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
 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  With this we have the nominative masculine plural present active participle from the verb BLEPW, which means “to see.”

The present tense is a descriptive present for what is normally going on right now.


The active voice indicates that unbelievers will produce the action.


The participle is temporal and coterminous with the action of the main verb.  It can be translated “while seeing.”

Then we have the third person plural present active subjunctive from the verb BLEPW, which means “to see.”


The present tense is a customary present for what is reasonably expected to occur.


The active voice indicates that unbelievers may produce the action.


The subjunctive mood is a subjunctive of purpose.  The subjunctive mood is also a potential, which is translated by the word “may.”
This is followed by the additive use of the conjunction KAI, meaning “and” plus the negative MĒ, meaning “not” and the third person plural aorist active subjunctive from the verb EIDON, meaning “to see in the sense of perceiving something with understanding.”

The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the unbelievers may produce the action.


The subjunctive mood is a subjunctive of purpose.

“in order that, while seeing, they may see and not perceive,”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative masculine plural present active participle from the verb AKOUW, which means “to hear.”


The present tense is a descriptive present for what is normally going on right now.


The active voice indicates that unbelievers will produce the action.


The participle is temporal and coterminous with the action of the main verb.  It can be translated “while hearing.”

Then we have the third person plural present active subjunctive from the verb AKOUW, which means “to hear.”


The present tense is a customary present for what is reasonably expected to occur.


The active voice indicates that unbelievers may produce the action.


The subjunctive mood is a subjunctive of purpose.  The subjunctive mood is also a potential, which is translated by the word “may.”

This is followed by the additive use of the conjunction KAI, meaning “and” plus the negative MĒ, meaning “not” and the third person plural aorist active subjunctive from the verb SUNIĒMI, meaning “to have an intelligent grasp of something that challenges one’s thinking or practice: understand, comprehend something Mt 16:12; 17:13; Acts Mk 4:12; 7:14; 8:17, 21; Lk 8:10.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the unbelievers may produce the action.


The subjunctive mood is a subjunctive of purpose.
“and while hearing, they may hear and not understand,”
 is the negative conjunction MĒPOTE, which means “literally: not ever; never; (in order) that…not.”
  With this we have the third person plural aorist active subjunctive from the verb EPISTREPHW, which means “to turn around; to change one’s mind or course of action, for better or worse, turn, return.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety.


The active voice indicates that unbelievers may produce the action.


The subjunctive mood is a subjunctive of purpose with an element of contingency, which is brought out in translation by use of the English auxiliary verb “might.”

This is followed by the conjunction KAI, meaning “and” plus the third person singular aorist passive subjunctive from the verb APHIĒMI, which means “to be pardoned, forgiven.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety.


The passive voice indicates that the unbelief of the unbeliever might receive the action of being forgiven.


The subjunctive mood is a subjunctive of purpose.

Finally, we have the dative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the unbelievers.

“that they might not turn around and it be forgiven them.’”
Mk 4:12 corrected translation
“in order that, while seeing, they may see and not perceive, and while hearing, they may hear and not understand, that they might not turn around and it be forgiven them.’”
Explanation:
1.  “in order that, while seeing, they may see and not perceive,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “To you the mystery regarding the kingdom of God has been given.  But to those outside [they] receive everything in parables, in order that, while seeing, they may see and not perceive, and while hearing, they may hear and not understand, that they might not turn around and it be forgiven them.”

b.  Many commentators are shocked by the thought that the Lord would teach in parables in order to deliberately keep the truth of the gospel from hardened unbelievers.  Therefore, they suggest that the conjunction HINA, which begins this verse, is causal (meaning ‘because’ due to the fact that Mt 13:13, which says the same thing, has the causal use of HOTI) or introduces a result (meaning “so that” or “with the result that”).  There is no question that the conjunction introduces a final purpose clause and should be correctly translated “in order that,” indicating the Lord’s purpose for teaching the outsiders or unbelievers in parables in both Mk 4:12 and the parallel passage in Lk 8:10.  “The HINA of Mk 4:12=Lk 8:10, so much in dispute, is probably to be taken as final.”
  If this is Jesus’ purpose (and I believe it is exactly what He means), then we have to ask the question: “Isn’t God willing that none should perish?  And if He doesn’t want any to perish, then why not just give the message of the gospel plainly instead of in parables?”  You see, some commentators think there is a conflict here between what God’s will is and the actions of Jesus hiding the truth of the gospel from unbelievers.  The problem is not with the statement of the Lord, but with the assumptions of the commentators.  Here are some examples of the problem raised by commentators:


(1)  “Whereas Moule [a famous commentator] evades the grammatical issue by invoking theological criteria (i.e. the final or purpose sense, he believes, is out of keeping with the teaching in the rest of the NT), a number of scholars have argued for a purpose sense rather than simply for result.  This would mean that Jesus is depicted as saying that parables are given for the purpose of keeping some outside.”



(2)  The HINA in Mk 4:12 poses special problems.  It seems as if Jesus is purposefully denying the kingdom to certain people. Cranfield (1959:156) argues that the final (purpose) clause should not be weakened into a causal or relative clause, contending that it is within the purpose of God to withhold the secrets of the kingdom of God from those not ready to hear [more correctly ‘from those who have already rejected the King’].  The problem is compounded in that Matthew used HOTI instead of HINA (Mt 13:13).  This leads Zerwick (1963:140–41) to suggest the possibility that HINA in Mk 4:12 could be causal, giving the reason for speaking in parables.  He notes, however, that the causal ἵνα is commonly rejected for the New Testament.”



(3)  “In the koine HINA can take on consecutive and even causal significance.  In the NT, however, this shift of meaning is less common, and it is of no theological importance.  The main passages which can be adduced for consecutive or causal significance, Mk. 4:11-12 etc., are robbed of their difficulty, but also of their wisdom, by this weaker interpretation.  They display their ultimate theological seriousness only when they are understood as final clauses in the strictest sense.”



(4)  “In the parallel passages [to Mt 13:13] in Mk 4:12 and Lk 8:10 we find HINA with the subjunctive.  This does not necessarily mean that in Mark and Luke HINA=HOTI with the causal sense, though a few rare instances of such usage may be found in late Greek.”
  “God ironically commands Isaiah to harden the hearts of the people.  If the notion of purpose is preserved in the use of HINA in Mark and Luke, there is probably some irony also in the sad words of Jesus.  What is certain is that the use of parables on this occasion was a penalty for judicial blindness on those who will not see.  It is the purpose of condemnation for willful blindness and rejection such as suits the Pharisees after their blasphemous accusation against Jesus [that He heals by the power of Satan].  Jesus is pronouncing their doom in the language of Isaiah.”



(5)  “Some have found Mk 4:10–12 very difficult to understand, for it seems to suggest that Jesus’ purpose in the parables was not to enlighten the unenlightened, but that the unbeliever might become hardened in his unbelief.  It is possible, however, that what seems to be a clause of purpose in Mk 4:12 is in fact a clause of consequence (so Mt. 13:13) [but it is not].  The parables of Jesus may have the effect of hardening the unbeliever, just as Isaiah prophesied with regard to the effects of preaching the Word of God.”



(6)  “That such was the purpose of Christ’s use of parables is further confirmed by a quotation from the OT.  The citation is introduced with the Greek conjunction HINA, which in this instance cannot have a resultant meaning but must indicate purpose.  This verse is a free rendering of Isa 6:9, 10, giving the gist, but not reproducing the exact wording, of the prophetic passage.”


c.  What is the theological solution?



(1)  Jesus has already presented Himself in detail to the leaders of Israel—the scribes, Pharisees, Sadducees, and Herodians—as their Messiah and the God of Israel.  They know this from the ministry of John the Baptist, from Jesus’ cleansing of the Temple, from the teaching of Jesus in Jerusalem prior to this, from the ministry of His disciples baptizing people at the Jordan River, from His miracles, and from His plain declaration of the gospel to people like Nicodemus, the Sermon on the Mount, and the teaching of the crowds prior to this.  The gospel has been proclaimed in detail and in plain language for a year or more.


(2)  The people Jesus is speaking to now are those who have heard the gospel and rejected it over and over again.  They don’t believe Jesus is the Son of God, their Messiah, or their Savior.  He is great entertainment and fun to listen to and watch (because you never know when the next miracle might occur), but He is nothing more to them than good theater.  They aren’t interested in the gospel.  They have already repeatedly said ‘no’ to the gospel.  They are listening to Jesus for ulterior motives, but not because they want to be saved spiritually.  They are locked into their negative volition to the gospel with scar tissue on their souls and hardness of heart.  They are like the Pharaoh of the Exodus and like the Exodus generation.  They have the same attitude that their forefathers had in the time of Isaiah, which is why Jesus quotes/paraphrases from Isa  6:9-10, “Go, and tell this people: ‘Keep on listening, but do not perceive; Keep on looking, but do not understand.’  Render the hearts of this people insensitive,       their ears dull, and their eyes dim, otherwise they might see with their eyes, hear with their ears, understand with their hearts, and return and be healed.”


(3)  Unbelievers with locked-in negative volition to the gospel are not being kept by God from believing in Christ; they are keeping themselves from believing in Christ.  God hasn’t taken away their free will.  God is giving them the gospel in a literary form that will make them try to figure out what is being said.  It forces them to think about the meaning of the gospel.  When they finally figure out the meaning near the end of the ministry of Jesus, it just makes them want to kill Him all the more.



(4)  “In the Gospels the term ‘mystery’ occurs only in the obscure saying of Jesus about the purpose of parables.  The saying differentiates between the disciples and those who are without, that is, the mass of the people not committed to discipleship.  This differentiation is the basis of the rule of Jesus in His preaching to speak to the uncomprehending people only in parables, not in order to bring them by an appropriate method to understanding, but to withhold knowledge and complete their hardening.”



(5)  “This is on the same principle as God hardening Pharaoh’s heart by forcing him to an issue which he did not want to meet (Rom 9:14–18).  Light resisted, blinds.  Here, these Pharisees, were attempting to show that our Lord was in league with Satan.  They did not want the truth.  Thus, rejecting the truth, they in a sense blinded themselves.  The parables are so adjusted that they blind the one who wickedly rejects the truth, and enlighten the one who desires it.”

2.  “and while hearing, they may hear and not understand,”

a.  Our Lord continues His statement with  a paraphrase from Isaiah 6.  The enemies of Jesus would listen carefully to His every word, but not because they wanted to learn from Him.  They wanted to find some excuse to kill Him.  Therefore, they hung on His every word.

b.  They were allowed to hear what He said, but they never understood what He said.  They did not understand because they had already rejected the idea that He was the Son of God, the Messiah, the King of Israel, or even a prophet to Israel.  As far as they were concerned He was just a false prophet, working in league with the devil.

c.  Therefore, whether Jesus spoke the gospel plainly to them (which He did) or whether he spoke the gospel to them in parables (which He did), they were not going to understand, because they refused to believe the message.  They rejected the fact that God loved them unconditionally and would allow His Son to be judged for their sins.  In their arrogance and self-righteousness they refused to believe they were in need of someone to take away their sins, since they were sinless.

d.  For example, an atheist hears the message of the gospel clearly.  They hear and know what God requires (that they believe in the Lord Jesus Christ for eternal salvation), but they refuse to believe.  They hear that there is a lake of fire, but they don’t believe it exists or that they will go there.  They do not understand the reality of the consequences of their wrong decision and hard headedness.

3.  “that they might not turn around and it be forgiven them.’”

a.  God is not willing that any should perish, but that all should come to a change of mind about Christ.  It is God’s desire that all unbelievers turn around and their sin of unbelief be forgiven them.

b.  But for those who have locked-in their unpardonable sin of unbelief, God continues to give the message of the gospel in terms they can hear, but not understand with the result that they might not change their minds and be forgiven.  The subjunctive mood is very important here, because it indicates that God leaves the door unlocked for the unbeliever to open and let God come into their soul.  It is the unbeliever who keeps trying to lock and barricade the door.

c.  God will forgive all the sins of the unbeliever on the Cross.  There is only one sin that is left that needs to be forgiven and that is their sin of unbelief.  Jesus kept giving these scribes and Pharisees (and their followers) the gospel plainly until they reached the point of ‘no return’.  Then, just as in Isaiah’s day, God kept giving the Jews the gospel to further harden them in their unbelief.  Was God being unfair?  No, hardly.  He was giving them exactly what they wanted—a full rejection of Jesus as their Messiah.

4.  Commentators’ comments.


a.  “Significantly Jesus did not speak of any ‘mysteries’ concerning the kingdom of heaven until the nation had made its decision concerning Him.  That decision was made by the leaders when they attributed His divine power to Satan.  Jesus spoke in parables to hide the truth from unbelievers.  The secrets of the kingdom would be given to the disciples, but would be hidden from the religious leaders who rejected Him (Mt 13:11b).  In fact, even what they had previously known would no longer be clear to them (Mt 13:12).  Jesus’ parabolic instruction thus carried with it a judgmental aspect.  By using parables in public, Jesus could preach to as many individuals as before, but He could then draw the disciples aside and explain to them fully the meaning of His words.  He also spoke in parables in order to fulfill Isaiah 6:9-10.  As Isaiah began his ministry, God told him that people would not comprehend his message.  Jesus experienced the same kind of response.”
  “Those blinded by unbelief saw in Jesus nothing but a threat to their existence.  They rejected Him and did not come to know the ‘secret’ of God’s kingdom.  Jesus’ parables served to conceal its truths from them.  They were like the Israelites in Isaiah’s day (Isa 6:9-10).  Isaiah said that this spiritual blindness and deafness that comes to people is God’s judgment.  He particularly referred to Israel as a nation for rejecting God’s revelation, especially as expressed in Jesus.  They would see or hear the imagery of a parable but they would not understand its spiritual meaning.”


b.  “Isaiah volunteers to be God’s messenger to his people, and God takes him at his word, but says to him in effect, ‘Go and deliver my message, but don’t expect them to pay any attention to it. The effect of your preaching will be their persistent refusal to accept what you say, to the point where they will have rendered themselves incapable of accepting it.’  This is exactly what Isaiah was to experience for the next forty years.  Isaiah’s experience was reproduced in Jesus’ ministry.  For all the enthusiasm that greeted His ministry in its earlier phase, He had later on to lament the unbelief with which He met in the very places where most of His mighty works had been done.  He might well have applied the words of Isaiah 6:9–10 to the effect (not, of course, to the purpose) of his own ministry.  Certainly this text became one of the commonest Old Testament ‘testimonies’ in the early church on the subject of Jewish resistance to the gospel.  Apart from the allusion to it in the context of the parable of the sower in all three Synoptic Gospels, it is quoted in Jn 12:40 at the end of Jesus’ Jerusalem ministry and in Acts 28:26–27 at Paul’s meeting with the Jewish leaders in Rome, while there is an echo of it in Rom 11:8.  Its pervasiveness in this sense could well be due to Jesus’ application of it to his own experience.”


c.  “The point in the context of Isa 6:9–10, which Jesus quotes here, is that God’s people had hardened their hearts so that they could not hear him; God thus chose to harden them further by sending them his message anyway.”


d.  “The quotation from Isaiah in verse 12 does not mean that God deliberately hides His truth from us; if that were so, what would be the point of any parables?  What is expressed as the purpose of parables is in fact an observation of how they actually work in practice.  In spite of all their looking and listening, some people will not really see or understand; if they did, they would turn to God for forgiveness.  Isaiah was describing a hard-hearted people who had turned their back on God and stubbornly refused to listen to Him.  This is what many of Jesus’ hearers are like, even today.”


e.  “There is a sense, therefore, in which the terrible verdict of verses 11b-12 may be regarded as only temporary, leaving hope that those categorized as ‘outside’ need not be permanently written off, that the division between insiders and outsiders is not a gulf 
without bridges.  After all, ‘those around Him together with the twelve’ had themselves not always been insiders, and the calling of the disciples to be ‘fishers of men’ suggests that Mark’s gospel does not intend to promote a fatalistic resignation to the belief that those who are now outside can never be brought inside (at this point perhaps the imagery of the parable fails us, in that soil may be less easy to change than people).  But these verses, with their allusion to the unhappy experience of Isaiah, do impart a note of sober realism to those charged with the 
proclamation of the ‘good news’, in the recognition that within the purpose of God there will always be bad soil as well as good.”


f.  “When unbelief has advanced far enough, all its seeing and its hearing will not only produce nothing, it is even God’s own will that it should be so.  God must finally will judgment for all persistent unbelievers, Mt 23:38.  God’s original purpose is that we should actually see and understand, and that by this means we should be converted and obtain the remission of our sins in justification.  But when all His grace is in vain, His judicial purpose is to block actual seeing and understanding, ‘lest’ conversion and remission result.  The wicked purpose of the obdurate not to believe and be saved God is eventually compelled to make also His purpose, that they shall not believe and be saved.”


g.  “The citation of Isa 6:9-10 does not mean that ‘those outside’ are denied the possibility of belief.  It indicates that they are excluded from the opportunity of being further instructed in the secret of the Kingdom so long as unbelief continues.  Jesus’ presence means disclosure and veiling; it releases both grace and judgment.”
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