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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist active participle of the verb KRATEW, which means “to take hold of, grasp, seize Mt 9:25; 12:11; 18:28; 22:6; 28:9; Mk 1:31; 3:21; 5:41; 9:27; Lk 8:54.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is temporal and precedes the action of the main verb.  It is translated “after taking hold of.”

Then we have the genitive direct object
 from the feminine singular article and noun CHEIR plus the genitive of possession from the neuter singular article and noun PAIDION, meaning “the hand of the child.”  This is followed by the third person singular present active indicative from the verb LEGW, meaning “to say: He said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “to her.”

“And after taking hold of the hand of the child, He said to her,”
 is the vocative feminine singular from the Aramaic noun TALITHA, which means “Little girl.”  “Aramaic , meaning: girl, little girl Mk 5:41.”
  With this we have the second person singular aorist middle imperative of the verb KOUM, which is the transliteration of the “Mesopotamian form of the imperative  [the masculine form], for which Palestinian Aramaic has  [the feminine form], meaning: stand up Mk 5:41.”

“‘Talitha koum!’”
 is the nominative subject from the neuter singular relative pronoun HOS, meaning “which,” followed by the periphrastic construction (the combination of two verbs to form a single verbal idea): the third person singular present active indicative from the verb EIMI, meaning “to be: is” plus the nominative neuter singular present passive participle from the verb METHERMĒNEUW, which means “to translate.”


The present tense is a customary present, which describes what always occurs or typically occurs.


The active voice of EIMI plus the passive voice of the participle combine to form a passive idea—that the words receive the action of being translated.


The participle is circumstantial.

“(which is translated,”
 is the vocative neuter singular from the article and noun KORASION, which means “Little girl.”
  Then we have dative of indirect object from the second person singular personal pronoun SU, meaning “to you.”  This is followed by the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is a descriptive present for what is now happening.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the second person singular present active imperative from the verb EGEIRW, which means “to rise up; arise; in a command to evoke movement from a fixed position: get up! Mt 9:5f; Mk 2:9, 11; 3:3; 5:41; 10:49; Lk 5:23f; 6:8; 8:54; Jn 5:8; Acts 3:6; Rev 11:1.  Awakening of the ‘dead’ in Mk 5:41; Lk 8:54.”


The present tense is a descriptive/customary present describing an action that is reasonably expected to occur right now.


The active voice indicates that the little girl is to produce the action.


The imperative mood is a command.
“‘Little girl, I say to you, get up!’).”
Mk 5:41 corrected translation
“And after taking hold of the hand of the child, He said to her, ‘Talitha koum!’ (which is translated, ‘Little girl, I say to you, get up!’).”
Explanation:
1.  “And after taking hold of the hand of the child, He said to her,”

a.  Mark continues the story of the resuscitation of the daughter of Jairus in Capernaum by telling us what Jesus did after entering the child’s room with the mother, father, and our Lord’s three disciples.


b.  Jesus did two things: He took hold of the hand of the child and He spoke to her.  The Lord could have resuscitated her without holding her hand and He could have resuscitated her without speaking to her, but He did both to demonstrate to the parents and His disciples that He was personally and directly responsible for bringing physical life back into her body.


c.  There are two possibilities here.



(1)  The first possibility is that our Lord speaks to her when she is literally physically dead and she ‘hears’ Him and responds to what He says.  Our Lord was speaking to the ‘ears’ of her soul and spirit; for her physical hearing was non-operational at that moment.



(2)  The second possibility is that the touch of our Lord resuscitated her physical capabilities, so that her physical hearing returned to her at that moment, so she could actually hear physically what He said to her.  In either case the result was the same.


d.  The touch of our Lord imparted complete physical healing to her body, just as the touch of the woman with the menstruation problem imparted complete physical healing to her body.  The point Mark is making in both these stories is the power of our Lord Jesus Christ to heal and give health to various degrees of ailments through physical touch.  Our Lord could also heal by simply speaking the word, but that is not Mark’s emphasis here.


e.  Notice also that Jesus paid no attention to being ritually ‘unclean’ by taking the hand of a dead person.  She was made ‘pure’ by His touch; He was not made ‘impure’ by touching her.  “Both of these narratives make clear Jesus’ attitude about the Jewish laws about ritual purity.  It seems unlikely that we are to think that Jesus was prepared to incur ritual impurity on behalf of the woman and the girl, a problem He would later have remedied.  To the contrary, as the Evangelist will tell us later at Mk 7:15 and 21, Jesus’ operative principle seems to be that … uncleanness is a matter of human character, a matter of the heart, not a matter of the physical condition, and this means that even corpses are not untouchables as far as Jesus is concerned.”

2.  “‘Talitha koum!’”

a.  Mark then tells us what Jesus said, and quotes the Aramaic words that Jesus used.  Obviously Mark got this quotation directly from Peter, James or John, who were the eyewitnesses.


b.  This Aramaic phrase means “Little girl, stand up.”  Talitha is not the girl’s name.  The Aramaic  TALITHA’ means little girl and the word QUMI, means stand up.


c.  The Lord’s use of this phrase indicates that it was His native language and the dialect commonly used among the Jews at the time.  But we should also remember that our Lord spoke Greek as well.  Most of the people of that time and place were bilingual.
3.  “(which is translated, ‘Little girl, I say to you, get up!’).”

a.  Mark then gives his readers the translation of the Aramaic phrase, since they are Greeks or Romans (or both) and not acquainted with Mark’s native language.


b.  Mark adds the words “I say to you” as part of his explanation to his readers even though these words are not a part of the Aramaic phrase.


c.  The fact Mark has to translate this Aramaic phrase for his readers indicates that the original destination of the epistle could not have been anywhere in Judea, Galilee or Syria, but was intended for a Greek/Roman audience.


d.  Our Lord’s command to the girl to stand up or get up is intended to prove beyond question that she was physically alive and capable of her own physical movement.  And when the girl did get up, she was in perfect health; for when God heals, He heals completely.


e.  Notice also that it was not the faith of the little girl that healed her, but the faith of her father and the love of God which combined to give the gift of physical life back to the child.

4.  Commentators’ comments.


a.  “The fact that Mark twice (Mk 5:41; 7:34) uses Aramaic quotations from the words of Jesus does not prove that Jesus always spoke in that tongue nor that He did so only on these occasions.”
  “Whatever is or is not true as to the original language of Mark and of Matthew, the gospel story was first told largely in Aramaic.  The translation of the Aramaic expressions in Mark proves this beyond all doubt.”


b.  “These precious Aramaic words, spoken by Jesus to the child, Peter heard and remembered so that Mark gives them to us.  Mark interprets the simple words into Greek for those who did not know Aramaic.  All three Gospels mention the fact that Jesus took her by the hand, a touch of life, giving confidence and help.”


c.  “Peter heard these words spoken in our Lord’s native tongue and reports them to Mark.  Then Mark interprets them in Greek for his Gentile readers.  The Greek language was in common use all over the Roman world at this time.  Jesus may have been bilingual, sometimes using Greek, sometimes Syriac.  He would use the vernacular on an occasion like this.”


d.  “Jesus did not make a spectacle of this miracle.  He was sensitive to the feelings of the parents and grieved by the scornful attitude of the mourners.  It was by His authority that her spirit returned to her body (Lk 8:55).  The words were not some magic formula that anybody might use to raise the dead.  The girl not only came back to life, but was also healed of her sickness, for she was able to get out of bed and walk around.”


e.  “This was a command, not a magical formula.  Mark translated it for his Greek-speaking readers, adding the clause I say to you to emphasize Jesus’ authority over death.  Since Galileans were bilingual, Jesus spoke both Aramaic, His mother tongue—a Semitic language related to Hebrew—and Greek, the lingua franca of the Greco-Roman world.  He likely also spoke Hebrew.”


f.  “The translation by Mark not only suggests that he does not expect his audience to know Aramaic while he does, but also that he does not want his audience to think Jesus used some magical formula to raise the girl.  Luke’s omission of the transliteration probably suggests that both Luke and his audience are further removed than Mark from the original source.  I would suggest that the Aramaic reflects a Petrine remembrance, not an attempt by Mark to add local color to the story.”
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