John 1:1
Mark 4:27


 is the continuative use of the conjunction KAI, meaning “and” plus the third person singular present active subjunctive from the verb KATHEUDW, which means “to sleep.”


The present tense is a customary present, which describes what typically occurs.


The active voice indicates that the farmer/sower produces the action.


The subjunctive mood is used in comparative clauses where an element of contingency is present.

With this we have the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist passive subjunctive from the verb EGEIRW, which means “to get up; to rise.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The passive voice indicates that the farmer/sower received the action.


The subjunctive mood is used in comparative clauses where an element of contingency is present.

Then we have the adverbial accusative of measure of extent of time from the feminine singular noun NUX, meaning “by night” with the connective use of the conjunction KAI, meaning “and” plus the adverbial accusative of measure of extent of time from the feminine singular noun HĒMERA, meaning “by day.”

“and he sleeps by night and gets up by day,”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular article and noun SPOROS, meaning “the seed.”  This is followed by the third person singular present active subjunctive from the verb BLASTANW, which means “to grow, produce, or spout.”


The present tense is a customary present, which describes what typically occurs.


The active voice indicates that the farmer/sower produces the action.


The subjunctive mood is used in comparative clauses where an element of contingency is present.

Then we have the additive use of the conjunction KAI, meaning “and” plus the third person singular present middle subjunctive from the verb MĒKUNW, which means “to make long, become long; to grow.”


The present tense is a customary present, which describes what typically occurs.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The subjunctive mood is used in comparative clauses where an element of contingency is present.

“and the seed sprouts and grows—”
 is the interrogative use of the conjunction HWS, meaning “how.”  Then we have the negative OUK, meaning “not” plus the third person singular perfect active indicative from the verb OIDA, meaning “to know.”

The perfect tense is an intensive perfect, which describes the present result of a past action.


The active voice indicates that the farmer/sower produces the action.


The indicative mood is declarative for a simple statement of fact and reality.

Finally, we have the nominative subject from the third person masculine singular pronoun AUTOS, used as a reflexive pronoun meaning “he himself” and referring to the sower/farmer.

“how, he himself does not know.”
Mk 4:27 corrected translation
“and he sleeps by night and gets up by day, and the seed sprouts and grows—how, he himself does not know.”
Explanation:
1.  “and he sleeps by night and gets up by day,”

a.  This verse continues the sentence begun in the previous verse.  The entire sentence now says: “And He was saying, ‘The kingdom of God is as follows: [it is] like a man [who] casts seed upon the soil; and he sleeps by night and gets up by day, and the seed sprouts and grows—how, he himself does not know.”

b.  The man is obviously a farmer, who, after a hard day’s work of sowing his field with seed, goes to bed at night, sleeps through the night and then gets up in the morning.  The analogy to God is not a perfect analogy, since God does not sleep.  In fact, as we shall see below the analogy is more likely to be to a disciple, who is presenting the gospel to others.  The concept of going to sleep at night is analogous to God waiting patiently while His message of eternal salvation works in the minds of those who will believe in Him (the good soil).  If the seed represents the kingdom of God, then the farmer could represent God, who waits patiently for that kingdom to sprout on Pentecost and grow throughout the Church Age.

c.  This idea of God waiting for His word to work in the minds of people is also taught in:



(1)  2 Pet 3:9, “The Lord of the promise is not hesitating, as some regard hesitation, but continues being patient with reference to you, because He is not willing that anyone should perish, but that all make room for a change of mind.”



(2)  Jam 5:7, “Therefore, have patience, brethren, until the coming of the Lord.  Remember, the farmer waits for the precious crop produced by the earth, being patient over it [the crop] until it has received the early [winter] and the late [spring] rains.”

2.  “and the seed sprouts and grows—”

a.  During the night the water in the soil has been able to enter into the seed and begin the process of germination.  When the sun comes up the seed is drawn to the heat and light of the sun, and so it sprouts and grows.

b.  The seed is analogous to the word of God—the message of the gospel.  The concept of sprouting is analogous to the person coming to the point of believing the message—that is the point of faith in Christ.  The growth of the plant is analogous to the beginning and continuation of spiritual growth.
3.  “how, he himself does not know.”

a.  How this faith in Christ and spiritual growth occurs in people the farmer does not know.  This is where the analogy to the farmer being God breaks down, since God knows exactly how faith in Christ and spiritual growth occurs.  Since the analogy to God doesn’t work at this point, it is more reasonably to see the farmer as a disciple of the Lord, who has been presenting the gospel to others.  If this is the case, then Jesus is teaching His disciples how their presentation of the gospel to others will work in the future.  In the previous parable of the Sower and the kinds of soil, Jesus was explaining the effect the gospel would have on various types of negative and positive soil.  Now He is explaining how the gospel will work in just the good soil

b.  The crowd and disciples to whom Jesus is speaking do not and will not understand how the Holy Spirit makes the gospel a reality in the minds of men unless and until they (the crowd) believe in Christ and the Holy Spirit comes to teach them at Pentecost.  Some will never believe and thus never understand.  The disciples who do believe will eventually come to understand how the Holy Spirit works in the minds of men once Paul writes First Corinthians, chapter two.  1 Cor 2:9-15, “‘Things which the eye has not seen and the ear has not heard, in fact it has not entered into the heart of man,’ the things which God has prepared for those who keep on loving Him.  But God has revealed [them] to us through the Spirit; for the [human] spirit investigates all things, even the deep things of God.  For who among mankind understands human matters except the man’s inner self [spirit] which [is] in him?  In the same manner also divine matters no one comprehends except the Spirit of God.  Now we have not received the spirit of this world [cosmic thinking], but the spirit which [is] from God [the Holy Spirit], in order that we might understand the things which have been graciously given to us by God, which things we are also communicating, not by means of the teachings from human wisdom, but by means of the teachings from the Spirit by explaining [comparing, combining, interpreting] spiritual things to the spiritual ones.  But the soulish man does not accept the things of the Spirit of God, for they are foolishness to him, and so he is not able to understand, because they are spiritually examined.  But the spiritual man examines [and discerns] all [spiritual] things, yet he himself is examined [and discerned] by no one.”
4.  Commentators’ comments.


a.  “The seed sown grows in secret.  None knows how.”


b.  “We are explicitly told at the outset that this is a parable about God’s dominion.  But are we to compare the dominion to the farmer or to the seed, or to the interaction between the seed and the soil?  The farmer, of course, plays an important role: he casts the seed on the ground and then observes the ground and watches the seed sprout and grow.  The reference to his doing so evening and morning reflects the Jewish way of reckoning the day, which begins at sunset and continues until the next evening.  Yet the farmer does not know how the growth occurs.  At the end of the process he also plays a crucial role, harvesting the crop.”


c.  “A distinctly possible misunderstanding which could arise out of the parable of the sower is that there is some special power in preaching (i.e., a power inherent in the preacher); so it is not surprising that Jesus immediately removed any possible ambiguity by teaching a parable which revealed that the power of the Kingdom is not dependent on man but is an inherent characteristic of the Word itself and will be so until the judgment (the harvest) at the end of time.  The growth of the seed (the Word) is not dependent on the skill or actions of the sower; it grows while he sleeps and in ways he cannot imagine.  The Holy Spirit, Who inspired the Word, is the power who makes the Word take root in a human soul and brings that embryonic spiritual life to maturity (i.e., both the convicting and maturing works of the Holy Spirit are indicated).”


d.  “In Mk 4:26–29 the mystery surrounding the development of the divine kingdom was likened to that connected with the germination and growth of a seed.”


e.  “The aspect of the kingdom in view here is the present, spiritual aspect, in its internal reality as well as its external manifestations. This kingdom is extended by the sowing of the seed of the word.”


f.  “In the first parable the sower is Christ, and we may take it that in this parable ‘a man’ who casts seed on the earth is again Christ.  But some feel a difficulty in thinking that Christ sleeps and rises night and day and does not know how the seed grows.  Of course, the fact that He commissions the sickle, namely in the judgment, seems quite in order.  The difficulty is not met by thinking of this sower as being the human agents through whom Jesus works and attributing the sleeping, etc., to them, for they do not gather the harvest in the end.  Moreover, this changes the sleeping, etc., into the reality whereas it is only a part of the figure, and we should not confuse the two.  Commentators generally pass over this point, yet it is quite a feature in the parable and calls for interpretation.  The solution is simple enough.  The heavenly Sower 
never sleeps or slumbers (Ps 121:4), for Him there is no night nor day, and He who gave the Word certainly knows all about the mysteries of its development in our hearts.  What Jesus does in the parable is to compare Himself to a man who scatters His seed and trusts that, seed to grow of its own power.  This trust is exhibited in the man’s actions: He sleeps night after night and rises day after day and never worries about the seed.  In fact, He does not even know how it grows, He knows only that it does so.  This graphically illustrates the confidence that Jesus has in His Word.  He Himself did only one thing, namely sow the Word, and made only one provision, namely that His disciples should continue sowing the Word.  The Word, properly sown, is all that is needed, it takes care of itself, it is full of life and power (Heb 4:12).  As for anything else, Jesus might just as well be as unconcerned as is the man to whom He compares Himself.  The parable reduces the great divine realities to a lowly human form in order that we may in a way apprehend them for our salvation.”


g.  “If the parable is primarily about the way the seed grows, and how the farmer experiences this, to insist on an ‘identity’ for the farmer, consistently applied throughout the story, is to require a degree of allegorical precision which hardly rings true.”
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