John 1:1
Mark 5:7


 is the additive use of the conjunction KAI, meaning “and” plus the nominative masculine singular aorist active participle from the verb KRAZW, which means “to cry out, shout or scream.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the demon possessing the man produced the action.


The participle is temporal and precedes the action of the main verb, which can be translated “after screaming.”

Then we have the instrumental of manner from the feminine singular noun PHWNĒ and the adjective MEGAS, meaning “with a loud voice.”  This is followed by the third person singular present active indicative from the verb LEGW, which means “to say: he said.”


The present tense is a historical present, which views the past action as occurring now for the sake of vividness and liveliness in the narrative.  It is translated by the past tense.


The active voice indicates that the demon possessing the man produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

“and after screaming with a loud voice, he said,”
 is the nominative subject from the neuter singular interrogative pronoun TIS, meaning “What.”  This is followed by the dative of possession or possibly the instrumental of association from the first person singular personal pronoun EGW, meaning “me” with the additive use of the conjunction KAI, meaning “and” plus the dative of possession or possibly an instrumental of association from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  There is an ellipsis or deliberate omission of the main verb EIMI, “to be: there is.”  This would be an interrogative indicative, which is used in questions that can be answered by providing factual information.  The literal translation of the idiom is: “What is there belonging to me and belonging to You?”  This is an idiomatic expression with various possible meanings: “This text is problematic for more reasons than the classification of the dative.  The entire expression is idiomatic and has been variously rendered as ‘What do I have to do with You?’ or ‘What do we have in common?’ or ‘Leave me alone!’  If this construction is a legitimate dative of possession, the idea is ‘What do we have in common?’  Besides this text, it occurs in Mk 1:24; Lk 8:28; and with slight variation in Mt 8:29; Lk 4:34.”
  Then we have the vocative masculine singular from the proper noun IĒSOUS, meaning “Jesus.”  This is followed by the appositional vocative masculine singular from the noun HUIOS, meaning “Son” plus the genitive of relationship from the masculine singular article and noun THEOS plus the article and adjective HUPSISTOS, meaning “of the Most High God.”

“‘What do I have to do with You, Jesus, Son of the Most High God?”
 is the first person singular present active indicative from the verb HORKIZW, which means “to give a command to someone under oath: adjure, or implore someone by someone Mk 5:7; Acts 19:13.”


The present tense is an Instantaneous Present (also known as an Aoristic or Punctiliar Present.)  “The present tense may be used to indicate that an action is completed at the moment of speaking. This is relatively common.”


The active voice indicates that the demon was producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  This is followed by the accusative in oaths from the masculine singular article and noun THEOS, meaning “by God.”  “The accusative substantive indicates the person or thing by whom or by which one swears an oath.  This usage is not common in the NT.  Before the noun in the accusative supply the word by.  Note also that it will only be used with verbs of swearing (such as HORKIZW, OMNUW), followed typically (though not always) by a divine title.  Although structurally it often looks like one of the double accusatives (person-thing or object-complement), semantically it is different.  (1) The accusative in oaths can be a person even when the direct object is a person.  Hence, it is not a person-thing double accusative.  (2) The two accusatives do not refer to the same thing.  Hence, it is not an object-complement construction.  In reality, this is one kind of adverbial accusative, though it would be inappropriate to translate the accusative as an adverb.   A preposition sometimes replaces the simple accusative for the person or thing by whom or which one swears, as does the simple dative.”
  Then we have the negative MĒ, meaning “not” plus the accusative direct object from the first person singular personal pronoun EGW, meaning “me” and referring to the demon.  Finally, we have the second person singular aorist active subjunctive from the verb BASANIZW, which means “to torment.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a potentially future fact.


The active voice indicates that Jesus is to not produce the action.


The subjunctive mood is used in an imperative sense.

“I implore You by God, do not torment me!’”
Mk 5:7 corrected translation
“and after screaming with a loud voice, he said, ‘What do I have to do with You, Jesus, Son of the Most High God?  I implore You by God, do not torment me!’”
Explanation:
1.  “and after screaming with a loud voice, he said,”

a.  The man/demon did not shout at Jesus, while saying something articulate.  The man/demon first screamed, and then, after finishing his scream, said something that could be understood as language.


b.  It is possible that the man screamed in agony, and then the demon did the speaking.  It was certainly the demon with whom Jesus had the conversation, not the man.  Apparently all the man could do now was scream in his own torment from the demon.  The subject of the verb LEGW (“he said”) is obviously the demon based upon the comments which follow.  These comments do not come from the soul of the man, but from the demon(s).

2.  “‘What do I have to do with You, Jesus, Son of the Most High God?”

a.  The first part of this question is very idiomatic.  “The entire expression is idiomatic and has been variously rendered as ‘What do I have to do with you?’; ‘What do we have in common? Leave me alone!’
 (Smyth, Greek Grammar, p. 341–42 (section 1479–80))  If this construction is a legitimate dative of possession the idea is ‘What do we have in common?’”

It has been variously translated.  Literally it says “What to me and to You?”  The dative/instrumental of EGW and SU have a number of possibilities:



(1)  The dative of possession—what belongs to me and to You? Or ‘What belongs to me and You?’ with ‘nothing’ being the expected answer.



(2)  The instrumental of association—what is the association between me and You? Or ‘what do You have to do with me and what do I have to do with You?



(3)  The dative of indirect object—what is Your interest in me and what is my interest in You?



(4)  The dative of disadvantage—what do You have against me and what do I have against You?



(5)  “The idiomatic question (Mk 5:7; Jn 2:4—Jesus asking His mother the same thing) may be viewed as containing double datives of reference with elided verbs) could be variously rendered: (1) “What reference do we have with You?” (2) “What do we have to do with You?” (3) “What do we have in common?” or perhaps (4) “Why are You bothering us?”
  The last suggestion brings out the rudeness and disrespect of the demon toward Jesus.

b.  The point of the question is that the demon has no association with Jesus and wants nothing to do with Him.  There is nothing of any mutual interest between them as far as the demon is concerned.  The demon is questioning the action of Jesus in coming into his vicinity, when, as far as the demon is concerned, he (they) have done nothing wrong, nothing that the man didn’t want or permit them to do.  The demon believes he is innocent of any wrongdoing and therefore, Jesus shouldn’t be involved in this situation.  It is almost as though the demon were challenging the authority and presence of Jesus, demanding to know why Jesus is sticking His nose into the demon’s business, as though what the demon is doing is none of Jesus’ business.


c.  Then the demon addressed Jesus by the title of His humanity, emphasizing the fact that Jesus is a man.  The demon recognizes the true humanity of Jesus, but does so with a certain amount of disgust, since Jesus is in reality “a little lower than the angels” (Heb 2:7, 9).


d.  The demon then quickly adds the title recognizing the deity of Jesus, ‘Son of the Most High God’.  The ‘Most High God’ is God the Father.  And the Lord Jesus Christ is the Son of God, the second person of the Trinity.  Why does the demon add this title?  Did he do it out of respect or for some other reason?  I seriously doubt the demon said this out of respect for Jesus, since the first comment doesn’t appear to contain an ounce of respect.  Based upon the next comment the demon makes, it appears that he has second thoughts about what he has just said to Jesus and then speaks out of fear.  The demon was disrespectful, realized it, and then changed his tune out of fear of what Jesus might do to him right then and there.


e.  Imagine the reaction of the disciples to hearing this demon address Jesus as “the Son of the Most High God”—a full title of deity with no equivocation.  Here is demon testimony to the fact Jesus is a member of the Trinity.  It made no impression on Judas.

3.  “I implore You by God, do not torment me!’”

a.  Therefore, out of fear of the consequences of his disrespectful attitude, the demon begs or implores Jesus by God the Father not to punish him.  The demon recognizes Jesus’ full authority to punish him immediately for what he has done.  “The demonic response is filled with emotion and terror, as can be seen both by the compounding of vocatives and the idiomatic expression TI EMOI KAI SOI.”


b.  What was the demon’s torment?  His torment was to be sent to the demon prison under the River Euphrates, called ‘The Abyss’, where 200 million demons are already imprisoned and where Satan and all fallen angels will be imprisoned during the millennial reign of Christ after the second advent of Christ before being cast into the lake of fire forever.  The demon begs Jesus not to do to him now what is not supposed to happen until the Second Advent.


c.  The really interested phrase here is the phrase “by God.”  The demon is begging Jesus not to punish him based upon the character of God.  And what character would that be?  It would be based upon God’s character of righteousness, justice, unconditional love, forgiveness, etc.  The demon is trying to use the character of God to keep himself and his companions from being disciplined immediately.  The demon has insulted Jesus and now begs Him to act like the forgiving, loving God that God is in order to save his own miserable hide.  “In ancient magic, higher spirits would be invoked to drive out lower spirits, and the demons here appeal to the only one higher than Jesus to keep Jesus from driving them out: ‘I adjure you by God’ (not ‘Swear to God’—NIV).  This language invokes a curse on Jesus if he does not comply.  (Phrases like ‘I adjure you’ and ‘I know you’—Mk 1:23—appear in ancient magical exorcism texts as self-protective invocations to bind the spiritual opponent.)  The attempt at magical self-protection proves powerless against Jesus.”


d.  The Louw-Nida lexicon gives the translation: ‘I ask you to swear by the name of God that you will not punish me’.”
  “This certainly did not come from the man himself, for no human being is in the category of the demons—that of being destined to torment without having a salvation provided which he can accept. The demons know their fate now.”


e.  “Mt 8:29 reads, ‘Have You come here to torment us before the time?’  And Lk 8:31 provides further light by reporting that they asked him not to send them ‘into the abyss’.  The torment of which the demons spoke is the final punishment after the day of judgment [the Second Advent is their day of judgment]; they asked not to be imprisoned in the abyss before that time.”

4.  Commentators’ comments.


a.  “The demon used Jesus’ divine name in an attempt to gain control over Him; and he brazenly appealed to Jesus not to punish him.  The plea, Swear to God, was used in exorcisms and should be rendered, ‘I implore you by (I appeal to) God.’  The demon did not want Jesus to torture him by sending him to his final punishment then.”


b.  “The phrase ‘what to me and to you’ appears in settings where some hostility is expressed and seems to connote ‘What do we have to do with each other?’ or ‘Why do you interfere with me?’ (cf. Jn 2:4), with the possible implication of a threat—‘Mind your own business’.  The entire phrase is not language a Jew or Christian would use of God, and so it is probably incorrect to suggest that the demon is making a true confession about Jesus or God.  In any case, these words are followed by an oath: ‘I adjure you by God not to torture me.’  This is the demons rather than the man speaking, but they ironically are the ones torturing the poor man.  Equally ironic is the fact that they are adjuring Jesus by the name of the one who is Jesus’ Father, as if that could give them power over Jesus!  The demons appear to fear that Jesus will torture or destroy them, and to be sure, that is his long-range goal—to destroy the works of the devil.”


c.  “The expectation on the part of the demons that Jesus’ purpose must be to torment them assumes that His relation to them is one not only of superiority but also of hostility.”
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