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
 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural aorist passive indicative from the verb PHOBEW, which means “to be afraid.”

The aorist tense is a constative/historical aorist, which views the past action in its entirety.


The passive voice indicates that the disciples received the action of being afraid.


The indicative mood is declarative of a simple statement of fact.

Then we have the adverbial accusative of manner
 (also a cognate accusative) from the masculine singular noun PHOBOS plus the adjective MEGAS, meaning “with a great fear.”  Literally this says “they became afraid with a great fear.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person plural imperfect active indicative from the verb LEGW, which means “to say: said.”


The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that the disciples produced the action.


The indicative mood is declarative of a simple statement of fact.

Then we have the preposition PROS plus the accusative of place from the third person masculine plural reciprocal pronoun ALLĒLWN, meaning “to one another.”

“And they became afraid with a great fear and said to one another,”
 is the nominative subject from the masculine singular interrogative pronoun TIS, meaning “Who.”  With this we have the transitional/inferential particle ARA, which is “frequently used in questions which draw an inference from what precedes; but often is used simply to enliven the question who then Mt 18:1; 19:25; 24:45; Mk 4:41; Lk 8:25; 12:42; 22:23.”
  Then we have the predicate nominative from the masculine singular demonstrative pronoun HOUTOS, meaning “this.”  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”

The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that Jesus produces the state of being who He is.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.
“‘Who then is this,”
 is the conjunction HOTI, meaning “that” and used to introduce an explanation.  Then we have the ascensive or adverbial use of the conjunction KAI, meaning “even” plus the nominative subject from the masculine singular article and noun ANEMOS, meaning “the wind.”  With this we have the additive use of the conjunction KAI, meaning “and,” followed by the feminine singular article and noun THALASSA, meaning “the sea/lake.”  Some grammarians interpret this KAI…KAI construction as the Attic Greek “both…and.”  This is followed by the third person singular present active indicative from the verb HUPAKOUW, which means “to obey; to listen to.”

The present tense is a descriptive present for what is now going on.  This could also be regarded as an aoristic present, which regards the action as a fact.


The active voice indicates that the wind and sea produce the action.


The indicative mood is declarative of a simple statement of fact.

Finally, we have the dative indirect/direct object the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “(listen) to Him” or “(obey) Him.”

“that even the wind and the sea obey Him?’”
Mk 4:41 corrected translation
“And they became afraid with a great fear and said to one another, ‘Who then is this, that even the wind and the sea obey Him?’”
Explanation:
1.  “And they became afraid with a great fear and said to one another,”

a.  Mark continues with the statement that the disciples became greatly afraid.  The question then is: ‘What were they afraid of?’  The reason we have to ask this question is because Jesus had already stopped the wind and the waves.  The storm was over in an instant.  There was nothing to fear from the storm.  They were perishing.  So something other than the storm had caused this fear.

b.  The answer is found in their question, which follows.  They were afraid of “Him,” the Lord Jesus Christ.  Why?  Why would they fear Jesus who loved them?  They became acutely aware of the fact that Jesus was indeed the Creator of the universe, who had complete and total authority over His creation.  If He could stop a storm in an instant, then He could end a life in an instant.  If He could save them with a word, then He could kill them with a word.  And He had just rebuked them for their lack of faith.  What if He judged them for their lack of faith?

c.  They had a moment of panic.  Their fear of the storm now shifted to their fear of the One who had authority over the storm.  They had no reason to fear Jesus.  He wasn’t their enemy.  He truly loved them, but their faith had not advanced to that level of understanding yet.  We might say that they had great awe and respect, but that is to deny the legitimate human reaction to being face to face with a rebuke from the God of the universe.  Though the rebuke was mild, it still had its intended effect of making these realize that they were dealing with someone who was more than a mere man.

2.  “‘Who then is this,”

a.  Therefore, the disciples voice a question among themselves.  This is a rhetorical question, not expecting an answer, but knowing the answer and being afraid of that answer.  “Rhetorical questions can also express amazement or astonishment, as in Mk 4:41 ‘Who is this man?’”


b.  Who then is Jesus?  He had the outward appearance of a man, but they have seen Him heal the sick, cure the incurable, and now command the elements as only God could do.  In effect the disciples were asking themselves if this wasn’t the God who created everything, since He could tell the wind and water what to do, and they immediately obeyed.
3.  “that even the wind and the sea obey Him?’”

a.  The wind obeys no one but God.  It blows where it wants, or where God has determined that it blows.  The sea obeys no man, but does what it wants, when it wants based upon the predetermined will and plan of God.

b.  The wind and sea obey God, not a mere man.  The wind and sea obey no man.  But they obey God, who created them.  Therefore, the only logical conclusion to the disciples question is that Jesus must be God.  They have already seen much evidence of this in both His teachings and healings, but since Jesus turned water into wine at the beginning of His ministry they have not seen a lot of evidence of His control of nature.

c.  Physical healing is certainly God’s control over nature, but control wind, waves, the sun, the moon, or the earth is a more obvious demonstration of God’s power.


d.  This will not be the last time the disciples will see Jesus’ demonstration of His power over water and waves in a storm.  The day is coming when He will walk on water to them and they will again be afraid and awestruck.

4.  Commentators’ comments.


a.  “The identity and power of this Person who could command the wind and the waves at will, drive out demons, heal diseases, and speak such mysteries in parables, filled the disciples with fear.”
  I think the rebuke of Jesus also contributed to this fear.

b.  “In stilling the storm Jesus assumed the authority exercised only by God in the Old Testament (Ps 89:8-9; 104:5-9; 106:8-9; 107:23-32).  That is why the disciples were terrified  when they saw that even the forces of nature did obey Him.  The verb ‘terrified’ refers to a reverence that overtakes people in the presence of supernatural power.  However, their question to one another, Who is this? indicated that they did not fully comprehend the significance of it all.”


c.  “Many Jewish people believed that angels controlled the forces of nature, such as winds and sea; yet such angels did have one to whom they must answer.  In Jewish tradition, the one who ruled the winds and sea was God himself (Ps 107:29; cf. Jon 1:15).  The disciples’ surprise at Jesus’ power is thus easy to understand.”


d.  “None but the Creator himself could have done this.  In the OT God alone is the one who causes storms and calms them.  The disciples only half grasped the truth and were too terrified to express it (41).”


e.  “At all times and in every sphere He exercises sovereign control over the situation.  The subduing of the sea and the wind was not merely a demonstration of power; it was an epiphany, through which Jesus was unveiled to His disciples as the Savior in the midst of intense peril.”


f.  “This is not the same fear as that which is expressed in cowardly terror.  The danger was past.  This ‘great fear’ is the feeling of overpowering awe that was caused by the revelation of almighty power.  This feeling is bound to overcome weak mortals when, in their littleness, they meet the Omnipotent and behold His might.  The disciples were not afraid of Jesus, did not run from Him, but now looked upon Him with the greatest awe.”


g.  “Presumably when the disciples woke Jesus, they were hoping for some sort of saving action, but the scale of it has overwhelmed them.  Already the disciples, by formulating the question in terms of the obedience of wind and water, prepare the way for an answer which goes beyond a functional view of Jesus as the Messiah.   Mark’s readers are well equipped to spell out that answer.”
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