John 1:1
Mark 5:25



 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative subject from the feminine singular noun GUNĒ, meaning “a woman.”  Then we have the nominative feminine singular present active participle from the verb EIMI, meaning “to be; to exist in the sense of a state of living; to live with something.”


The present tense is a descriptive present, describing the continuing state of being at that time.


The active voice indicates that the woman produces the state of living.


The participle is circumstantial, adding additional information related to the action of the main verb (at the end of verse 27).

This is followed by the preposition EN plus the instrumental of association from the feminine singular noun HRUSIS, meaning “with a flowing, flow of a hemorrhage from which a woman suffered Mk 5:25; Lk 8:43f.”
  With this we have the genitive of material (meaning “consisting of”) from the neuter singular noun HAIMA, meaning “blood.”  Finally, we have the adverbial accusative of measure of extent of time from the cardinal adjective DWDEKA (‘twelve’) and the noun HETOS (‘year’), meaning “for twelve years.”
“And a woman, living with a flow of blood for twelve years,”
Mk 5:25 corrected translation
“And a woman, living with a flow of blood for twelve years,”
Explanation:
1.  “And a woman, living with a flow of blood for twelve years,”

a.  As Jesus is walking with Jairus, His disciples, and the crowd from the lakeshore into the city of Capernaum, a woman in the crowd works her way behind Him and touches His coat (the main verb doesn’t come until the end of verse 27).


b.  Mark describes this woman with a series of aorist participles, beginning here and continuing through verse 27.  But he begins this series of participles with what is currently going on—the woman has been living with continual menstruation for the past twelve years.  You will notice that many translations speak of her having a hemorrhage.  The problem with this translation is that hemorrhages are often internal and thus unknown.  This hemorrhage was not internal and was evident to her from the constant bleeding.  The flow of blood is the flow associated with the menstrual cycle.  “In Mk 5:25 it may be important to use a special term for blood, since this passage is a reference to the hemorrhaging of menstruation.”


c.  One of the problems with the woman bleeding all the time was the irritation of having to change menstrual rags constantly.  Another problem was that this bleeding made her ceremoniously ‘unclean’.  A third problem was her inability to have sex with her husband (assuming she was married), while she was menstruating.  This constant bleeding would also prevent her from having children.  This bleeding affected all areas of her life, and basically made her life miserable and terribly frustrating.


d.  Many commentators also point out how Mark ‘sandwiches’ this story inside the story about the daughter of Jairus, which is a frequent writing style of Mark.

2.  Commentators’ comments.


a.  “It is of interest that in Mark 5 the woman has been ill twelve years and Jairus’ daughter is twelve years old (verse 42), since the two stories are interwoven.”


b.  “The contrast between these two needy people is striking and reveals the wideness of Christ’s love and mercy.  Jairus was an important synagogue officer, and the woman was an anonymous ‘nobody’; yet Jesus welcomed and helped both of them.  Jairus was about to lose a daughter who had given him twelve years of happiness (Mk 5:42), and the woman was about to lose an affliction that had brought her twelve years of sorrow.  Being a synagogue officer, Jairus was no doubt wealthy; but his wealth could not save his dying daughter.  The woman was already bankrupt!  She had given the doctors all of her money, and yet none of them could cure her.  Both Jairus and the poor woman found the answers to their needs at the feet of Jesus (Mk 5:22 and 33).  The woman had a hemorrhage that was apparently incurable and was slowly destroying her. One can only imagine the pain and emotional pressure that sapped her strength day after day.  But there was one added burden: according to the Law, she was ceremonially unclean, which greatly restricted both her religious and her social life (Lev 15:19ff).  What a burden she carried!”


c.  “This may have been a chronic menstrual disorder or a uterine hemorrhage.  Her condition made her ritually unclean (Lev 15:25-27), excluding her from normal social relations since any who came in contact with her would become ‘unclean’.”


d.  “The social significance of the story should also not be overlooked, for we see Jesus aiding both a male of high status (Jairus) and a woman who was an outcast and marginalized because of her physical condition.  This, however, must tell us that Jesus was prepared to help anyone, though He was especially concerned for the vulnerable and marginalized.  The story itself builds from the healing of one person to the raising of another, and it includes an intriguing contrast between the elicited testimony from the woman with the flow of blood and the command to silence in regard to the daughter of Jairus.  The passage illustrates the way the gospel reaches both those at the bottom of the social scale (an impoverished unclean woman) and those at the top (Jairus and his family).”


e.  “This woman’s sickness was reckoned as if she had a menstrual period all month long; it made her continually unclean under the law (Lev 15:25–28)—a social and religious problem on top of the physical one.  The ailment probably started after puberty; given an average ancient life expectancy of about forty years and the ‘twelve years’ that she had been ill, she may have spent half or all her adult life with this trouble.”


f.  “Menstrual impurity is a prominent concern in the OT and was later to become the subject of a whole tractate of the Mishnah; defilement through contact with even a normally menstruant woman must be scrupulously avoided.  This woman’s long and fruitless search for a cure was motivated not only by physical distress but by her social and religious isolation.”
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