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
 is the continuative use of the conjunction KAI, meaning “And” plus the instrumental of manner from the feminine plural adjective TOIOUTOS, meaning “such,” the noun PARABOLĒ, meaning “parables” and the adjective POLUS, meaning “many.”  The phrase is translated “with many such parables.”  Then we have the third person singular imperfect active indicative from the verb LALEW, which means “to speak.”

The imperfect tense is a customary or iterative imperfect,
 which describes a normal, continuing, past action without reference to its completion.  It is translated “He kept on speaking.”


The active voice indicates that Jesus produced the action.


The indicative mood is declarative of a simple statement of fact.

This is followed by the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the crowd listening to Him.  With this we have the accusative direct object from the masculine singular article and noun LOGOS, meaning “the word, the message.”

“And with many such parables He kept on speaking the word to them,”
 is the conjunction KATHWS, which is used of extent or degree to which, meaning: as, to the degree that; so far as they were able to understand Mk 4:33; Acts 2:4; 11:29; 1 Cor 12:11, 18; 15:38; 1 Pet 4:10.”
  Then we have the third person plural imperfect deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”

The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the people of the crowd) producing the action.


The indicative mood is declarative of a simple statement of fact.

Finally, we have the present active infinitive from the verb AKOUW, which means “to hear.”


The present tense is a customary present for what normally or typically occurs.


The active voice indicates that the people of the crowd produced the action of hearing.


The infinitive is a complementary infinitive, which completes the meaning of the main verb DUNAMAI.

“to the degree that they were able to hear;”
Mk 4:33 corrected translation
“And with many such parables He kept on speaking the word to them, to the degree that they were able to hear;”
Explanation:
1.  “And with many such parables He kept on speaking the word to them,”

a.  Mark continues his narrative with a summary statement that tells us that there were many more parables like the ones he has used here to illustrate Jesus’ teaching.  We often forget that there were countless things taught by Jesus during His ministry that were never written as a part of Scripture.  The word of God is the short story of the life of Jesus.  We have dozens of parables.  He had an unlimited supply of them.  Mark gives only a few illustrations of the parables of Jesus.  Even when we add the other parables mentioned in the other gospel accounts, we are still only scratching the surface.

b.  A second important principle to extract from this statement is the fact that Jesus kept on speaking ‘the word’ to this crowd of Jews.  The Greek phrase ‘the word’ (HO LOGOS) is technical for (1) the general teaching of the message of God to mankind, and (2) the specific presentation of the message of the gospel to mankind; that is, God’s promise that He will give eternal life to anyone who believes in His Son—that Jesus is the Christ, the Son of God, and the Savior of the world.  Jesus didn’t teach these parables once, but repeated them on different occasions to different crowds, but often to the same people listening.  The repetition was necessary so that people would remember and begin to get the point being made by the parable.

c.  Jesus wanted the unbelievers listening to hear the message of the gospel, but to have to really work for it mentally, if they wanted to understand it.  He had already made plain, open, public declarations and proofs that He was deity incarnate (by what He said and the miracles He did).  These unbelievers had generally rejected His messianic claims and proofs.  Therefore, He kept on teaching them in parables, so that they could never claim that they never heard His message.
2.  “to the degree that they were able to hear;”

a.  Mark then adds a clarifying statement to indicate the difficulty Jesus had with teaching the Jews.  Those with positive volition to the message of the gospel (that is, those who believed that Jesus was God incarnate) were able to hear what Jesus had to say about the kingdom of God, how to enter the kingdom, who would be allowed in and who would not be allowed in, what was necessary to be saved, and what one had to do to be saved.  Those with negative volition to the message of the gospel had a hard time hearing (that is understanding) what Jesus meant by what He taught.

b.  All were able to hear, but not all were able to understand.  The Greek verb AKOUW, which means to hear something is used here in the same sense it is often used in the English—meaning to understand what one hears.  (“The verb ‘to hear’ refers not only to the act of hearing, its usual meaning, but also in some contexts, to the act of understanding, as in 1 Cor 14:2.  Here, our Lord spoke in parables, adjusting His discourse, to their capacity to understand.  The implication is clear that parables were employed to make truth plain.”
)  Some people were able to understand what Jesus taught because they believed in Him (example the disciples).  Some people were unable to understand what Jesus taught (example the scribes and Pharisees).

c.  Therefore, there were degrees of ability to understand what Jesus meant by the parables.  Some parables were easier to understand than other parables.  Some people were so hard headed, arrogant, and full of themselves that they understood nothing.


d.  As a master teacher, Jesus also taught to the varying degrees of comprehension in His audience.  Some people in any given audience don’t pay close attention to what is said.  Some people have a greater vocabulary, which always aids in understanding.  Some people have a wider background of experience in life to understand comparisons such as parables.  Some people have greater intelligence.  Some have greater humility.  All these factors go into making up the different degrees of comprehension that a public teacher has to address as he or she teaches a group of people.  Most often something said will have to be repeated to be understood, or explained in more detail in order to make sure there is no misunderstanding.  Jesus did these things as He taught.  He knew what He was doing and knew exactly how to teach others.

e.  Every believer begins the spiritual life with a low degree of ability to understand the teaching of the word of God.  The more we learn and the more we accept the truthfulness of what we learn, the greater the degree to which we are able to understand.  We can’t understand D until we have learned and understand A, B, and C.  That is why there has been a progression in divine revelation during human history.  How blessed we are to have a completed canon of Scripture and the teaching ministry of the Holy Spirit.

3.  Commentators’ comments.


a.  “According to Mk 4:33-34 Jesus made considerable use of parables in His preaching.  This was adapted to the deficient understanding of the simple people.  As with the Rabbis, the parables were designed to make explicitly intellectual concepts easier to understand by means of concrete illustrations from familiar fields.”


b.  “It was not the first time that Jesus had used parables, but the first time that he had spoken so many and some of such length.  He will use a great many in the future as in Lk 12 to 18 and Mt 24-25.  The parables already mentioned in Matthew include the salt and the light (5:13–16), the birds and the lilies (6:26–30), the splinter and the beam in the eye (7:3–5), the two gates (7:13f.), the wolves in sheep’s clothing (7:15), the good and bad trees (7:17–19), the wise and foolish builders (7:24–27), the garment and the wineskins (9:16f.), the children in the market places (11:16f.).  It is not certain how many he spoke on this occasion.  Matthew mentions eight (the Sower, the Tares, the Mustard Seed, the Leaven, the Hid Treasure, the Pearl of Great Price, the Net, the Householder).  Mark adds the Parable of the Lamp (4:21=Lk 8:16), the Parable of the Seed Growing of Itself (4:26–29), making ten of which we know.  But both Mark (4:33) and Matthew (13:34) imply that there were many others. ‘Without a parable spoke he nothing unto them’ (Mt 13:34), on this occasion, we may suppose.”
  “Jesus used parables now largely, but there was a limit even to the use of them to these men.  He gave them the mystery of the kingdom in this veiled parabolic form which was the only feasible form at this stage. But even so they did not understand what they heard.”


c.  “Jesus explained the kingdom, not by giving a lecture on theology, but by painting pictures that captured the attention of the people and forced them to use their imaginations and think.  A parable begins innocently as a picture that arrests our attention and arouses our interest.  But as we study the picture, it becomes a mirror in which we suddenly see ourselves.  If we continue to look by faith, the mirror becomes a window through which we see God and His truth.  How we respond to that truth will determine what further truth God will teach us.”


d.  “These verses [33-34] summarize the purpose and approach of Jesus’ parabolic teaching.  His practice was to speak the Word to them, the crowds plus the disciples, through parables which He adapted to their levels of understanding.”


e.  “Jesus always took into account the moral and spiritual conditions of His hearers and gave the Word as suited to each group.  He used illustrations of the most clear and yet simple character.  If they showed any further interest He was glad to explain the meaning of any similitude which His hearers could not comprehend.”


f.  “Mk 4:33–34 brings this small collection of parables to a close.  The verb of speaking in these verses is in the imperfect tense, which suggests he habitually spoke this way to the crowds, and indeed the text says he spoke many such parables to them.  The summary here clearly distinguishes between parables offered to the crowds (but of course, the disciples also necessarily heard them) and private explanation of such teaching to the disciples.  The clause ‘just as they were able to hear’ stresses that the response to Jesus’ teaching was limited by the audience’s willingness or readiness to hear and understand what he was saying.  ‘Right hearing is attentive, committed, determined, obedient hearing which bears fruit.’”


g.  “There is a parallel rather than contradiction between Jesus’ speaking in parables to the Galilean crowds and in plain language to the disciples (Mk 4:33–34) and His using obscure language before the passion and resurrection and the clearer revelation which would follow.  Language has to be tempered according to the capacity of the hearers. The time coming refers to Pentecost, after which the Spirit would speak plainly to the disciples.”


h.  “The parable of the sower has asserted that people’s ability to ‘hear’ is quite varied, and is determined by factors in their own character and situation rather than by the form of teaching.  But we have seen that parables, by their very nature, serve to bring out that variety.  Because they need to be interpreted and applied, and call for a response which is likely to be more than intellectual, the same parables will leave some cold while others respond with enthusiasm—and by seeking further enlightenment.  It is probably this variety in response that Mark here intends to remind us of.  Among the crowds who hear the parables there are some who ‘are able to hear’, and will therefore join those ‘around Him’ who seek and receive further explanation, but others will go no further.  ‘As they are able to hear’ then alerts the reader to the fact that not all have that capacity; and it is the resultant polarization which Mark again highlights in v. 34.”
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