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

 is the nominative feminine singular aorist active participle from the verb AKOUW, which means, “to hear.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the woman produced the action.


The participle is a temporal participle, which precedes the action of the main verb and can be translated “after hearing.”

Then we have the preposition PERI plus the adverbial genitive of reference from the masculine singular article and proper noun IĒSOUS, meaning “about Jesus.”

“after hearing about Jesus,”
 is the nominative feminine singular aorist active participle from the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the woman produced the action.

The participle is a temporal participle, which precedes the action of the main verb and can be translated “after coming.”

Then we have the preposition EN plus the locative of place from the masculine singular article and noun OCHLOS, meaning “in the crowd.”  This is followed by the adverb of place OPISTHEN, which means “from behind.”  Then we have the third person singular aorist middle indicative from the verb HAPTW, which means “to touch: touched.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the woman in producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the genitive direct object from the neuter singular article and noun HIMATION with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His coat.”

“after coming from behind in the crowd, touched His coat.”
Mk 5:27 corrected translation
“after hearing about Jesus, after coming from behind in the crowd, touched His coat.”
Explanation:
1.  “after hearing about Jesus,”

a.  This verse is the conclusion of the sentence begun in verse 25.  The entire sentence now reads: “And a woman, living with a flow of blood for twelve years, and after suffering much by many physicians, and after spending everything she had, and after not being helped at all, but rather after suffering more severely—after hearing about Jesus, after coming from behind in the crowd, touched His coat.”  The basic sentence is “And a woman touched His coat.”  There are seven participles that add additional information about this woman as background information.  This verse gives us two more background facts about this woman.


b.  The first background fact is that the woman had heard about Jesus.  This refers to two things.



(1)  She heard about the fame of Jesus from others in Capernaum or wherever she lived (we do not know if she was from Capernaum or another town in Galilee).  This fame is mentioned by Mark in Mk 1:28, “And His fame went out immediately everywhere into all the region of Galilee.”



(2)  She also heard that Jesus had returned by boat with His disciples from the district of Gerasenes.


c.  Like the rest of the crowd that came pouring out of town as word spread that Jesus was returning, she came rushing to the lakeshore to join the crowd.
2.  “after coming from behind in the crowd, touched His coat.”

a.  The second background fact Mark tells us is that the woman approached Jesus from behind.  This obviously indicates her fear of coming face to face with Him and asking for help.  Why was she afraid?



(1)  She was probably afraid of defiling Him or having others criticize her for defiling Him.  She was already ostracized in the community as an unclean person, who no one was supposed to touch.  And she didn’t want to cause any problems for Jesus.  She wasn’t afraid of Him, but may have feared what others would say or how they would treat an open request by her.



(2)  She was probably embarrassed by her condition and didn’t want hundreds of people in the crowd to know that she had been menstruating for a dozen years.  That is not the kind of thing a woman wants publicized.



(3)  She knew that Jesus was engaged in helping one of the religious leaders in the community whose little girl was dying.  It was more important for Jesus to save a dying little girl than a grown woman, who was not dying at the moment.  Had she done anything to slow Jesus’ progress in getting to the little girl to save her, the crowd would have turned against her and really criticized her.  Therefore, she didn’t want to slow Jesus’ progress getting to Jairus’ home.


b.  The woman touched the coat of Jesus.  Some commentators say this was an act of faith.  Some commentators say it shows how little faith this woman had.  This woman can’t do anything right in the opinion of some commentators.  But consider for a moment what it took for her to do what she did.  She believed Jesus could heal her; otherwise, she would never have bothered to come up behind Him and touch His coat.  So she at least had the faith of a mustard seed, which was more than enough faith as far as the Lord was concerned.  Even Jesus recognized her faith, when He said, “Daughter, your faith has made you well; go in peace” (Lk 8:48).  So to those commentators who say she had no faith or too little faith, I say, Jesus said she had faith, so who are you to judge her faith?


c.  The woman believed that the touch of a prophet would heal her.  She had seen Jesus touch plenty of people that were healed (or at least heard all the stories about the many people that He touched that were healed).  In fact she believed that Jesus didn’t even need to touch her.  She believed she would be healed by simply touching something that belonged to Him, and she was right!  Doesn’t it make you wonder how many people wanted to touch Jesus after the news of this incident spread throughout the crowd.
3.  Commentators’ comments.


a.  “The woman let nothing stand in her way as she pushed through the crowd and came to Jesus.  She could have used any number of excuses to convince herself to stay away from Him. She might have said: ‘I’m not important enough to ask Jesus for help!’ or ‘Look, He’s going with Jairus, so I won’t bother Him now.’  She could have argued that nothing else had helped her, so why try again?  Or she might have concluded that it was not right to come to Jesus as a last resort, after visiting all those physicians.  However, she laid aside all arguments and excuses and came by faith to Jesus.  What kind of faith did she have?  It was weak, timid, and perhaps somewhat superstitious.  She kept saying to herself that she had to touch His clothes in order to be healed (see Mk 3:10; 6:56).  She had heard reports of others being healed by Jesus, so she made this one great attempt to get through to the Savior.  She was not disappointed: Jesus honored her faith, weak as it was, and healed her body.  There is a good lesson here for all of us.  Not everybody has the same degree of faith, but Jesus responds to faith no matter how feeble it might be.  When we believe, He shares His power with us and something happens in our lives.  There were many others in that crowd who were close to Jesus and even pressing against Him, but they experienced no miracles. Why?  Because they did not have faith.  It is one thing to throng Him and quite something else to trust Him.”


b.  “Because she had heard about Jesus’ healing power (which aroused her faith), she came up behind Him in the crowd and touched His cloak (outer garment).  She did this despite her ‘uncleanness’ and with a desire to avoid an embarrassing public disclosure of her malady.”


c.  “Like other bodily discharges, a woman’s bleeding caused ritual uncleanness.  Menstruation made a woman unclean for seven days (Lev 15:19–24).  During that time her impurity is transmitted to anyone or anything she touches, and thus sexual intercourse with a menstruant was prohibited (Lev 18:19; 20:18; cf. Ezek 22:10b).  A woman suffering from irregular or prolonged bleeding was considered unclean until seven days after the bleeding ceased (Lev 15:25–30; cf. Num 5:21).  Jesus’ healing of a woman whose bleeding had lasted 12 years (Mk 5:25–34; Lk 8:43–48; Mt 9:20–22) is to be understood in light of the above.  When she touched Jesus’ garment, He should have become unclean or she should have been destroyed (Lev 15:31; 2 Sam 6:6–7).  Instead, the power of his holiness cleansed her.”
  Notice that the woman was risking her life by what she did.  That is how much she wanted to be healed.


d.  “With hopes of a cure, she touches Jesus’ outer garment.  In one of the rare minor agreements of Matthew and Luke over against Mark, the other two Synoptic writers add that the woman in fact touched the tassels on Jesus’ garment, which any Torah-observant Jew would have (Num 15:38–40; Dt 22:12) and which Mark elsewhere tells us Jesus did have (Mk 6:56).”


e.  “If this woman touched anyone or anyone’s clothes, she rendered that person ceremonially unclean for the rest of the day (Lev 15:26–27).  Some uncleanness was unavoidable, but it was inconvenient to fulfill the required bath, and men avoided uncleanness when they could.  Because she rendered unclean anyone she touched, she should not have even been in this heavy crowd.  Later Jewish tradition made this danger even more serious than Leviticus had, so many teachers avoided touching women altogether, lest they become accidentally contaminated.  Thus she could not touch or be touched, was probably now divorced or had never married, and was marginal to Jewish society.”


f.  “In a general summary in Mk 6:56, Mark will also mention the popular expectation 
that to touch Jesus’ clothes would ensure healing, and says that this expectation was fulfilled (cf. Mt 14:36; Lk 6:19).  The woman's idea that to touch Jesus’ clothes without His knowledge would convey the same effect as to be touched by Him suggests a more primitive, even magical, understanding of miraculous healing (and one which will reach even more elaborate lengths in the expected effects of Peter's shadow, Acts 5:15, and of Paul’s clothing, Acts 19:12).  Modern readers often find it remarkable that Jesus does not repudiate her approach (and that of many more who sought to touch his clothes in Mk 6:56), and indeed seems rather to accept it as not only practically effective but also an example of true faith (verse 34).  Mark’s Jesus is less bound by correct procedure, and even correct theology, than some of his followers.”


g.  “The desire to touch Jesus’ clothing probably reflects the popular belief that the dignity and power of a person are transferred to what he wears.  On this understanding, her touch combined faith with quasi-magical notions which were widespread in that day.”


h.  “Her motive was not to steal healing but to keep her ailment hidden.  If she had come to Jesus openly as Jairus did, like him, she would have felt that she must tell what her disease was.  Like all true Jews, Jesus wore the Shimla, a large, square cloth that was used as an outer robe and had tassels at the four corners according to the requirement stated in Dt 22:12.  The tassels were attached to blue cords, and the Pharisees loved to make these tassels large and prominent in order to display their compliance with the law.  Two of the corners of the Shimla were thrown back over the shoulder so that two of the tassels hung down behind.  One of these, Matthew tells us, the woman touched.”
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