalry in times of great danger.”



(1)  “Among the Romans a legion was primarily a body of soldiers divided into ten cohorts, and numbering from 4,200 to 6,000 men.  In the time of our Lord it formed a complete army of infantry and cavalry, of upwards of 5,000 men.”



(2)  “A full Roman legion had 6,826 men.  This may not have been a full legion, for Mk 5:13 notes that the number of hogs was ‘about two thousand’.  Of course, a stickler for words might say that each hog had several demons.”



(3)  “The legion (about 6000 men), under the authority of the provincial governor or a prefect, was often directly commanded by an imperial legate assisted by tribunes and centurions.  It contained 10 cohorts: a double-strength first cohort of 960 men and nine other cohorts of 480 foot-soldiers and 120 cavalry (scouts and dispatch riders).  Cohorts were further subdivided into six centuries of 80 men, each commanded by a centurion.”


c.  Therefore, the demon is telling Jesus that there between 4000 and 5000 demons indwelling this man.

3.  “for we are many.’”

a.  The demon then adds the explanation that there are many of them in this man.  This comment seems to be made to attempt to intimidate Jesus with their overwhelming numbers.


b.  Jesus is not shocked or bothered by this statement in any way.  It has no effect on His power over these demons.  The disciples on the other hand may have been a little concerned; for after all, if the demons left the man might they not attack the disciples?  We can only wonder what they were thinking.

4.  Commentators’ comments.


a.  “The spirits, too, have names.  The man who knows these has power over them.  In Mk 5:9 the power of Jesus is displayed in the fact that the spirit cannot conceal its name when confronted by Him.  The name Legion does not denote only the nature and greatness of the unclean spirit, but also the plenitude [completeness] of the power of Jesus.”


b.  “Nowhere does the Bible explain either the psychology or the physiology of demon possession.  The man who spoke to Jesus was under the control of a legion of demons, and a Roman legion could consist of as many as 6,000 men!  It is frightening to think of the horrors this man experienced day and night as thousands of unclean spirits tormented him.  No doubt the other demonized man experienced his share of agony too.”


c.  “This verse resume the conversation of verse 7.  Many evil powers controlled this man and subjected him to intense oppression.  They tormented him as one combined force under the leadership of one demon, their spokesman.  This accounts for the alternating singular (‘my’) and plural (‘we’) pronouns.  The Latin word ‘Legion,’ commonly known in Palestine, denoted a Roman army regiment of about 6,000 soldiers, though it probably also meant a very large number.  To people under Roman domination the word no doubt suggested great strength and oppression.”


d.  “At verse 9 the demons are asked to name themselves, but it is hard to know what to make of the reply.  Clearly Luke believed in the concept of a person being possessed by multiple demons (Lk 8:2).  At first glance ‘My name is Legion, for we are many’ seems a curious response.  In an exorcism ritual, naming is a crucial part of trying to gain control of the demon, and it is possible to see this response as an attempt to avoid giving Jesus the power of the personal name over these spirits.  A legion in Roman military terms was six thousand foot soldiers, but it is doubtful a specific number is meant (though notice that about two thousand pigs are said to be destroyed).  The military metaphor is used presumably to indicate that many demons were involved, acting like a military force which had taken captive the man’s spirit and being.  J. D. M. Derrett rightly points out the use of military language in the rest of this passage.  For example, the term for herd (AGELĒ Mk 5:11) is inappropriate for pigs, who do not move together in herds, but is often used of a band of military recruits.  Also the phrase ‘He dismissed them’ is reminiscent of a military command, and likewise having martial overtones is the reference to the pigs’ ‘charge’ into the water (Mk 5:13).”


e.  “The answer [to Jesus’ question] may be evasive, the attempt to thwart His power.  It is also possible that the name [Legion] may have been selected to invoke the fear of a powerful name.”


f.  “Jesus is not confronted by one demon, but by an army of them.”
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