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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist active participle from the verb EISERCHOMAI, which means “to enter in.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is temporal and precedes the action of the main verb.  It is translated “after entering in.”

Then we have the third person singular present active indicative from the verb LEGW, which means “to say: He said.”


The present tense is a historical present, which views the past action as occurring now for the sake of vividness and liveliness in the narrative.  It is translated by the past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the mourners in the house.

“And after entering in, He said to them,”
 is the interrogative use of the indefinite pronoun TIS, meaning “Why?”  With this we have the second person plural present passive indicative from the verb THORUBEW, which means “in the passive voice with an intransitive sense: to be troubled, distressed Acts 20:10; Mk 5:39.”


The present tense is a descriptive present, describing what is now going on.


The passive voice indicates that the mourners received the status of being distressed by what they were doing to themselves.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

With this we have the additive use of the conjunction KAI, meaning “and” plus the second person plural present active indicative from the verb KLAIW, which means “to weep.”

The present tense is a descriptive present, describing what is now going on.


The active voice indicates that the mourners were producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“‘Why are you distressed and weeping?”
 is the nominative subject from the neuter singular article and noun PAIDION, which means “The child.”  With this we have the negative OUK, meaning “definitely not; absolutely not” plus the third person singular aorist active indicative from the verb APOTHNĒISKW, which means “to die.”


The aorist tense is a culminative aorist, which views the action in its entirety with emphasis on its conclusion.  This is brought out in translation by use of the English helping verb “has.”


The active voice indicates that the child has not produced the action.


The indicative mood is declarative for a dogmatic statement of fact and reality.

Finally, we have the adversative use of the conjunction ALLA, meaning “but” plus the third person singular present active indicative from the verb KATHEUDW, which means “to sleep.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the child is producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

“The child has not died, but is sleeping.’”
Mk 5:39 corrected translation
“And after entering in, He said to them, ‘Why are you distressed and weeping?  The child has not died, but is sleeping.’”
Explanation:
1.  “And after entering in, He said to them,”

a.  Mark continues the story of Jesus’ healing of the daughter of Jairus, one of the synagogue leaders in Capernaum with what happened after Jesus and three of His disciples enter the house and see all the professional mourners, flute players, and people wailing and weeping.


b.  Jesus takes in the scene with all the out of control emotions and addresses the crowd.  In order for the Lord to be heard, a hush may have come over the crowd before He spoke.  He may have gestured with His hand before he spoke (as Paul did before speaking to the crowd of Jews in Jerusalem after his arrest), in order to quiet the crowd for a moment.  Or perhaps out of respect for Jesus as a Rabbi, everyone quieted down a bit, expecting Him to offer a prayer, words of encouragement, or quoting something from Scripture.  However it happened, the Lord spoke loud enough and the crowd quieted down enough so that He could be heard in spite of the commotion, weeping, wailing, and flute playing.

2.  “‘Why are you distressed and weeping?”

a.  Mark now quotes what Jesus said, which Mark undoubtedly learned from Peter, who was one of the three disciples who entered the home with Jesus (James and John were the other two).


b.  Jesus begins by asking a rhetorical question.  He doesn’t expect an answer, since He knows why everyone is distressed and weeping.  They all firmly believe that the child has died.  So Jesus isn’t looking for an answer, but asking a question to get their attention and force them to think about what He has asked.


c.  It is also obvious to them why they are distressed and weeping, which is why they react with ridicule to what Jesus asks.  They think He is insulting their intelligence with this question.   Mt 9:24, “He said, ‘Leave; for the girl has not died, but is asleep.’  And they began laughing at Him.”  Lk 8:53, “And they began laughing at Him, knowing that she had died.”

d.  The ultimate purpose of this question is to demonstrate to them their lack of faith.  They are doing the exact opposite of the example set by David, when the first born son as a result of his adultery with Bathsheba died, 2 Sam 12:15-23.  The Lord knew and believed that the child, if dead, was already in the compartment of Hades called Abraham’s bosom.

3.  “The child has not died, but is sleeping.’”

a.  The Lord then makes an astounding statement that the little girl has not died, but is sleeping.  And note that Jesus made this statement before he ever walked into the room where the girl was laying—a clear demonstration of His omniscience.  Some commentators say that the child actually died, because the professional mourners were well acquainted with he signs of death: no breathing, no pulse, eyes fixed and dilated, pale skin color, etc.  Other commentators say that Jesus is correct and that the child was only in a coma.


b.  The great problem here is that if the child did die, then Jesus is being deceptive in what He says, which would be sinful on His part.  And if the child did not die, then this is not a resuscitation in the same sense as the raising of Lazarus.


c.  If the little girl is just sleeping, then is Jesus talking about physical sleep or is He talking about the sleeping of a believer in heaven after death as in Jn 11:11-14, “He said these things, and then after this He said to them, ‘Our friend Lazarus has fallen asleep; but I am going, in order that I may awaken him.’  Consequently the disciples said to Him, ‘Lord, if he has fallen asleep, he will get well.’  Now Jesus had spoken about his death, but they thought that He was speaking about literal sleep.  Therefore Jesus then said to them plainly, ‘Lazarus has died.”  In this sense Jesus would be saying that the child has not died the second death (eternal existence in the lake of fire) but has died the temporary death of the believer awaiting their resurrection body.


d.  Paul uses the word ‘sleep’ in the same sense as the Lord in 1 Cor 15:18-20, “Consequently also those who have fallen asleep [died] in Christ have perished.  If in this life we are having confidence alone in Christ [and we are], we are the most miserable of all men.  But now Christ has been raised out from the dead, the first-fruits of those who have fallen asleep.”  Also 1 Cor 15:51, “Pay attention, I tell you a mystery; we will not all sleep, however we will all be changed,…”  See also 1 Thes 5:10.


e.  Therefore, the girl really was dead physically as we know death, but she was not ‘dead’ as though there was no life after death; for she was very much still alive spiritually in her life after death.  The crowd had no idea what Jesus was talking about.  Jesus is telling them that the girl is not dead, even though she is dead, because there is more of her life to come, because of what He is about to do.  She is dead but her life is not over, because Jesus is about to resuscitate her from the dead and she will go right on living.

4.  Commentators’ comments.


a.  “Many modern translations render this ‘the little girl is not dead, [constative rather than a culminative aorist] but is sleeping.’  The whole point of the narrative is to come to this conclusion.  The difference between the aorist and the present are clearly seen in this saying: Her life is not at an end (aorist); there is more to come (present).”


b.  “Jesus undoubtedly meant that she was not dead to stay dead, though some hold that the child was not really dead.  Sleeping is a beautiful word that Jesus uses of death.”


c.  “‘The child is not dead but sleeps!’ were our Lord’s words of hope to Jairus and his wife.  To the believer, death is only sleep; for the body rests until the moment of resurrection (1 Thes 4:13–18).  The spirit does not sleep; for in death, the spirit of the believer leaves the body (Jam 2:26) and goes to be with Christ (Phil 1:20–23).  It is the body that sleeps, awaiting the return of the Lord and the resurrection (1 Cor 15:51–58).  This truth is a great encouragement to all of us who have had Christian loved ones and friends depart in death.  It is His word of hope to us.”


d.  “Did Jesus mean she was just in a coma?  Friends and relatives as well as the professional mourners who laughed scornfully at His words, knew she was dead.  Was Jesus simply describing death as sleep, implying a state of ‘sleep’ between death and resurrection?  This [soul sleep] is not supported elsewhere in the New Testament (cf. Lk 23:42-43; 2 Cor 5:6-8; Phil 1:23-24).  Probably He was saying that in this case death was like sleep.  From a mourner’s point of view, the girl’s death would turn out to be like ‘a sleep’ from which she was awakened.  Her condition was not final and irrevocable (Lk 8:55; Jn 11:11-14).”


e.  “The response to this pronouncement is derisive laughter, and perhaps we are to think it comes from the paid mourners who would normally be present with a well-to-do family to carry out the extended ancient Near Eastern rites of mourning.  If we are to think the laughter is from relatives, perhaps it is intimated that they thought Jesus’ remark was stupid or flippant and insensitive.  They apparently interpret His remarks to mean that the girl continues to live, and it is just possible that the Markan narrative is about a girl in a coma, but Luke seems clearly to view the Markan story as a raising from the dead (Lk 8:53, 55).  Mark is probably not using the word ‘sleeping’ as a metaphor for the condition of the deceased, since the text does not say ‘Yes, she’s dead, but death is like sleep.’  Rather here, as in 1 Thes 5:10, ‘sleep’ is the term a person uses for death when one believes in resurrection.  Probable is the view that the ‘not…but’ contrast lies in who Jesus is and what He is about to do—namely, raise the girl. The girl is dead and her death is not merely like sleep, but in Jesus’ presence it is sleep rather than a terminus of life, for the girl will come back from it after the miracle both healthy and hungry.  It is not the end of her life, but an interim condition.”


f.  “The statement that Jairus’s twelve-year-old daughter was ‘not dead, but sleeping’ appears in all three Synoptic narratives.  But what did Jesus mean when He said this?  The girl’s death had certainly been reported.  Did He mean that she was not dead (as had been reported) but only sleeping in the literal sense of the word?  The crowd took Him to mean that, but it was perfectly evident to them that she was dead: ‘they laughed at him,’ say all three Evangelists; ‘knowing that she was dead,’ Luke adds (and the fact that he says ‘knowing’ rather than ‘supposing’ suggests that he believed that she had died).  Or did Jesus mean that her state of death, though real, was not to be permanent—that it would prove to be nothing more than a temporary sleep?  Did He, in other words, use the word sleep figuratively, as He did when He reported the death of Lazarus to His disciples by saying, ‘Our friend Lazarus has fallen asleep, but I go to awake him out of sleep’ (Jn 11:11)?  It is beside the point to say that two different Greek words for ‘sleep’ are used—one in the story of Jairus’s daughter and the other in the Lazarus narrative.  Both of them can be used figuratively for death in appropriate contexts.  Which way, then, should our Lord’s words be taken?  To the modern reader his words are ambiguous.  To the child he used the kind of language which might be used by anyone waking a child up from sleep.  But the mere waking of a child from sleep is not the kind of action which would call for special commemoration: the fact that the Evangelists record the incident, coupled with the way in which they record it, implies their belief that she was really (if only temporarily) dead.”


g.  “These professionals were experienced in recognizing death; there can be no reasonable doubt that the young girl was really dead and not simply in a coma.  Jesus’ phrase ‘she sleeps’ simply indicated that she would be restored to life, as Lk 8:55 establishes.”


h.  “Christ’s statement that the girl was not dead but sleeping has been taken by some to mean that she was not really dead but only in a coma.  However, Lk 8:55 says that her spirit came again, indicating that she had been dead.  Christ’s reference to death as sleep was intended to suggest that the condition was temporary and that the person would awaken again.”


i.  “Jesus’ statement means that in spite of the girl’s real death, she has not been delivered over to the realm of death with all of its consequences.  Mourning is inappropriate because she experiences a sleep from which she will soon awake.”


j.  “It is certainly possible that a coma could have been misconstrued as death, and that Jesus (whether supernaturally or not) knew better.  The words ‘not dead but sleeping’ allow, indeed seem to require, that meaning.  But the same words occur also in Matthew, who has already stated explicitly that the girl has died, and the derision which greets Jesus’ words (presumably literally understood) in all three gospels suggests that Mark also believed that she was in fact dead.  If, then, the saying is not meant to be a literal diagnosis, what did Jesus mean?  Sleep as a metaphor for death is a common biblical usage, but the verb used in such cases both in the LXX and in the NT is always KOIMAOMAI rather than KATHEUDW.  In any case, the contrast ‘not dead, but dead’ would make no sense; KATHEUDW must here have some other sense [than literal sleep].  The context here indicates that the girl’s death is real, but temporary.  There is no parallel for such a [metaphorical] usage of KATHEUDW, but the very fact that it is not the normal metaphorical term for death helps to make the point that there is something unique about this girl’s situation.  The finality which belongs to the concept of death does not apply to her, since Jesus is about to reverse the verdict of death and raise her as if from 
sleep.  The use of KATHEUDW rather than KOIMAOMAI makes it possible, though 
still difficult, to appreciate this new perspective.”
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